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Footnote Symbols and Abbreviations 


The following list is not exhaustive, but includes important 
abbreviations and symbols that readers might find useful. 


aoe 


Ibid. 


Lit. 


Ms(s). 


Vol. 


Double quotation marks are used for direct 
quotations, literal meanings, non-paraphrase 
alternative translations, etc. 


Single quotation marks are used for quotes within 
quotes, alternative translations which are 
paraphrased, or transliterated words, etc. 


For example 

Edition or editor(s) 

Same as previous reference 
That is 

Literally 

Manuscript(s) 

Masoretic Text (O.T.) or Majority Text (N.T.) 
Plural 

Page(s) 

Verse(s) 

Volume number 


Versus 


Hebrew Transliteration Key 


The transliteration of Hebrew words used in this book follows a 
simplified system which does not show all details of pronunciation. 
However, the following explanations will help the reader to 
pronounce the transliterated Hebrew words with reasonable 
accuracy. 


᾽ Used to transliterate the Hebrew letters Ayin and 
Aleph. Simply start a new syllable when you see this 
symbol, e.g. ‘Micha’el’ is pronounced as ‘Micha-el.’ 


a Pronounced like the ‘a’ in ‘father’, but shorter. Similar 
to the ‘u’ in ‘up’ or ‘under.’ 


b As in English. 


ch Not pronounced as in English, but with a guttural 
sound as in the names ‘Bach’ or ‘Lachlan.’ 


d As in English. 


e Pronounced like the ‘e’ in ‘egg’ (sometimes also 
pronounced like the ‘e’ in ‘cafe’). 


ei Similar to the ‘ei’ in ‘eight.’ 

9 Pronounced like the ‘g' in ‘go.’ 

h Pronounced like the ‘h’ in ‘house’ at the start or in the 
middle of a word, but usually silent at the end of a 
word. 


i Pronounced like the ‘i’ in ‘is,’ or longer (like the ‘ee’ in 
‘bee’). 


sh 


ts 


As in English. 

As in English. 

As in English. 

As in English. 

Pronounced like the ‘o’ in ‘or.’ 

As in English. 

As in English (also commonly transliterated as ‘f’). 


Guttural ‘kK’ sound (though commonly pronounced 
like the English ‘k’). 


Rolled τ’ as pronounced in Spanish, but may also be 
pronounced more gutturally as in French. 


As in English. 

As in English. 

As in English. 

Pronounced like the ‘ts’ in ‘pants.’ 
Pronounced like the ‘ui’ in ‘fruit.’ 
As in English. 

As in English. 

Pronounced like the ‘y' in ‘yes.’ 


As in English. 
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About the Hebrew Manuscripts 


In the year 1806, Claudius Buchanan found two Hebrew New 
Testament manuscripts in a Jewish Synagogue in Cochin, India. 
Together, these two manuscripts contain all the books of the New 
Testament in Hebrew, compiled from various different sources.” 
Today these are known as Ms. Oo.1.16° and Ms. Oo.1.32° of the 
Cambridge University Library. 


The first part of Oo.1.16 is written in a semi-cursive script and 
contains Acts to Ephesians. The second part is written in a very small 
cursive script and fits the whole Revelation on only five folios! ° 
Oo.1.32 is written in several different variations of cursive script (by 
two or more scribes) and contains nearly the whole New Testament 
(Matthew to Jude). Throughout the manuscripts there are various 
Hebrew notes by past readers. The notes are generally either 
neutral’ or negative, but there are also some positive" comments! 
It should also be noted that the scribes of the Cochin Hebrew New 


3 As recorded on the inside covers of mss. Oo.1.16 and Oo.1.32. Unfortunately, 
these two manuscripts have not received much attention over the past 200 
years since they were brought to the U.K. 

5 As explained below, only Revelation, James and Jude show clear evidence of 
authenticity. The rest of the New Testament books contained in these two 
manuscripts were compiled/translated from at least three different sources. 

© Photos of the applicable folios of Oo.1.16 have been reproduced on 

pp. 344-353. 

4 Photos of the applicable folios of Oo.1.32 have been reproduced on 

pp. 354-359. 

© Written on both sides — ms. Oo.1.16, folios 102r - 106v. 

fE.g. notes containing a summary of several verses, a reference to similar 
passages in the Tanach (Hebrew ‘Old Testament’), or notes correcting 
mistakes (genuine or apparent). 

8 E.g. at Rev. 7:10, a reader commented, “nw” (Difficult!). 

" E.g. at Rev. 21, a reader commented, “210” “210” "זה פרק טוב מאד“‎ 


(This chapter is very good! Good! Good!). Rev. 15:3 has the following note: 
"זה הרבה טוב שהקדים למשה"‎ (‘This is very good as it is zealous for Moses,’ 


or possibly ‘It is very good that he was zealous for Moses’). 


Testament manuscripts did not delete the instances where the 
original authors referred to Yeshua as the Messiah.° 


Internal evidence indicates that not all the books in these two 
manuscripts derive from the same source. Most of the books in 
Oo.1.16 and Oo.1.32 do not contain the indications of authenticity 
expected in faithful copies of original Hebrew documents. Rather, 
many? of the books are similar to the Aramaic (Syriac) Peshitta,® and 
also contain Peshitta-based Aramaic or Aramaic-like words, not 
properly translated into Hebrew.° 


3 Although the word ‘Messiah’ is at times less frequent in the Cochin Hebrew 
New Testament manuscripts than ‘Christ in the Greek New Testament, there 
was no attempt to entirely obliterate the instances where the original authors 
referred to Yeshua as the Messiah (See e.g. Rev. 1:1; James 1:1; Jude 1:1). In 
contrast, the Shem Tov version of Matthew (as part of an anti-missionary 
book) omits every instance where the writer Matthew himself calls Yeshua 
the Messiah. In the Greek version of Matthew, the author refers to Yeshua as 
the Messiah in: Mat. 1:1,17,18, 11:2. The Shem Tov Matthew never once 
refers to Yeshua as the Messiah from the author’s own perspective. 

> Matthew to Ephesians fall into this group of translations from Aramaic 
(Syriac). Philippians to Philemon, as well as the epistles of Peter and John are 
from a different source text, but also lack evidence of authenticity. The Epistle 
to the Hebrews was copied from the translation of Friderico Alberto Christiano 
(published 1734). Only Revelation, James and Jude show clear evidence of 
authenticity (discussed below in Evidence of Authenticity section). 

“For examples where Oo.1.32 (and Oo.1.16 where applicable) agrees with the 
Peshitta against other versions, see Mat. 18:22 (Peshitta: “seventy times seven 
seven”); Mat. 28:18 (Peshitta adds “as the Father sent me...”); Mark 3:6 
(Peshitta: “house of Herod”); Mark 4:38 (Peshitta adds “they came”); Mark 
15:38 (Peshitta: “the door of the temple”); Luke 1:11 (Peshitta adds “to 
Zechariah”); Luke 1:17 (Peshitta adds “prophet”); Luke 1:42 (Peshitta adds “to 
Mary”); John 3:2 (Peshitta: “you were sent”); Act. 2:30 (Peshitta: “I will cause 
to sit”); Act. 8:9 (Peshitta: “I, | am great”); Act. 8:25 (Peshitta: “word of God”); 
Rom. 5:7 (Peshitta: “die for the wicked”); 2 Cor. 6:2 (Peshitta uses “life” for 
‘salvation’); Gal. 1:1 (Peshitta: “the house of the dead”); Eph. 4:29 (Peshitta: 
“hateful word”); etc. 

4 Post-exilic Hebrew (e.g. in the biblical books Ezra & Nehemiah) does contain 
Aramized words, but see the following list of unusual Peshitta-based 


In contrast, the Hebrew Revelation, James and Jude in these 
manuscripts contain many differences when compared to the 
Greek, Latin, and Aramaic versions. They also show the numerous 
linguistic evidences of authenticity expected in genuine copies of 
original Hebrew documents: gapping of explicit subjects and 
objects; Hebrew wordplays; inversed word order; Hebrew keywords 
linking sections together; and differences which indicate 
mistranslations in the Greek version.° 


The Hebrew Revelation, James and Jude do not contain the many 
Peshitta-based Aramaisms found in most of the other books of 
Oo.1.32 and Oo.1.16,° and they can in no way be seen as 
translations from the Greek, Latin or Aramaic versions. 


A second manuscript copy of the Hebrew Revelation, James and 
Jude is preserved in ms. Gaster Hebrew 1616 from the Manchester 
University Library." It was copied directly from Oo.1.32 and Oo.1.16, 


Aramaisms in Oo.1.32 (and Oo.1.16 where applicable) which suggest an 
Aramaic sub-text and incomplete translation: “Nn’wh” for “nיwhn”‎ (Mat. 
1:1,16); “nd” for “OND” (Mat. 2:8); "מריה"‎ for "יהוה"‎ or "אדני*‎ etc. (Mat. 
2:13); "טובתהון"‎ for "אשריהם"‎ (Mat. 5:3); "מרי מרי*‎ for “ITN "אדני‎ (Mat. 
7:21); "ליה"‎ for "לו"‎ (Mark 1:13); “12” for “999” (Mark 1:24); “NONI” for 
"המלאדך"‎ (Luke 1:11); “1918799” for “23999” (Luke 2:31); "ליה"‎ for “19” ohn 
2:3); "מעמד*‎ for "מטביל"‎ (John 3:22,23(; “PrayN” for "הטביל"‎ and "תעמדו"‎ 
for "תטבלו“‎ (Act. 1:5); “ΝΌΤΙΡ” for "הקודש"“‎ (Act. 1:5, 1:8); "כהנא"‎ for 
"הכהנים"‎ (Act. 9:2); "ידעינן"‎ for "אנחנו יודעים"‎ (1 Cor. 8:4); /אכסנא"‎ for 
"נכרים"‎ (Eph. 2:12); "מרן*‎ for "אדונינו"‎ (Eph. 6:21,23), etc. 

3 Examples will be explained for each individual book in the Evidence of 
Authenticity sections. See pp. 21, 243, 304. 

> Post-exilic Hebrew did use some Aramized words. Unlike the Peshitta-based 
books contained in these manuscripts, the few Aramaic words that do occur in 
this Hebrew Revelation, James and Jude, do not correspond to the forms used 
in the Peshitta. For example, Rev. 8:1 uses the Biblical Aramaic expression 
“NTN nywo” which indicates ‘a moment’ rather than ‘an hour.’ 


© To view color photos of the applicable folios of Gaster 1616, see 


HebrewGospels.com/revelation (or /james or /jude). 


and thus contains virtually the same text as the older two 
manuscripts. 


About the Transcripts 


The Hebrew transcript of Revelation is based on the Cambridge 
University Library manuscript Oo.1.16, folios 102r -- 106v,* while 
James and Jude are based on ms. Oo.1.32, folios 158a - 160b.° We 
have carefully transcribed the Hebrew text using digital color 
photographs of the actual manuscripts. The current transcripts have 
been thoroughly checked and revised. 


The applicable manuscript folio numbers were referenced 
throughout the transcripts, e.g. (102 OF (158a). Note that all folio 


numbers ending in “τ΄ or “v" are from Oo.1.16, while those ending 
n “a” or “b" are from ΟΟ.Ί.32. 


The following standardizations and corrections were made in the 
Hebrew transcripts: 


e Vowel points were added to every word in the Hebrew text 
to accommodate easier reading. The few vowel points that 
do occur in the Hebrew manuscripts were not copied into 
the transcripts. (The vowel points used in the manuscripts 
were mostly added to help with the pronunciation of Greek 
proper nouns. Also, they are based on the Ashkenazi 
pronunciation and could easily confuse the modern 
reader.) Rather, all vowel points in the transcripts were 


° Photos of the applicable folios of Oo.1.16 have been reproduced on 
pp. 344-353. 

> Photos of the applicable folios of Oo.1.32 have been reproduced on 
pp. 354-359. 

“E.g. Rev. 9:10[11], “his name in the Hebrew tongue is Avadon, and 


ater eam 


determined by context; vowel letters in the Hebrew 
manuscripts; and traditional pronunciation.* 


e As far as possible, the vowel points in the transcripts follow 
the vowel letters which are present in the Hebrew 
manuscripts. This includes ‘pausal’-like pronunciations in 
various places throughout the text, and using vowel points 
which match the full spellings (rather than deleting vowel 
letters or leaving them obsolete).° 


e The accentuation of verses was not considered with regards 
to the use of Dagesh or ‘pausall forms. Thus, a 
‘Begadkephat' (N997)2) letter will always have a dagesh at 


the beginning of a word, and ‘pausal’ pronunciations (with 
special vowel points) are only used when explicitly 
indicated by vowel letters. However, quotes from the 
Tanach (Hebrew ‘Old Testament’) are pointed according to 
the Masoretic Text, (unless vowel letters in the Hebrew 
manuscripts indicate otherwise). 


e All abbreviations in the Hebrew manuscripts were spelled 
out for easier reading. If the exact meaning of an 
abbreviation is ambiguous, there will be a footnote stating 
the Hebrew abbreviation. 


* Except for the Creator’s name which was provided with its true vowels and 
not with traditional replacement vowels. (See HebrewGospels.com/yhwh for 
more information.) The main source used to determine the traditional 
pronunciation of Hebrew words is the Masoretic Text. However, other 
traditional Jewish Hebrew sources were also consulted, e.g. the Mishnah, 
vowel-pointed Hebrew fragments of Ben Sira, and the Hebrew Midrashim. 

° For example, “ךyרל"‎ is pointed “py y” and not “py79”; "המקודשים"‎ is 
pointed “owtpnn” and not “ownpnn’; "חופשים“‎ is pointed “owain” 


nou 


and not “owain”; "בכתונות“‎ is pointed “nisinda” and not “ninnda”. 


e Introductory scribal headings were replaced with book 
names, and concluding statements were omitted from the 
transcripts. 


e Certain word(s) or letters were placed in [square brackets] 
to show that they have been corrected based on the 
context. 


e Empty square brackets [ ] were used where a word or 
phrase in the manuscript has been crossed out or marked 
as a mistake by the scribe/proofreader. 


e The abbreviation “N” was replaced with the full name 
*'יהוה"‎ 


e The short Rabbinic spelling “1w>"” was replaced with the full 
spelling “ν1Ψ»”.- 


3566 pp. 62-69 for more information. 

> The spelling “iw” (Yeshu) was commonly used by many Jews in the Middle 
Ages instead of the fully spelled out “νιν»” (Yeshua) — similar to “N” or “Own” 
instead of “nin”. The spelling “iw” has a negative connotation and was 
generally used by non-messianic Jews. However, one cannot conclude that all 
Jews who used this spelling were non-Messianic Jews. E.g. next to Heb. 7:3 
(Oo.1.32), a reader commented “ nh NI) NID) אב ואס לא‎ NIA מלכי צדק‎ 
ישו‎ NIN pty” (Malki Tsedeq (Melchizedek) - without father or mother, he 
was not created and does not die — he is still Yeshu!) Also, there is no 
indication that any anti-messianic alterations were made in this Hebrew 
Revelation. The fact that Yeshua is the Messiah was not at all undermined by 
the scribe. (See Rev. 1:1,2,5,9, etc.) 

© Note that the spelling “ΜΙΝ” has been used since the time of Ezra - long 
before the birth of Yeshua the Messiah! (See e.g. Ezra 2:2,6,36, etc. and 
especially Neh. 8:17 where Joshua the son of Nun is even called “yiw>” 
(Yeshua), using the shorter spelling.) Thus the pronunciation ‘Yeshua’ was not 
invented by anti-messianic Jews as some have claimed. 


The grammar, syntax, and vocabulary of the Hebrew Revelation, 
James and Jude are not exactly the same as either Classical or 
Mishnaic Hebrew. Although similar to Mishnaic Hebrew, it also 


In Revelation, the spellings “09NN” and “DOUר9N"‎ were 
replaced with their proper spellings “JN” and “nas”. 


In Jude, the spellings “Diap" and “oT” were replaced 
with their proper spellings “35ν»' and “ΠΤΊΠ»”. 


All other names were transcribed as written in the Hebrew 
manuscripts (except for vowel points, as explained above). 


overlaps with Classical Hebrew. 


In order for Hebrew readers to become familiarized with the 
grammar and syntax used in these Hebrew New Testament 
manuscripts, we recommend reading the transcript alongside the 


English translation. 


The correct meaning of most of the Hebrew vocabulary used in the 
Hebrew Revelation, James and Jude can be found amongst the 


following lexicons: 


Earnest Klein, A Comprehensive Etymological Dictionary of 
the Hebrew Language for Readers of English.° 


Marcus Jastro, A Dictionary of the Targumim, the Talmud 
Babli and Yerushalmi, and the Midrashic Literature, volume 
1 + 2 (A Hebrew + Aramaic to English dictionary). 


David J. A. Clines, The Concise Dictionary of Classical 
Hebrew.‘ 


3 Carta Israel Map and Publishing Company Ltd., 1987. 
> Luzac and Co., 1903. 
© Phoenix Press, 2009. 


e William L. Holladay, A Concise Hebrew and Aramaic Lexicon 
of the Old Testament.* 


Ben Yehuda’s dictionary series” would also be useful for those who 
are very experienced in Hebrew -- as explanations are given in 
Hebrew (only very basic meanings are given in English). 


About the Translations 


As with the transcripts, the manuscript used for this translation of 
Revelation is from the Cambridge University Library, ms. Oo.1.16, 
folios 102r — 106v, while James and Jude are based on ms. Oo.1.32, 
folios 158a - 1600. We have accurately and literally translated the 
Hebrew text, using digital color photographs of the actual 
manuscripts. Photos of the applicable folios have been reproduced 
on pp. 344-359. The translation is focused on accuracy rather than 
flowing English, as it is very easy to create contradictions with a 
paraphrase-type translation. In the current translation: 


e Certain word(s) were placed in [square brackets] to show 
that they have been corrected based on the context. 


e The spellings of all names and titles were standardized. 


e Only Names and Titles were capitalized. Personal pronouns 
(γου,' ‘he,’ etc.) are not capitalized (even when referring to 
Yahweh or Yeshua) as this is sometimes based merely on 
the translator's interpretation. The reader should rather use 
the context to determine whom the pronoun is referring to. 


® Eerdmans, 1971 (15th impression, 2000). 

> Eliezer Ben Yehudah, Complete Dictionary of Ancient and Modern Hebrew 
(17 volumes), Hozaa-La’Or Le Zecher Eliezer Ben-Yehuda, 1908-1958. 
(Reprinted by T. Yoseloff in 8 volumes, 1960). 


Italic words were added to help the English reader 
understand what the Hebrew text implies by context. 


Certain words were marked in bold according to emphasis 
in the Hebrew text - based on special word order etc. - and 
are not our own emphasis or interpretation. 


Chapter and verse numbering in the manuscripts are 
generally the same as in standard English translations. 
When chapter and/or verse numbers differ, the standard 
English equivalent is added in [square brackets]. 


Introductory scribal headings were replaced with book 
names, and concluding statements were omitted from the 
translations. 
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Introduction 


Every author of the New Testament was either a Jew or a proselyte 
of the Jews.’ So, is it really possible that the entire New Testament 
was originally composed in Greek? Scholars used to teach” that 
Hebrew was a ‘dead language’ in New Testament times, but the 
Dead Sea Scrolls‘ together with the Mishnah® provide ample 
evidence that Hebrew was still a living® language around the first 
century C.E.! 


* The only possible proselyte was Luke (the author of Acts and the Gospel of 
Luke), but there are also reasons to believe that he was a Jew. 

> E.g. “..Hebrew was a dead language in the time of Christ, as already stated... 
The world little realizes the importance of the Greek influence in shaping the 
destiny of Christianity...” — Dr. Jacob Elon Conner, Christ was not a Jew, 
independently published, 1936, pp. 13, 43. 

“..Hebrew had long been a dead language to the Jewish people in general... 
Biblical Hebrew was then as unintelligible to an ordinary Jew as German is at 
the present day to an Englishman who has never studied that language.” — 
Professor Alexander Roberts, A Short Proof that Greek was the Language of 
Christ, Alexander Gardner Publishers, 1893, pp. 46-47. 

“...one of the main traditional arguments... was that Jesus spoke Aramaic 
because there was nothing else for him to speak unless he spoke Greek.” — 
James Barr (Professor of Semitic Languages), Which Language did Jesus 
Speak? - Some Remarks of a Semitist, University of Manchester, John Rylands 
Library, 1970, p.21. 

“Indeed, it is generally believed that the Dead Sea Scrolls, specifically the 
Copper Scroll [50-100 C.E.] and also the Bar-Kokhba letters [< 135 C.E.], have 
furnished clear evidence of the popular character of MH [Mishnaic Hebrew].” 
— Miguel Pérez Fernandez, An Introductory Grammar of Rabbinic Hebrew, Brill, 
1997, pp. 2-3. 

d« what was the language of ordinary life of educated native Jews in 
Jerusalem and Judea in the period from 400 B.C.E. to 150 C.E.? The evidence 
presented by MH [Mishnaic Hebrew] and its literature leaves no doubt that 
that language was MH [Mishnaic Hebrew].” — M. Η. Segal, A Grammar of 
Mishnaic Hebrew, Clarendon Press, 1980, p. 13. 

© E.g. “Far from being an artificial scholastic jargon, MH [Mishnaic Hebrew, 400 
B.C.E. — 150 C.E.] is essentially a popular and colloquial dialect... Its vocabulary 
and its grammar both bear the stamp of colloquial usage and popular 


Not only was Hebrew a living language, but it was also the most 
commonly used * language in Judea at that time. Hebrew was more 
frequently used in writing than both Aramaic and Greek.” Even in 
Galilee‘ and the rest of the world, “Hebrew survived as a language 


development.” - M. H. Segal, A Grammar of Mishnaic Hebrew, Clarendon 
Press, 1980, p. 6. (Compare ibid. p. 13 for dates.) 

“Since the discovery of the non-biblical Dead Sea Scrolls manuscripts, about 
eighty percent of which are written in Hebrew... [and] the Hebrew Bar-Kokhba 
letters... a reassessment of the language situation in the 1st century C.E. has 
taken place. It now appears that Hebrew was alive and well as both a written 
and spoken language... Hebrew served as the language of the Jewish 
community...” -- David N. Bivin, Hebraisms in the New Testament, in 
Encyclopedia of Hebrew Language and Linguistics, Ed. Geoffrey Khan, Brill, 
2013, vol. 2, p. 198. 

°E.g. “...the events described in the New Testament took place when Hebrew 
was still strong and dominant...” - Chaim Rabin, Hebrew and Aramaic in the 
first Century, in The Jewish People in the First Century, Fortress Press, 1976, 
vol. 2, p. 1036. 

“the majority of the Dead Sea Scrolls were written in Hebrew... [and] include 
biblical texts, non-biblical literary works, and documents such as deeds and 
letters. ...These texts illustrate the vitality of the Hebrew language in ancient 
Judea.” — www.deadseascrolls.org.il/learn-about-the-scrolls/languages-and- 
scripts (accessed 2023). 

δ΄ Of course, those educated Judeans [400 B.C.E. — 150 C.E.] also understood 
Aramaic, and used it even in writing, but only occasionally, and not 
habitually... Thus, for a number of generations, the Judean Jews remained 
Hebrews in their language,” — M. H. Segal, A Grammar of Mishnaic Hebrew, 
Clarendon Press, 1980, pp. 13-14. 

“The Qumran Caves Scrolls ...dates range from the third century B.C.E... to the 
first century [C.E.]... While Hebrew is the most frequently used language in the 
Scrolls, about 15% were written in Aramaic and several in Greek.” — 
www.deadseascrolls.org.il/learn-about-the-scrolls/introduction (accessed 
2023). 

©““Those who, like Jesus, took part in the discussions in the synagogues (Mark 
1:21 [in Galilee]) and in the Temple in Jerusalem... no doubt did so in mishnaic 
Hebrew...” — Chaim Rabin, Hebrew and Aramaic in the first Century, in The 
Jewish People in the First Century, Fortress Press, 1976, vol. 2, p. 1036. 


spoken and written... in most diaspora communities in synagogue 
worship and religious texts.” ° 


Besides the fact that the Hebrew language was actively used in 
Israel in the first century C.E., many evidences also show that the 
average Jew in the land of Israel in the first century did not speak” 
Greek: Less than 8% of the Dead Sea Scrolls were written in Greek, 
roughly 15% in Aramaic, and about 75% in Hebrew.‘ The New 


a“ until its 20th-century revitalization... Hebrew survived as a language 
spoken and written... in most diaspora communities in synagogue worship and 
religious texts.” — J. Ε. Elwolde, Hebrew, Biblical and Jewish, in Encyclopedia of 
Language and Linguistics, ed. K. Brown, Elsevier, 2006, vol. 5, p. 260. 

“R. Joseph's saying proves that MH [Mishnaic Hebrew] was known as a spoken 
language [along with Aramaic and other languages] in Babylon in the fourth 
century C.E.” — M. H. Segal, A Grammar of Mishnaic Hebrew, Clarendon Press, 
1980, p. 15 (footnote). 

> Hundreds of years of Greek influence did result in some Greek loanwords 
being used in first century Hebrew, but the average Jew in Israel in the first 
century did not speak and understand the Greek language. Some Jews (e.g. 
Josephus) learned and studied Greek to be able to work for the Graco-Roman 
government of the day. Only a minority group called ‘Hellenistic Jews’ were 
native Greek speakers. 

© Of all the Qumran manuscript compositions, about 80% are in Hebrew, while 
15% of the manuscripts are in Aramaic, and only 2.9% in Greek. Although the 
percentage of Greek compositions vary greatly from site to site, the combined 
statistics of all the manuscripts discovered around the Judean desert 
(including Qumran) is that about 7.3% were written in Greek, roughly ten 
times less than Hebrew. (These percentages exclude the later medieval Arabic 
manuscripts). See e.g. Emanuel Tov, Hebrew Bible, Greek Bible, and Qumran, 
Collected Essays, Mohr Siebeck, 2008, p. 340; Daniel Machiela, A Handbook of 
the Aramaic Scrolls from the Qumran Caves, Brill, 2023, p. 1; Martin G. Abegg, 
Hebrew Language, in Dictionary of New Testament Background, Ed. Craig A. 
Evans and Stanley E. Porter, InterVarsity Press, 2000, p. 461 (col. 2). 

“More than 75 percent of the scrolls were written in Hebrew. Most of the 
others were written in Aramaic, but a small number of them were written in 


Greek.” — The NIV Bible website: www.thenivbible.com/blog/15-surprising- 
facts-about-the-dead-sea-scrolls/ (accessed 2023). 


“About 80 to 85 percent of the Dead Sea Scrolls are written in one of three 
dialects of Hebrew... some scrolls are written in Aramaic and a few in Koine 


Testament mentions a minority of ‘Hellenistic’ or ‘Greek’ Jews in 
Israel, clearly indicating that the rest of the nation did not speak 
Greek.° Even Josephus had to make a great effort to learn the Greek 
language, and although he mastered Greek grammar, he was so 
used to speaking his own language that he could not pronounce 
Greek very well.” 


Furthermore, there is internal® evidence in the Greek text of a 
number of New Testament books that the original autograph was 


Greek.” — www.newworldencyclopedia.org/entry/Dead Sea Scrolls (accessed 
2023). 

*In Act. 6:1 we read that the ‘Hellenistic Jews’ complained against the 
‘Hebraic Jews.’ This shows that the multitude of believers included only a 
small number of Greek speakers — these Hellenistic widows did not receive 
sufficient support, and wanted the multitude of Hebrew speaking Jews to help 
them! Act. 9:29 states that Paul argued with the ‘Hellenistic Jews,’ but they 
planned to kill Paul. Apart from proving that most of the Jews did not speak 
Greek, this also suggests that Paul’s ability to argue in Greek was an unusual 
threat — why would they try to kill Paul now, if all the apostles could speak and 
reason with them in Greek all along? 

> “| have also taken a great deal of pains to obtain the learning of the Greeks, 
and understand the elements of the Greek language, although | have so long 
accustomed myself to speak our own tongue, that | cannot pronounce Greek 
with sufficient exactness...” — Flavius Josephus and William Whiston, The 
Works of Josephus: Complete and Unabridged, Hendrickson, 1996, Antiquities, 
Book 20, section 263 [chapter 11:2]. 

“Translations of Hebrew syntactic structures and literary phrases are found in 
the narrative framework of these [Greek synoptic] gospels; while direct 
speech exhibits wordplays and idioms that are typical of post-biblical, spoken 
Hebrew.” — David N. Bivin, Hebraisms in the New Testament, in Encyclopedia 
of Hebrew Language and Linguistics, Ed. Geoffrey Khan, Brill, 2013, vol. 2, p. 
201. (See ibid. pp. 198-201 for several good examples.) 

One very clear example is the explanation of the name “Yeshua” (y1w») with 
“He will save” (yw) in Mat. 1:21, which shows a word connection only in 
Hebrew, not in Aramaic, Greek or Latin. Even the first verse of the New 
Testament incorporates an obvious Hebrew idiom “the book of the 
generations” — an expression known from the Tanach (Gen. 5:1), but 
unattested in the vast collections of over 600 Greek works in the Perseus 
Digital Library. Other well-known Hebraisms in the New Testament include 


written in Hebrew.’ More specifically, scholars of the Greek text of 
Revelation have long recognized and acknowledged that it 
abounds with Hebrew influence.” Some of these indications are 
even clearly visible in Greek-based English translations! Let's discuss 
one example: 


“py the hand of” instead of “by means of”; “hand” instead of “power/ 
authority”; the extremely frequent use of simple conjunctions (“and,” “but,” 
etc., often eliminated in English translations); “in the days of” (very frequent in 
Hebrew Ο.Τ. and N.T., very rare in other Greek writings); “he answered and 
said” instead of “he answered” (frequent in Hebrew O.T. and N.T. [often 
eliminated by translations], very rare in other Greek writings); indications of 
the superlative by Hebrew idioms like “king of kings,” “lord of lords,” etc. 

In fact, many scholars mention Hebraisms or Semitisms in their commentaries 
on the Greek N.T. to explain awkward and/or confusing Greek grammar, 
including: A. T. Robertson (Word Pictures in the New Testament); |. H. 
Marshall, C. A. Wanamaker (The New International Greek Testament 
Commentary Series); Β. G. Bratcher, B. M. Newman, E. A. Nida, J. Reiling, J. L. 
Swellengrebel (UBS Handbook Series); H. B. Swete (The Gospel according to St. 
Mark); J. Bond (The Gospel According to St. Luke); D. L. Bock (Luke: Baker 
Exegetical Commentary on the New Testament), etc. 

3 Jean Carmignac — whose conclusion was based solely on the Greek version of 
Mark and how it facilitated easy translation back into Hebrew -- said, “I was 
convinced that the Greek text of Mark could not have been redacted directly 
in Greek, and that it was in reality only the Greek translation of an original 
Hebrew...” (Emphasis added, quoted from The Birth of the Synoptic Gospels, 
translated from French by Michael J. Wrenn.) Claude Tresmontant believed 
that all four Gospels were originally written in Hebrew. Hugh J. Schonfield 
suggested the Hebrew or Aramaic origin of Matthew, Mark, John and 
Revelation in his introduction to his translation of the Du Tillet version of 
Matthew. 

> E.g. “The Greek of the Apocalypse is marked by a series of most striking 
peculiarities which, as has long been recognized, are due in large part to the 
influence of the Hebrew idiom.” — L. Cowden Laughlin, The Solecisms of the 
Apocalypse, ς. 5. Robinson and Co., 1902, p. 4. 

Dr. Robert B. Y. Scott documented numerous indications of Hebrew influence 
in the Greek Revelation, and concluded that Revelation was originally written 
in Hebrew (The Original Language of the Apocalypse, 1928). 


“And the twenty-four elders and the four living creatures 
fell down and worshiped God who was seated on the 
throne, saying, ‘Amen. Hallelujah!” %° 


How did these two Hebrew words - ‘Amen’ and ‘Hallelujah’ - end 
up in the Greek Bible? Most Christians have grown so accustomed 
to these two Hebrew words as part of their Christian terminology, 
that they unintentionally assume that it is normal for anyone and 
everyone to know only these two Hebrew words.‘ They do not even 
realize that these two words were part of the native Hebrew 
language of the original Jewish authors of the New Testament! 


Let's pause to ask the question: “If John used Hebrew words like 
‘Amen’ and ‘Hallelujah’, why are we taught that the entire Book of 
Revelation was originally written in Greek?” Below are three typical, 
hypothetical excuses (see if you agree or not): 


1. “Perhaps Revelation was given in Hebrew, but John 
mentally translated everything into Greek® ‘on the fly’ and 
only retained two Hebrew words, ‘Amen’ and ‘Hallelujah.’ 


* Rev. 19:4, ESV. 

> All emphasis throughout introductory sections was added for clarity. 
However, in the transcript/translation section, emphasis in the English 
translation reflects emphasis in the Hebrew text. 

© Except for a few Hebrew names, of course. 

4 Eg. “His book abounds in grammatical solecisms which are clearly Hebraic... 
It does not necessarily follow that Revelation was originally written in 
Hebrew... for some reason he wrote in Greek...” — Nigel Turner, Grammatical 
Insights into the New Testament, T. and T. Clark, 1965, pp. 159-160. 

“It has long been recognized that the Apocalypse contains a multitude of 
grammatical... irregularities... ‘while [John] writes in Greek, he thinks in 
Hebrew...’ a judgment that has met with subsequent agreement, especially 
recently.” — G.K. Beale, The Book of Revelation: A Commentary on the Greek 
Text, Eerdmans, 1999, p. 96. 

“Revelation... the Semitisms reflect an author who thought in Hebrew and 
wrote in Greek...” —John R. Yeatts, Revelation, Believers Church Bible 
Commentary, Herald Press, 2003, p. 446. 


2. “John could not speak Hebrew? and only knew these two 
Hebrew words (just like most Christians) - and thus 
Revelation was graciously given to him in Greek!” 


3. “Perhaps John could actually speak Hebrew, but the 
heavenly beings who praised Yahweh? in Revelation 7:11- 
12 and 19:4 do not speak Hebrew. In fact, everything in 
heaven is spoken in Greek‘ while only two Hebrew words 
are used, ‘Amen’ and ‘Hallelujah.’ 


Doesn't this sound ridiculous? Well, this is the dilemma which many 
scholars of the Greek New Testament face. To advocate that 
Revelation was originally written in Greek, they would have to 
believe one of these (or similar) excuses. 


3 This view was especially popular before the discovery of the Dead Sea Scrolls, 
e.g. “...for centuries before the birth of Christ, their native Hebrew had been 
entirely supplanted... [The Biblical Hebrew] literary treasures... were... as much 
sealed up to the common people as if they had been written in the Latin or 
Egyptian languages... Greek was in reality the reigning language of Palestine in 
the time of our Saviour.” — Professor Alexander Roberts, Greek, the Language 
of Christ and His Apostles, Longmans, Green and Co., 1888, pp. 435-436. 
“..Hebrew was not a living language any longer.” — A. T. Robertson, A 
Grammar of the Greek New Testament in the Light of Historical Research, 
Broadman Press, 1934, p. 94. 

> The Hebrew name of the Creator. See HebrewGospels.com/yhwh for more 
information. 

© Dr. William Mounce writes: “Don’t be shy! There is too much at stake in 
learning the heavenly language. Oh, didn’t you know that Greek is the 
heavenly language? It’s true. We will all soeak Greek in heaven (1 Cor 13:1) 
[the language of angels]. So while everyone else is learning Greek, we get to 
speak with Jesus!” — William D. Mounce, Basics of Biblical Greek Grammar, 3rd 
ed., Zondervan, 2009, p. 110. 

“George Horton, the famous U.S. Consul General... [and Greek scholar, said:] 
‘God speaks Greek in Heaven. ...l am inclined to side with Horton. Why else 
would God choose to communicate His message of salvation in Greek?” — Prof. 
Ismini Lamb, Why learn Greek? Is it spoken in Heaven?, The National Herald, 


Feb. 2nd, 2023. Available online at www.thenationalherald.com/why-learn- 
greek-is-it-spoken-in-heaven (accessed 2023). 


It would make much more sense to acknowledge that John spoke 
Hebrew; that Yahweh and Yeshua, as well as the heavenly beings 
in heaven speak Hebrew;” that John wrote the original autograph 
of Revelation in Hebrew; and that a Greek translation was only 
made afterwards, using the original Hebrew text.° If the inspired 
message of Revelation was given in Hebrew, why would John record 
only a second-hand Greek translation, allowing the original Hebrew 
prophecy to be lost forever? 


In the sections to follow, we will discuss technical, linguistic proofs 
from this Hebrew manuscript which confirm the Hebrew origin of 
the Book of Revelation. 


* The Hebrew name for ‘Jesus.’ 

> Even the names of the heavenly messengers/angels (e.g. Michael and 
Gabriel) are Hebrew names, not Greek! See also Acts 26:14. 

“One should keep in mind that there were Messianic Jews throughout the 
Mediterranean region and the Middle East who were able to read such an 
original Hebrew version, and translate that into Greek, Latin or Aramaic as 
needed by non-Jewish believers in the assembly/synagogue. 

Take note that the gospel message initially spread from synagogue to 
synagogue, where Hebrew remained the common language used by the 
Jewish people: “...until its 20th-century revitalization... Hebrew survived as a 
language spoken and written... in most diaspora communities in synagogue 
worship and religious texts.” —J. F. Elwolde, Hebrew, Biblical and Jewish, in 
Encyclopedia of Language and Linguistics, ed. K. Brown, Elsevier, 2006, vol. 5, 
p. 260. Various other secondary languages were also used in synagogues, in 
addition to Hebrew, which also resulted in translations of the Bible into other 
languages. 

4 This would aptly explain why Hebrew words are present in the Greek 
Revelation: it has a Hebrew subtext! E.g. “Charles unconsciously gives away his 
case when he says: ‘the chief Hebraisms in the Apocalypse... are sufficient to 
prove that it is more Hebraic than the LXX itself.’ There is only one thing that is 
more Hebraic than a translation from Hebrew, and that is a translation that is 
more literal [than the LXX]... We come to the conclusion, therefore, that the 
Apocalypse as a whole is a translation from Hebrew...” — Robert B. Y. Scott, 
The Original Language of the Apocalypse, The University of Toronto Press, 
1928, p. 6. 


Evidence of Authenticity 
and Interesting Readings 


Compared to all other textual traditions of Revelation, the Hebrew 
Revelation from Cochin, India,’ is the most important and authentic 
version known to us.” In this section we will discuss a few of the 
many interesting differences between the Hebrew and Greek 
traditions, as well as linguistic indications of authenticity in this 
particular Hebrew version. 


We will present abundant evidence that the Hebrew text of 
Revelation preceded the Greek text, and that the Greek text is a 
translation from the original Hebrew. 


Hebrew title of the Book of Revelation 


One doesn't need to search very far to find interesting differences 
in the Hebrew Revelation. In fact, the first interesting difference is 
in chapter one, verse one! 


* See pp. 1-4 for more information about the applicable manuscripts. 

> We have also investigated other Hebrew versions of Revelation: Sloane 237 
from the British library; Neofiti 33 from the Vatican Library, Hébreu 131 from 
the National Library of France; Ms. 314 from the Freiburg University Library; 
none of which proved to be linguistically authentic. 

© Other textual traditions like the Latin Vulgate and Syriac Peshitta will also be 
discussed where relevant. 


“These are the confidential counsels (sodot) which 
Yahweh? gave to Yeshua” Ha-Mashiach...” °° 


The very word from which the title ‘Revelation’ is usually obtained, 
is different in this Hebrew version! Rather than the expected 
‘revelation’ which would be ‘chazon '* in Hebrew, we find ‘sodot' 
instead. 


‘Sodot' is the plural form of ‘sod’ and does not mean “revelation,” 
but rather “confidential counsels” or “secrets.” Thus, the Hebrew 
title for the Book of Revelation should really be Eleh Ha-Sodot' 
meaning '7hese are the Confidential Counsels.' To some people this 
might sound like a meaningless variant, but interestingly, this 
Hebrew word ‘sod’ is repeated in several passages throughout the 
book. 


Authentic Hebrew documents often contain such repeated 
keywords, which can link together some seemingly unrelated verses 


° The manuscript uses the Hebrew abbreviation ‘77’ (he) for “Ha-Shem,” which 
literally means ‘The Name.’ For further discussion on this abbreviation ‘7’, see 
pp. 62-69. Our translations employ ‘The Name’ Yahweh in every instance 
indicated by the Hebrew manuscripts. The only grammatically possible 
pronunciation of nin?, from which all other abbreviations/contractions of the 


Name can be formed, is “Yah-weh” - with emphasis on the second syllable. 
For more information, see HebrewGospels.com/yhwh. 

> The Hebrew name for ‘Jesus.’ 

© Or “The Messiah.” 

4 Rev. 1:1, translated from Oo.1.16. 

Ε“ΠΠ’ or “yvrn” (vision/revelation) are generally used in Hebrew 
translations, e.g. those by Franz Delitzsch and by Salkinson/Ginsburg. Other 
translations also use “mizann”, “nוילגתה"‎ or “19” (revealing/revelation) — 
see e.g. Hébreu 131 from the National Library of France. 

‘This title could also be shortened to ‘Sodot (Confidential Counsels). Compare 
the Hebrew title for Deuteronomy, ‘Eleh Ha-Devarim,’ shortened to ‘Devarim.’ 
Hebrew titles for Bible books are often formed from a keyword or phrase in 
the first verse of the applicable book. 


or passages. Let's consider an example from the Tanach (Old 
Testament): 


“What do you see Yirmeyahu?’® Then I said, ‘I see an 
almond branch.’ Then Yahweh said to me, ‘You have seen 
well, for 1 am watching over my word to do it.” 


In most English translations it is very difficult to see any connection 
between this vision and its interpretation. What does an ‘almond 
branch’ have to do with ‘watching’? 


Well, in Hebrew this makes perfect sense, as a key root-word is 
repeated in the vision as well as in the interpretation! The Hebrew 
word for “almond” is ‘shaged’ and the Hebrew word for “watching” 
is ‘shoged’ Both words are formed from the same root-word, as 
shown below: 


Root-word: שקד‎ Shagad 
Almond: TEV Shaged 
Watching: τον Shoged 


Sadly, such keyword connections in the original Hebrew are nearly 
always lost in translation, not only in English but even in Greek! The 
Greek Septuagint translators rendered the Hebrew words ‘shagea'' 
and ‘shoged' as two Greek words which sound very different: 
‘karuinen' and '‘egregora.' 


* The Hebrew name for ‘Jeremiah.’ 
> Jer. 1:11-12, Translated from the Masoretic Text. In Hebrew: 
HIV] NAY WNP אֲנִי ראָה:‎ TRY DBI WN) יִרְמְיָהוּ‎ AR ANNAN...” 
ήπωγρ IAT Oy ὯΝ TWD NIN 
© Jer. 1:11-12 in Septuagint Greek: “τί σὺ ὁρᾷς tepepta καὶ εἶπα βακτηρίαν 
καρυίνην. καὶ εἶπεν κύριος πρός µε καλῶς ἑώρακας διότι ἐγρήγορα ἐγὼ ἐπὶ 
τοὺς λόγους pou τοῦ ποιῆσαι αὐτούς.” 


Because most languages do not use similar words for ‘almonds’ and 
‘watching,’ only the original Hebrew version fully preserves this 
beautiful keyword link.® 


Now, with this background, let's get back to Revelation and the 
Hebrew word ‘sod.’ Not only does this word occur in chapter 1:1, 
but also in: 


Revelation 1:20: “Now the confidential counsel (sod) of 
the seven stars” ” 


Revelation 10:7: “all these confidential counsels (sodot) 
of Yahweh will be completed” ‘ 


Revelation 17:5: “the secret (sod) of the great city Bavel”° 


Revelation 17:7: “I want to tell you the secret (sod) of the 
woman" © 


Thus, in the Hebrew version there is a clear theme throughout the 
book, starting in chapter one, verse one! 


However, the Greek version of Revelation uses ‘apokalupsis'' 


(meaning ‘uncovering’ or ‘revelation’) in chapter 1:1, probably to 
interpret or explain to the reader that the secrets are now revealed. 
But just as we saw in the above example from Jeremiah, part of this 


3 Second-hand translations (i) can use “almond” and “watching” which do not 
have any similarities in sound or meaning in most languages, or (ii) could be 
overly literal and translate both words as “watching.” Either way, half the 
original meaning is lost. In Hebrew, the words ‘shaged’ and ‘shoged’ perform 
double duty: they mean “almond” and “watching” while at the same time 
they have similar sounds and similar literal meanings. 

> Rev. 1:20, translated from Οο.1.16. 

©Rev. 10:7, translated from Oo.1.16. 

4 Rev. 17:5, translated from Οο.1.16. 

© Rev. 17:7, translated from Oo.1.16. 

Greek: “Ἀποκάλυψις.” 


keyword-based theme is lost in the Greek translation. The Greek 
word ‘apokalupsis' only occurs once in the entire Greek Revelation 
- with zero repetition! Also, reconstructed Hebrew translations 
which follow the Greek reading, all use words related to ‘reveal’ or 
‘appear’® in this verse, unlike this Hebrew manuscript. 


We can therefore conclude that the Hebrew reading of Oo.1.16 for 
Revelation 1:1 is linguistically authentic, and not a second-hand 
translation, because: 


1. The Hebrew reading enables a keyword-based theme 
throughout the book, and 


2. the Hebrew reading differs” from the Greek, Latin, and 
Aramaic versions by not using any form of ‘reveal’ or 
‘uncover’ in chapter one, verse one.‘ 


If the Hebrew Revelation of Οο.Ί.16 derived from any Greek-based 
version, the above difference should not have existed. 


Hebrew keyword repetition 


Another example of section linking is found in the letter to the 
assembly of Smyrna, in Revelation 2. Even in standard English 


3 “ΠΠ and “tn” (vision/revelation) are generally used in Hebrew 
translations, e.g. those by Franz Delitzsch and by Salkinson/Ginsburg. Other 
translations use e.g. “nidann”, “nוילגתה"‎ or "גלוי“‎ (revealing/revelation) — 
see e.g. Hébreu 131 from the National Library of France. 

> Some other keyword-based themes can also be seen in the Greek and Greek- 
based translations, and such keyword themes which are visible in all versions 
cannot indicate authenticity for any particular version. 

“The Hebrew manuscript does have the word “revealed” in an introductory 
scribal heading, but not in the actual text of Rev. 1:1, where it would be 
expected if it were a translation from any Greek-based version of Revelation. 


translations we can see that some form of the word ‘die’ is repeated 
in the introduction, exhortation, and promise sections: 


Introduction: “The words of the first and the last, who died 
and came to life.”° 


Exhortation: “Be faithful unto death” > 


Promise: “The one who conquers will not be hurt by the 
second death." ‘ 


Although the above theme with the keyword “die” is visible in any 
translation of Revelation, a second keyword is also repeated in this 
Hebrew version of Revelation, in the same letter: 


Acknowledgment: “I know your works and your 
sufferings’ ° 


Exhortation: “you will have suffering for ten days” ° 


Promise: “Whosoever overcomes will not have suffering 
from the last’ death.” 9 


The Hebrew word repeated three times is "Vy" (tsa’ar) or "niרעצ"‎ 
(tse’arot) in the plural. 


4 Rev. 2:8, ESV. 

> Rev. 2:10, ESV. 

© Rev. 2:11, ESV. 

4 Rev. 2:8[9], translated from Οο.1.16. 

© Rev. 2:9[10], translated from Oo.1.16. 
fOr “latter” or “second.” 

9 Rev. 2:10[11], translated from Oo.1.16. 


Although the Greek and Latin versions use the same word for 
‘suffering/tribulation’ twice,* the Hebrew version repeats the same 
word a third time in the concluding section, to tie the whole 
message together! 


Following the Greek tradition, the Aramaic Peshitta® and Greek-to- 
Hebrew translations do repeat the word for ‘suffering/tribulation’ in 
verses 9 and 10, but not in verse 11.° Why can't any Greek-based 
Hebrew translations repeat the same word again in verse 11? 
Because the Greek subtext of these translations uses a very different 
word in verse 11 than earlier in verses 9 and 10, and thus all 
subsequent translations follow suit. 


Thus, the repeated keyword in this Hebrew manuscript (in verses 9, 
10 and 11) is one piece of clear evidence that it cannot be a 
translation from Greek, Latin or Aramaic. This suggests that the 
Oo.1.16 manuscript of Revelation derives from the original Hebrew 
version, as it preserves keyword themes which were lost in the 
Greek version and subsequent translations. 


Hebrew wordplay 


Hebrew wordplay, like Hebrew keyword themes, is also an 
important indication of the original language of the Book of 


3566 below, the Greek and Latin words used in Rev. 2:9-11 which correspond 
to the repeated Hebrew word Tsa’ar. 

Greek: “Βλῖψιν... θλῖψιν... ἀδικηθῇ” 

Latin: “tribulationem... tribulationem... leedetur” 


> References to, and quotations from the Peshitta are based on the SEDRA 3 
database by George A. Kiraz, except where specified otherwise. 

© Aramaic Peshitta: “1éa3 ww reaglary mela” 

Dalman/Delitzsch: “pty ...ΠΊΝ3 "צרתך...‎ 

Salkinson/Ginsburg: “13 Ψλ9» "צרתך... צרה...‎ 

National Library of France, Hébreu 131: “pt ...הרs "צרתך...‎ 


Revelation. A good example of Hebrew wordplay is found in 
Revelation 3: 


“Thus says... he who has the key of Dawid, who opens and 
no one is able to shut, who shuts and no one is able to 
open - ‘I know your works. Look, I have given” before you 
an open door and no one is able to shut it..."* 


This Hebrew wordplay involves the words ‘key,’ ‘open’ and ‘door.’ 
Although one can see a logical or functional connection between 
these three words in any language, this Hebrew manuscript uses 
the same root-word in each of these words, which results in a 
beautiful wordplay with internal rhyme: 


Root-word: פתח‎ Patach 

The key: המפתח‎ Ha-Maphteach 
Who opens: הפותח‎ Ha-Poteach 
To open: לפתוח‎ Liphtoach 
Open (adjective): פתוח‎ Patuach 

Door: פתח‎ Petach 


This internal rhyme between the words ‘key,’ ‘open’ and ‘door’ is 
not found in the Greek, Latin, or Aramaic versions of Revelation. So, 
in what language was Revelation originally dictated? This Hebrew 
wordplay in Revelation chapter 3 clearly indicates that it was 
originally spoken by Yeshua in Hebrew, as this wordplay is only 
possible in Hebrew! The table below shows that in Greek, Latin and 


3 Hebrew name for ‘David.’ For a discussion on the original pronunciation of 
the Hebrew letter Waw/Vav, see HebrewGospels.com/yhwh/video-15. 

> Or “I have set.” 

©Rev. 3:7-8, translated from Oo.1.16. 


Aramaic, three different root words are used for ‘key,’ ‘open’ and 
‘door.’ Only the Hebrew uses the same root word for all three 


words. 
Hebrew Aramaic 
English Greek MT Latin Vulgate 
as (Οο.1.16) ξ Peshitta® 
the key המפתת‎ τὴν κλεῖν clavem ln 
who opens הפותח‎ ὁ ἀνοίγων qui aperit wd Ax 
door פתח‎ θύραν ostium id 


Furthermore, most translations from Greek, Latin and Aramaic back 
to Hebrew, did not fully reclaim this original Hebrew wordplay. The 
majority of these translations do not use the word ‘petach' for 
‘door,’ but rather ‘sha’ar' or ‘delet’ As a result, only the words for 
‘open’ and ‘key’ do rhyme in most Hebrew translations derived from 
Greek, whereas the word for ‘door’ does not form part of the rhyme. 


Because this wordplay does not exist in the Greek, Latin or Aramaic 
versions of Revelation, one cannot escape the conclusion that the 
Book of Revelation was originally penned in Hebrew, not in Greek, 
Aramaic, or Latin. 


Will the day-night cycle cease 
on the new earth? 


Many people perceive the Book of Revelation as a difficult 
prophetic book, partly because it can be challenging to reconcile 
certain prophecies in the Old Testament with those given in 
Revelation. For example, Revelation 22:5 translated from Greek 
says: 


3 References to, and quotations from the Peshitta are based on the SEDRA 3 
database by George A. Kiraz, except where specified otherwise. 


“Night will no longer exist” ° 
And chapter 21:25 states: 


“..its gates will never be shut by day, for there will be no 
night there.”® 


Based on the above verses translated from the Greek version of 
Revelation, many scholars‘ have concluded that the day-night cycle 
will cease on the new earth, and that it will always be day, as “its 
gates will never be shut by day, for there will be no night there.” ° 


However, even the Greek Revelation mentions “day and night” in 
chapter 20:10, which could only be possible if day and night 
continued as before. 


Yahweh himself also declared in Isaiah chapter 66, that the Sabbath 
will be kept on the new earth: 


“For as the new heavens and the new earth which I will 
make, will remain before me, declares Yahweh, so will your 
offspring and your name remain. And it will be, that on 


@ Rev. 22:5, Holman Christian Standard Bible. Some translations: “night will be 
no more.” 

° Rev. 21:25, translated from Greek. 

“E.g. “the cessation of night... ... ... in the new creation the cosmic division of 
night and day will have ceased to function” — Simon J. Kistemaker, Exposition 
of the Book of Revelation, Baker New Testament Commentary, Baker Book 
House, 2001, pp. 579-583. See also Grant R. Osborne, Revelation: Baker 
Exegetical Commentary on the New Testament, Baker Academic, 2002, p. 764; 
G. K. Beale, The book of Revelation: ACommentary on the Greek Text, New 
International Greek Testament Commentary, Eerdmans, 1999, p. 1096, etc. 

4 Rev. 21:25, translated from Greek. 


every New Moon and on every Sabbath,’ all flesh will come 
to bow down before me, says Yahweh." ° 


Without a day-night cycle, the counting of days and the subsequent 
observance of the Sabbath day is impossible. 


In Jeremiah chapter 33, it is stated that the day-night cycle is just as 
permanent as Yahweh's covenant with David! 


“Thus says Yahweh, ‘If you can break my covenant with the 
day, and my covenant with the night, so that daytime and 
night-time will not be in their time; then my covenant will 
also be broken with Dawid‘ my servant, that he will have 
no son ruling as king upon his throne..."° 


Yeshua Messiah is the ultimate fulfilment of this prophecy about 
the ‘Son of David.’ He will return again and rule forever on the 
throne of David. So, how can we, on the one hand, believe that the 
day-night cycle will cease, but on the other hand still think that the 
covenant with David regarding the Messiah will never be broken? 


Based on the above-mentioned verses from Isaiah and Jeremiah, 
there is absolutely no way that the day-night cycle will cease. So, 
why does the Greek Revelation only mention daytime in chapter 
21:25 as if there will be no night at all? 


“..its gates will never be shut by day, for there will be no 
night there.” ° 


* Or “from New Moon to New Moon, and from Sabbath to Sabbath.” The 
Hebrew text uses both “from,” and an idiom for “every” - it is difficult to 
express both of these in a single English translation. Could also possibly 
translate ‘every month on the New Moon, and every week on the Sabbath.’ 
b Is. 66:22-23, translated from the Masoretic Text. 

©“ Hebrew name for ‘David.’ 

4 Jer, 33:20-21, translated from the Masoretic Text. 

© Rev. 21:25, translated from Greek. 


Remarkably, the Hebrew version of Revelation quotes from the Old 
Testament both in chapter 21:25 and 22:5, and this clears up most 
of the confusion caused by these verses in the Greek version! 
Revelation 21:25 (mostly quoted from Isaiah 60:11): 


Oo.1.16: 


'ופתחו שעריך DOAN‏ יומס ולילה לא יסגרו 79 לא יהיה 
Nie?‏ 


= “And your gates will be open continually, day and night 
they will not be shut, for there will not be night.” 


In this Hebrew version of Revelation there is no hint that the day- 
night cycle will cease as it clearly mentions both “day and night.” 


nn 


But how is it possible that “day and night...” “there will not be 
night’? How can there be night, and at the same time, no night? 
This is only a seeming contradiction. In Hebrew, ‘night and 
‘darkness’ are synonymous. The very first mention of ‘night’ in the 
Bible (Genesis 1:5), is where Elohim calls ‘the darkness’ ‘night’! 


“Then Elohim called the light day, and the darkness he 
called night.” ° 


Thus, the correct understanding of Revelation 21:25 is that during 
day and night, there will be no darkness in the New Jerusalem! 


Conversely, in the Greek translation, the first occurrence of “night” 
in Revelation 21:25 is omitted, possibly to avoid the seeming 
contradiction of ‘night’ and ‘no night’ at the same time. Regrettably, 
this omission in the Greek version only increases the possibility for 
confusion, as it suggests that only day will exist but no night. 


3 For examples where “night” refers to darkness and not to a specific time of 
the day, see Ps. 139:11, Mic. 3:6, etc. 


> Gen. 1:5, translated from the Masoretic Text. 


Now, let's discuss Revelation 22:5. In the Hebrew Revelation this 
verse is mostly* quoted from Isaiah 60:19! 


Revelation 22:5: 
Oo.1.16: 


ND”‏ יהיה TY‏ בה השמש לאור יומס ולנגה והירח לא 
יאיר לך והיה לך ה לאור עולם ואלהיך לתפארתד" 


= “And in it the sun will no more be for light by day, neither 
for brightness will the moon? shine for you,‘ but Yahweh 
will be an eternal light for you, and your Elohim will be 
your® glory.” 


This verse again implies both daytime and night-time, as both the 
sun and the moon are mentioned! During daytime and night-time, 
the New Jerusalem won't need any light except that of Yahweh! 


It is noteworthy that the Greek version attempts to simplify the 
Hebrew readings, and ‘correct’ the seeming contradictions of ‘night’ 
and ‘no night’ at the same time: 


3 A careful comparison will show that these quotes in the Hebrew Revelation 
occasionally differ slightly from the Masoretic Text (e.g. in this verse, “na” vs. 
“πα”; "והירח"‎ νο. “"nריה"(.‎ This clearly shows that these phrases were not 
merely inserted into the Hebrew Revelation by a medieval scribe, just to 
conform it to the Tanach. If that were the case, then why would there be any 
differences from the Masoretic Text? For more examples, see Rev. 2:25-26[26- 
27] vs. Ps. 2:8-9; Rev. 18:21 vs. Jer. 51:64; Rev. 21:25 vs. Is 60:11; Rev. 22:2 vs. 
Ezek. 47:12. 

> Could also be translated: “And in it the sun will no more be for light by day, 
and for brightness; neither will the moon shine for you...” 

© Feminine singular throughout this verse, referring to the city. 

4 Lit. “as your glory” or “for your glory.” 


“Night will no longer exist, and people will not need 
lamplight or sunlight, because the Lord God will give them 
light. And they will reign forever and ever.” ° 


This is typical of translations,” and indicates that the Hebrew 
reading is the original while the Greek reading is a translation 
which attempts to superficially ‘fix’ the problem.‘ 


However, careful study shows that the more difficult? Hebrew 
reading is perfectly understandable. It matches the Old Testament 


° Rev. 22:5, Holman Christian Standard Bible. 


Ὁ“ itis usually true that the more difficult reading is probably the original 


one, because it was the tendency of scribes to make the text easier to read.” — 
Eldon Jay Epp and Gordon D. Fee, Studies in the Theory and Method of New 
Testament Textual Criticism, Eerdmans, 1993 p. 14. 

“When a text was particularly difficult, there was a tendency for 

ancient scribes and translators to simplify the text... some "difficult" readings 
were indeed replaced by scribes with simpler ones” - Emanuel Tov (partly 
quoting Barthelemy), Textual Criticism of the Hebrew Bible, 3rd ed., Fortress 
Press, 2012, p. 275. 

It is important to clarify that the “more difficult reading” does not refer to a 
nonsensical reading nor to a clear mistake, but rather to an authentic reading 
which might be difficult to grasp right away. At first glance, the Hebrew 
reading of Rev. 21:25 is confusing and difficult. Only upon an in-depth 
investigation does one find that the difficult Hebrew reading is 
understandable and correct in light of the larger context of the Bible. 

“Scribes were inclined to modify anything that seemed to them difficult or 
faulty...” - Leon Vaganay, An Introduction to New Testament Textual Criticism, 
2nd ed., Press Syndicate of the University of Cambridge, 1991, p. 81. 

4 lt is well known in Textual Criticism of the Bible, that the superficially more 
difficult reading (the reading which is most likely to confuse scribes and/or 
translators in terms of grammar, context or logic), which subsequently does 
make sense after a careful investigation, is clearly the original reading — rather 
than the reading which at first looks simple and easy to understand, but after 
investigation proves to be incorrect. The same principle is also applied in 
situations of lawsuits and court investigations. A seeming contradiction which 
can be explained and verified preserves the truth of the matter; but a smooth 
and simple statement which can be proved wrong is either erroneous or 
corrupted. 


prophecies about the permanence of the day-night cycle as well as 
the Hebrew meaning of ‘night.’ 


How can the tree of life be on 
both sides of the river? 


The “tree of life” in Revelation 22 is another controversial topic. 
Translated from Greek, Revelation 22:2 reads: 


“On both sides of the river was the tree of life bearing 
twelve kinds of fruit... The leaves of the tree are for 
healing the nations...” 


How can the “tree of life” be on both sides of the river at the same 
time? This question has intrigued many people. Without the 
essential knowledge of the Hebrew meaning of “tree,” many 
erroneous interpretations have been proposed. 


Some have suggested that the tree of life grows in the middle of 
the river with branches extending to both sides.” Others think that 
the tree of life has a split trunk extending across the river, so that 
the tree literally grows on both sides at the same time.‘ It has even 
been speculated that the tree of life is not on both sides of the river, 
but rather the river flows on both sides of the tree! ° 


° Rev. 22:2, Holman Christian Standard Bible. 

> “Durham suppose[d], the tree was in the midst of the river, and extending its 
branches to both banks” — Robert Jamieson, A. R. Fausset, and David Brown, A 
Commentary, Critical and Explanatory on the Whole Bible, The S. S. Scranton 
Company, 1871, vol. 2, p. 603. 

©“ artists have represented a split-trunk tree, with one half on either side of 
the river of life, meeting up in the middle...” —J. Kluttz, The Spirit World, 
independently published, 2009, p. 55. 

4 “ede suppose[d]... in the midst of the plain, which itself is in the midst of 
the river’s branches, stood the tree” — Robert Jamieson, A. R. Fausset, and 


Others say there will be three trees, one in the middle of the river, 
and one on either side.° 


Further confusion is caused by the statement that this tree will bear 
twelve kinds of fruit! Biblically speaking, it is absolutely impossible 
for any tree to bear more than one kind of fruit. Consider the 
following passages in Genesis: 


“Let the earth cause to sprout... fruit trees bearing fruit 
according to their kind..."° 


“So the earth brought forth... trees bearing fruit with their 
seed inside them, according to their kind." ‘ 


The same pattern of “according to their kind" is repeated over and 
over throughout Genesis chapter 1. The New Testament also 
confirms that it is impossible for one tree to bear various kinds of 
fruit: 


David Brown, A Commentary, Critical and Explanatory on the Whole Bible, The 
S.S. Scranton Company, 1871, vol. 2, p. 603. 

“This would mean... ... in the middle of the city’s street is a single tree of life, 
located between either side of the river, ‘which at this point has diverged into 
two branches.” G. K. Beale, The book of Revelation: A Commentary on the 
Greek Text, New International Greek Testament Commentary, Eerdmans, 
1999, p. 1104 (partly quoting from: Beasley-Murray, Revelation, p. 331). 
“Others say that the river of life is narrow and that it flows on both sides of 
the tree” —J. F. Walvoord and R. B. Zuk, The Bible Knowledge Commentary: An 
Exposition of the Scriptures, Victor Books, 1983, vol. 2, p. 987. 

3 “for there were three trees; one in the street, and one on each side of the 
river” — B. Blayney et al., The Treasury of Scripture Knowledge, Macdonald 
Publishing Company, 1982, p. 187 (New Testament section). 

> Gen. 1:11, translated from the Masoretic Text. 

“Gen. 1:12, translated from the Masoretic Text. 


“By their deeds you will recognize them - for a man is not 
able to gather grapes from a bramble,’ neither figs from 
thorn bushes.” ° 


e 


“Or is a tree of dates‘ able to give oil,° or a vine - figs? So 
the fountain is not able to give salt and sweet waters.” ' 


Is it really possible that after all, Yahweh is going to change his mind 
and create one tree which produces various kinds of fruit? One tree 
with a split trunk across the river? One tree with enough leaves to 
provide all the nations with medicine? 


Remarkably, the Hebrew Bible again holds the key to understanding 
this passage! Did you know that in the above verses from Genesis 
1:11 and 1:12, every occurrence of the English word “trees” (plural) 
is actually singular in the original Hebrew? The Hebrew word “yy” 


(ets) in the singular form is very often used to refer to many trees 
collectively. However, when this Hebrew word is used in the plural 
“oxy” (etsim), it often refers to hewn down trees or wood, and 


not to growing trees! For example: 


° Hebrew “nav.” According to some sources, a brambleberry or blackberry 
bush. 

> Mat. 7:16, translated from Hebrew, ms. Vat. Ebr. 100. 

© Or “a date palm.” The word for “dates” in the Hebrew ms. is crossed out and 
replaced with “figs” (in the same/similar script as original scribe). 

4 Most seeds contain a low percentage of oil, which is hard to extract. 
However, olive oil is easily extracted from the flesh of the fruit, which contains 
a large percentage of oil. Is. 41:19 and Neh. 8:15 also refer to olive trees as 
“ον yy” (‘ets shemen) - “tree of oil,” with the same Hebrew word used here 
for ‘oil.’ Thus, it is evident that James is speaking of olive oil specifically. The 
Greek translation even replaced the term ‘oil’ with ‘olives’ to avoid confusion. 
© Or “Thus” or “Even so.” 

Jas. 3:12, translated from C.U.L. Οο.1.32. 


Genesis 22:7:° 
"QV? NYA TR) וְהָעָצִים‎ WRN TIN" 


= "Here is the fire and the wood, but where is the lamb for 
a burnt offering?” 


Thus, in Hebrew one does not generally” refer to living/growing 
trees by using the plural noun “Ό»νν”, but rather by using the 


singular noun “Υν” collectively. Therefore, the singular form “tree” 


in Revelation 22:2 does not even hint at one single tree, but rather 
refers to many trees as implied by the immediate context - they 
grow on both sides of the river! 


Also, the Hebrew Revelation confirms that the “tree of life” refers to 
various kinds of fruit trees, not to one kind bearing twelve different 
kinds of fruit! 


Revelation 22:2: 
Oo.1.16: 


'באמצע הרחובות ועל הנחל יעלה על שפתו מזה ומזה כל 
YY‏ מאכל YY)‏ החיים ועליו היה שניים עשר מיני פירות 
והיה פריו למאכל ועלהו לתרופה" 


= “In the midst‘ of the plains,° even® beside the stream, 
there grew up on its bank - on this side and on that side — 


° Gen. 22:7, Masoretic Text. 

> In the Hebrew Revelation the plural form is used once with reference to a 
specific percentage of living trees (Rev. 8:7); but in all other cases the Hebrew 
Revelation uses the singular form collectively when referring to many trees or 
trees in general (e.g. Rev. 7:1, 7:3, 9:4). 

© Or possibly ‘among.’ 

4 Or “open places,” or possibly “streets.” 

© Or possibly ‘and.’ 


every tree of food,’ even" the tree of life. And on it were 
twelve kinds of fruit, and its fruit was for food, and its 
foliage for healing.” ‘ 


Take note that “every tree of food” is collectively referred to as “the 
tree of life.” ° Thus, “tree” in this context means “trees” (plural). Also, 
the above verse in the Hebrew Revelation is mostly quoted from 
Ezekiel 47:12! 


Ezekiel 47:12 confirms that fresh fruit will be produced every 
month (12 times), and Ezekiel 47:7 establishes the fact that there 
will be many trees, not just one! 


“..on the banks of the stream were exceedingly many 
trees, on this side and on that side.” © 


Thus there is no reason for creative speculation about the tree of 
life. The Hebrew Old Testament and the Hebrew Revelation are in 
perfect agreement. There will be many trees growing on both sides 


3 An idiom meaning “all kinds of fruit trees.” 

> Or “that is.” 

© For easier understanding in English, the Hebrew collective use can be 
translated as plural (most English translations do that with Ezek. 47:12). “And 
among the plains, even beside the stream, there grew up on both sides of its 
banks, all kinds of fruit trees, namely, the trees of life. And on them were 
twelve kinds of fruit, and their fruit was for food, and their foliage for healing.” 
4 Such parallel constructions (where the definition/description is given first, 
then followed by a term/title) is also found in the Tanach, e.g. 1 Sam. 17:40 “in 
the vessel of shepherds which he had, even in the Yalqut” (‘Yalqut’ is the term 
used for a ‘shepherd’s vessel/pouch’); Is. 45:11 “concerning my sons, even 
concerning the work of my hands” (the ‘work of my hands’ is a term for ‘my 
sons’); Is. 55:5 “because of Yahweh your Elohim, even because of the Qadosh 
of Yisrael” (‘Qadosh of Yisrael’ is a title for ‘Yahweh your Elohim’); Dan. 8:10 
“some of the host of the heavens, even some of the stars” (‘stars’ is a term for 
the ‘host of heaven’). 

© Ezek. 47:7, translated from the Masoretic Text. 


of the river, all kinds of fruit trees, not just one tree or one kind of 
tree. 


Is Yeshua the ‘Alpha and Omega’? 


It is common knowledge that Alpha and Omega are the first and 
last letters of the Greek alphabet. Having already discussed some 
logical and linguistic evidence for the Hebrew origin of Revelation, 
it is rather obvious that this Greek expression ‘Alpha and Omega’ is 
not the original expression used in Revelation, but just the Greek 
translation thereof. 


The question thus arises — what is the original Hebrew phrase which 
was translated into Greek as ‘Alpha’ and ‘Omega? Most people 
think it should be ‘Aleph’ and Taw,’ the first and last letters of the 
Hebrew alphabet. But note that the expression “in 42x" (Aleph 
and Taw) or similar, never occurs in the Hebrew Old Testament -- 
not even once! 


There is a common misunderstanding that the expression ‘Aleph 
and Taw’ is the same as the Hebrew object marker “nN” (et), which 


is spelled with an Aleph and a Taw, but compare the difference 
below: 


“nN” = marker of object in a sentence.” 
"אלף ותו"‎ = "Aleph and Taw” or ‘first and last.’ 


In Hebrew, the word “ΤΙΝ” (ef) is never used with the same meaning 
as the expression ‘Aleph and Taw.’ The phrase ‘Aleph and Taw’ 
indicates ‘first and last,’ while the object marker ‘et’ merely 
indicates the object(s) in a sentence, or occasionally it places 


3 There are several other Hebrew words also spelled “nN” but none of these 
mean “first and last.” 


emphasis on a certain word. Below are some examples -- the 
position of the Hebrew word ‘et’ will be indicated by “(object)” in 
each translated phrase: 


Genesis 1:1:° 


“ΥἼΧῃ DN) DW ΤΝ DDN NA "בְּרַאשִית‎ 


= "In the beginning Elohim created (object:) the heavens 
and (object:) the earth.” 


Exodus 2:1:° “»12Π3-ΤΙΝ NP לוי‎ WAN WN 7221" 


= “Then a man from the house of Lewi went and took 
(object:) the daughter of Lewi.” 


Often this object marker “ΤΙΝ” (ef) is essential to avoid confusion 


between the subject and object of a verb. In Hebrew, when a finite 
verb is directly followed by a name, the named person is the subject 
(performing the action); but if the word ‘et’ is inserted between the 
verb and the following name, the named person is the object of the 
verb (the one to whom the action is done). Compare the following 
two phrases for an example: 


Genesis 5:32:° “nj 79191" = “then Noach begot" 


Genesis 5:25:° “:7J92-NN 77791" = “then he begot (object:) 
Lamech" 


3 Quoted from the Masoretic Text. 

> Quoted from the Masoretic Text. 

© This is a general rule with thousands of examples of verb > name (subject), 
and hundreds of examples of verb > et > name (object), throughout the 
Tanach. However, the object marker ‘et’ may occasionally be omitted, 
especially in poetry. 

4 Quoted from the Masoretic Text. 

© Quoted from the Masoretic Text. 


The difference between the above translations is indicated (and 
required) by the presence or absence of the marker “ΤΙΝ” (ef). 


Below is another clear example: 
Joshua 7:24:° “yin np?1" = “then Yehoshua took” 


Numbers 27:22:° "“ywino-nx ΠΡ = “then he took 
(object:) Yehoshua” 


The grammatical use and function of the object marker ‘et’ can be 
seen when comparing the two Hebrew phrases above. Unlike 
English, the Hebrew word order is the same in both phrases. The 
only way to know whether Yehoshua is the subject or object of the 
verb is by the presence or absence of the object marker ‘ef.’ Thus it 
is clear from the above examples that ‘et’ does not at all mean ‘first 
and last,’ but only marks the object. In fact, there is no single 
example of “ΤΙΝ” in the entire Old Testament with the meaning ‘first 


and last.’ 


Seeing that the expression ‘Aleph and Taw’ does not occur in the 
Old Testament at all, and the various Hebrew words spelled “ΤΙΝ” 


never mean ‘first and last’ - does it make sense that the original 
Hebrew Revelation would have used the expression ‘Aleph and 
Taw’? Or could it be that the expression ‘Alpha and Omega’ in the 
Greek Revelation is just a fancy translation of a different original 
Hebrew phrase? 


3 Quoted from the Masoretic Text. 

> Quoted from the Masoretic Text. 

© Those who insist that — despite its grammatical function — the Hebrew word 
“nx” has a ‘divine’ or ‘hidden’ meaning because it is spelled with an Aleph and 
a Taw, should also consider the other Hebrew words spelled “nn”. E.g. “NN” 
(at) which means “you” (feminine singular). Is every mention of “nN” - “you” 
divine? Does each occurrence of this spelling really mean “first and last”? See 
e.g. Gen. 12:11, 12:13, 24:23, 24:47, 24:60, 39:9; Num. 5:20; Judg. 9:10, 9:12, 
11:35, 13:3; 1 Kin. 2:15, etc. 


Let's compare the Hebrew and Greek versions of Revelation -- there 
are four verses in the Greek Majority Text which use ‘Alpha and 
Omega’ 


Revelation 1:8: 
Byzantine Greek:* “ἐγώ εἰμι τὸ ἄλφα καὶ τὸ ὦ” 
= “Iam the Alpha and the O(mega)” 


Οο.1.16:5 "ANNA הראשון‎ NIN "אני‎ 


= "Tam the first and the last’ 


The Hebrew Revelation uses ‘first and last’ instead of ‘Alpha and 
Omega’! This is very unique, as reconstructed Hebrew translations 
from Greek, Latin or Aramaic use either ‘Aleph and Taw’ or ‘Alpha 
and Omega.'‘ This unique difference suggests that the Hebrew 
Revelation is not merely a second-hand translation from Greek. 
Below are the three other applicable verses: 


* Note that some mss. (e.g. Codex Sinaiticus, 424, 1854) add “αρχη kat τελος” 
(beginning and end), which is also found in the Hebrew Revelation in this 
verse. 


> The Hebrew Revelation continues with “q10m n>>nn” (beginning and the 
end), as also found in some Greek mss. (e.g. Codex Sinaiticus, 424, 1854). 

© Dalman/Delitzsch: “iִּתַהְו‎ 42ND” 

Salkinson/Ginsburg: “Τ} ”אל‎ 

British Library, Sloane 237: “IAM 42ND” 

National Library of France, Hébreu 131: “Πλ ΊΝῚ NOIN” 

Vatican Library, Neofiti 33: “NIN NOIN” 

Freiburg University Library, Ms. 314 omits every occurrence of ‘Alpha and 


Omega,’ and only translates the phrase ‘first and last / beginning and end’ 
when already present in the Greek. 


Revelation 1:11: 
Byzantine M4 Greek:* “ἐγώ εἰμι τὸ a καὶ τὸ ο” 
= “Iam the A(lpha) and the O(mega)” 


"אני הראשון והאחרון" :1.16.סס 


= “Iam the first and the last” 
Revelation 21:6: 
Byzantine Greek:” “ἐγώ ἄλφα καὶ τὸ ὦ, ἡ ἀρχὴ καὶ τὸ τέλος." 


= “Iam the Alpha and the O(mega), the beginning and the 
end" 


"אני הראשון PANNA‏ תחילת והסוף" :00.1.16 


= “Iam the first and the last, the beginning and the end” 
Revelation 22:13: 


Byzantine Greek: “ἐγώ τὸ ἄλφα καὶ τὸ ὦ, ὁ πρῶτος καὶ ὁ 
ἔσχατος, ἡ ἀρχὴ καὶ τὸ τέλος." 


= “Iam the Alpha and the O(mega), the first and the last, 
the beginning and the end.” 


"אני הראשון והאחרון תחילת והסוף" Οο.1.16:‏ 


= “Iam the first and the last, the beginning and the end.” 


* This reading comes from a subdivision of Byzantine Greek manuscripts of 
Revelation, designated as Μ᾽ in NA28. It is also found in the Textus Receptus. 
Many other Greek mss. omit this phrase entirely. 

> Some Byzantine mss. omit “εγω,” other Greek mss. read “εγω eu.” 


It is fascinating that the Hebrew Revelation does not use ‘Aleph and 
Taw’ nor ‘Alpha and Omega’ even once. Instead, it uses the phrase 
‘first and last,’ which is also found in the Old Testament! 


Isaiah 44:6:° 


AID? WAXD”‏ מַלַדַיִשְׂרָאֵל וְגֹאֲלֹ ὯΝ ΤΊΝΩΝ AID‏ ְאשׁוֹן 
WANN ἫΝ‏ ּמִבַּלְעֲדָי PR‏ אֲלהֶים: 


Τε = 


= “Thus says Yahweh the king of Yisrael, and his Redeemer 
Yahweh Tseva’ot, I am the first, and I am fhe last, and 
except for me there is no Elohim.” 


It is very important to note that in Revelation 22:13, Yeshua himself 
said, “I am the first and the last.” When compared with the above 
verse from Isaiah 44 it is clear that Yeshua claimed that he himself 
is Yahweh” (and not the Greek ‘Alpha and Omega’)! 


3 Quoted from the Masoretic Text. 

> Apart from the Father being called Yahweh, the mediator between the 
Father and man is often called Yahweh in the Tanach. For example, Ex. 33:11 
first says that “Yahweh spoke to Mosheh face to face,” and then later in the 
same chapter (33:20), Yahweh said, “You cannot see my face, for no man will 
see me and live.” What is the solution to this seeming contradiction, that no 
one can see Yahweh and live, yet Yahweh speaks to Moses face to face just 
like a man speaks with his friend? It is very clear that whenever Yahweh/ 
Elohim appeared face to face, throughout the entire history of the world, it 
was not the Father; but rather the Son (Yeshua), who can be seen, who is the 
mediator between Yahweh the Father and man, and who is also called 
Yahweh and Elohim. Yahweh (the Son) appeared to Adam and Eve, walking 
with them in the garden, he appeared to Abraham, Isaac and Jacob, to Moses, 
Aaron, Nadab and Abihu together with 70 elders of Israel on Mount Sinai. 
Yeshua also said in John 8:58, “Before Abraham existed, | am!” — Clearly 
claiming that he was there at the time of Abraham! See footnote on p. 302 for 
a related discussion. 


Isaiah 48:12-13:° 
YAR ATO? PTA INN WN ΩΝ WONT ὯΝ "..אֲנִי"הוּא‎ 
"ONY ANID YN 


="... am he: I am the first, also I am the last, also my 
hand founded the earth, and my right hand spread out the 
heavens.” 


By claiming to be the first and the last, Yeshua claimed that he is 
Yahweh, and the Creator” of heaven and earth! 


As shown above, the Hebrew Revelation clearly matches the Old 
Testament phrase ‘first and last,’ and neither uses the Greek ‘Alpha 
and Omega’ nor the non-Biblical Hebrew expression ‘Aleph and 
Taw'! 


Inversed word order 


Inversed word order is one of the frequent differences between the 
original Hebrew and the second-hand Greek Septuagint translation 
of the Old Testament. 


Possibly for stylistic reasons,‘ or otherwise simply because of 
carelessness, the Greek translators of the Septuagint often reversed 
the order of two words or phrases when they translated from the 
original Hebrew text. 


This phenomenon should not be confused with differences in 
syntactical order, which is required by Greek vs. Hebrew grammar. 


3 Quoted from the Masoretic Text. 

> See e.g. John chapter 1 in the HebrewGospels.com version. See also Col. 
1:16. 

©The changes in word order discussed below could also be for reasons of 
harmonization or cultural preference, but there is no grammatical 
requirement for these changes. 


For example, the Greek word ‘gar’ (meaning ‘for,’ etc.) usually 
stands in the ‘second position’ (as the second word in a clause), but 
the Hebrew equivalent ‘k/' is normally in the ‘first position’ (similar 
to English). When scholars revert a Greek translation back to 
Hebrew, they can easily move the Hebrew equivalent ‘k/' to the 
correct position in the clause, as this difference is simply required 
by Hebrew grammar as opposed to Greek grammar. 


Below is an example where the Septuagint Greek translation has 
two words in the opposite order than the Hebrew Masoretic Text, 
without any grammatical requirement: 


Genesis 30:43: 
Hebrew Masoretic Text: “:0°7/9n) ODOM DPTAY) Ninaw” 


= “female servants and male servants and camels and 
asses” 


Greek Septuagint: “παῖδες καὶ παιδίσκαι καὶ κάμηλοι καὶ 
ὄνοι" 


= “male servants and female servants and camels and 
asses” 


The order of the words is clearly different in the Greek translation, 
compared to the original Hebrew. There is no grammatical reason 
for the change, rather, the Septuagint translators placed “male 
servants” first for stylistic reasons. 


Now let us look at an example where two phrases are in the 
opposite order: 


Ezekiel 5:12: 
Hebrew Masoretic Text: 


"ΠΝ MT? סְבִיבוֹתָיד..‎ W9? "בַּחָרֶב‎ 


= “will fall round about you by the sword... I will scatter 
to every wind” 


Greek Septuagint: “εἰς πάντα ἄνεμον σκορπιῶ αὐτούς... ἐν 
ῥομφαίᾳ πεσοῦνται κύκλῳ σου” 


= “Iwill scatter them to every wind... will fall round about 
you by the sword" 


In this example it is clear that the two phrases are in the opposite 
order in the Greek, compared to the Hebrew. This phenomenon is 
very common when comparing the Greek translation vs. the 
Hebrew text of the Old Testament. In fact, there are at least eighty? 
verses in Genesis alone, where the Greek Septuagint uses a 
different? order than the Hebrew, without any grammatical 
requirement! 


To reiterate, it is evident that Greek translators/editors very often 
made these changes in word/phrase order, even where grammar 
does not require it to be done. 


° Manually confirmed Accordance search using the MT-LXX parallel. Some of 
these changes in the Septuagint are clearly to smooth out the text stylistically, 
but words which are required to be in a different position by Greek grammar 
are not listed here. See Gen. 1:11, 2:4, 4:15, 4:22, 6:16, 7:8, 8:18, 8:19, 8:21, 
11:8, 11:12, 11:14, 12:20, 14:16, 14:24, 17:16, 18:6, 18:8, 18:11, 19:6, 19:20, 
20:12, 22:3, 22:6, 23:6, 24:7, 24:43, 24:Δ7, 25:7, 26:28, 26:29, 28:14, 29:24, 
30:7, 30:10, 30:12, 30:30, 30:43, 31:16, 31:17, 31:32, 31:33, 31:48, 31:50, 
31:51-52, 32:1, 32:8, 32:29, 33:4, 33:7, 33:16, 34:12, 35:13, 35:21, 37:4, 37:24, 
41:8, 41:12, 41:18, 41:20, 41:35, 41:38, 41:56, 42:22, 42:24, 42:32, 42:34, 43:7, 
43:15, 44:9, 45:1, 45:12, 45:16, 45:19, 45:20, 45:21, 47:6, 47:23, 50:10, 50:12, 
50:17, 50:24, 50:25. (References given with standard Hebrew verse 
numbering.) 

> Mostly, two words or phrases are placed in the opposite order (as shown in 
the above examples), but some differences are more complicated. Though 
these differences are often invisible in English translations of the Masoretic 
Text vs. the Septuagint, they are very clearly visible in the actual Greek vs. 
Hebrew texts. 


Scholars have attempted to translate the Greek Septuagint back to 
Hebrew in an endeavor to reclaim the Hebrew text on which the 
Septuagint was based. However, except where grammar requires a 
different order, even scholars’ do not know in which instances the 
word order needs to be changed, and in which the word order 
needs to remain the same as in the Greek text. 


Similarly, Greek-based Hebrew translations of Revelation leave e.g. 
lists of nouns in the exact same order as in the Greek, because 
grammar does not demand a specific order for such lists of nouns.” 


So, if this Hebrew version of Revelation is simply a translation, we 
should never see non-grammatical inversed word order when 
compared to the standard versions — but we do. Below are some‘ 
examples where the word order in the Hebrew Revelation is 
different than the Greek, without any grammatical requirement: 


Revelation 4:5: 


"קולות ורעמיס וברקים" Οο.1.16:‏ 


= “voices and thunders and lightnings” 


Byzantine Greek: ® “ἀστραπαὶ καὶ φωναί καὶ βρονταὶ” 


a“ . the study of the word order in the LXX is a complicated issue. Soisalon- 
Soininen even regards this investigation as one of the most complicated and 
problematic issues in Septuagint research.” — Staffan Olofsson, Studying the 
Word Order of the Septuagint: Questions and Possibilities, in Scandinavian 
Journal of the Old Testament, vol. 10 no. 2, 1996, p.217. 

> See e.g. translations by Franz Delitzsch and by Salkinson/Ginsburg in Rev. 4:5 
and other examples discussed in this section. 

© Apart from the examples to be discussed, see also Rev. 1:4, 2:23[24], 5:13, 
7:3, 10:9, 13:17[16], 14:11, 16:19[20], 19:2, 19:18, 20:4, 21:9, 22:17. )Be sure 
to compare Hebrew vs. Greek texts as translations may sometimes obscure 
these differences). 

4 Textus Receptus “ἀστραπαὶ kai βρονταί καὶ φωναί’ — still in different order 
than Oo.1.16. 


= “lightnings and voices and thunders” 
Revelation 3:12: 


00.1.16: מירושליס החדש העיר אלהי"‎ DWN" 


= “the name of the new Yerushalayim,’ the city of my 
Elohim” 


Byzantine Greek: “τὸ ὄνομα τῆς πόλεως τοῦ θεοῦ μου, τῆς 
καινῆς ἱερουσαλήμ” 


= “the name of the city of my God, the new Jerusalem” 
Revelation 5:1: 
Oo.1.16: 


"וזה שישב על הכסא ראיתי ביד ימינו ספר אחד" 


= “And he’ who sat on the throne -- I saw in his right 
hand a scroll” © 


Byzantine Greek: “καὶ εἶδον ἐπὶ τὴν δεξιὰν τοῦ καθημένου 
ἐπὶ τοῦ θρόνου βιβλίον” 


= “And I saw in the right hand of him who sat on the 
throne a book” 


“The Hebrew name for ‘Jerusalem.’ 

> Lit. “this one,” but means ‘he’ or ‘him.’ 

© For comparison of word order, this verse is rendered more literally here than 
in the main translation. 


Revelation 9:15: 
Oo.1.16: 


"להמית השליש מבני OTN‏ בשעה וביום ובחודש AVA‏ 
אחד" 


= Ίο kill a third’ of the sons of man in an hour and ina 
day and in a month and in a year.” 


Byzantine Greek: “sic τὴν ὥραν καὶ εἰς τὴν ἡμέραν καὶ μῆνα 
καὶ ἐνιαυτόν, ἵνα ἀποκτείνωσιν τὸ τρίτον τῶν ἀνθρώπων." 


= “...in an hour and in a day and a month and a year, to kill 
the third of men.” 


Revelation 14:9: 


"להפסל ולהחיה" :1.16.סס 


= "to the carved image” and to the animal” 
Byzantine Greek: “τὸ θηρίον καὶ τὴν εἰκόνα αὐτοῦ” 
= “the animal and its image” 


From the above examples, it is evident that the Hebrew Revelation 
often has a different word order than the Greek translation, just as 
the Hebrew Masoretic Text often has words or phrases in an order 
which differs from the second-hand Septuagint translation. 


In each of the above examples from the Hebrew Revelation: 


° Or “the third part.” 
> Or simply “the image.” 


1. There is no grammatical requirement for the Hebrew text 
to have a different order than the Greek, and 


2. the scholarly Greek-based translations to Hebrew have 
each of these phrases in the same order as the Greek, and 


3. the Hebrew word order in Oo.1.16 is also different than that 
of the Aramaic Peshitta and Latin Vulgate. 


These differences in word order in this particular Hebrew Revelation 
are clear indications that it is linguistically authentic. It has to derive 
from the original Hebrew version and cannot be obtained from the 
Greek, Aramaic, or Latin versions. 


Gapping 


Word ‘gapping’® is frequent in the Hebrew Old Testament as well 
as in other authentic Hebrew documents. Gapped words are 
understood in the Hebrew text without being explicitly written out. 
Greek translators often inserted these ‘gapped’ words into their 
translations,” and once that is done, we have a problem. When such 
a Greek translation is reverted back to Hebrew, it is often impossible 


° ‘Gapping’ is also known by the term ‘ellipsis.’ 

> “Translators... often make] ] features explicit which are implicit [gapped] in 
the original... even this procedure makes a translation less literal.” -- Staffan 
Olofsson, The LXX Version, A Guide to the Translation Technique of the 
Septuagint, Almavist and Wiksell International, 1990, p. 16. 

“...the translator might insert [explicitly] into the translation any idea the 
source text called to mind [implied by context, etc.].” - Emanuel Tov, The Text- 
Critical Use of the Septuagint in Biblical Research, 3rd ed., Eisenbrauns, 2015, 
p. 50. 


to know which of these words were originally gapped, and which 
were part of the original text.° 


Thus, Greek-based Hebrew translations of Revelation simply have 
the Greek text translated into Hebrew with virtually no gapping of 
explicit subjects and objects, compared to the Greek.” Below we will 
focus on specific examples of ‘gapping’ in the Hebrew Revelation 
of Oo.1.16, which cannot be reclaimed from the Greek, Aramaic, or 
Latin versions, and are thus evidence of linguistic originality. In 
these examples, Hebrew grammar and syntax do not require 
gapping, and thus reconstructed Hebrew translations from Greek 
(e.g. by Franz Delitzsch and by Salkinson, etc.) do not have these 
words gapped. 


Gapping of explicit subject: 


Explicit subject gapping is very common in the Hebrew Old 
Testament. A sentence (or paragraph) will often only define the 
subject once (or perhaps twice), and afterwards simply refer to the 
subject as “he,” “she” or “they,” etc. We even do this in English, but 


° “This example illustrates the difficulty in evaluating additions and omissions 
of personal names in the LXX [Septuagint Greek translation] (and, for that 
matter, in all ancient versions [translations])... In the verse under investigation, 
it cannot be determined whether the [Septuagint] translator added the 
personal name [explicit object] or whether this name was already found in his 
Vorlage... The LXX [Septuagint Greek translation] of Joshua thus reflects an 
expanded text, but it is impossible to determine whether the expansions 
derived from the Greek translator or from his Hebrew Vorlage.” — Emanuel 
Tov, The Text-Critical Use of the Septuagint in Biblical Research, 3rd ed., 
Eisenbrauns, 2015, pp. 97-98. 

> There are some words which are regularly written in Greek but gapped in 
Hebrew, e.g. “exw,” and the definite article (used as personal pronoun) in 
phrases like “ο δε ειπεν.” Such words may/will be gapped in any Hebrew 
translation, depending on the context. However, in this section we will focus 
on examples of gapping (e.g. explicit subject gapping) which cannot be 
reclaimed from the Greek, Latin, or Aramaic versions, and therefore show 
authenticity. 


not to the same extent as found in Classical/Biblical Hebrew. Below 
is an example of explicit subject gapping in the Tanach: 


Genesis 3:1: 


Hebrew Masoretic Text: “πψΝΏΠ-2Ν WIN)" 


= “then he [the serpent] said to the woman” 


In the above example, the explicit subject [the serpent] has been 
supplied (added) in square brackets, but it is not actually written in 
the Hebrew Text! We say that the explicit subject is ‘gapped,’ or 
‘understood by context.’ Only by reading the context can we know 
that the ‘he’ in Genesis 3:1 refers to the serpent and not to Yahweh, 
nor to Adam. 


In cases where confusion might occur, translators often insert the 
implied explicit subject to help their readers understand the text 
without any difficulty.° (In most translations, this is done without 
any indication - no brackets or font change is used!) For example, 
in the above verse from Genesis chapter 3, the Greek Septuagint 
translation inserts the Greek word for ‘serpent’ to eliminate any 
ambiguity: ° 


Genesis 3:1: 


Greek Septuagint: “καὶ εἶπεν ὁ ὄφις τῇ γυναικί” 


3 “The [Septuagint Greek] translators added various elements to the 
translation that served to improve its readability from a linguistic and 
contextual point of view, clarifying Hebrew or Greek words and explaining 
their content.” — Emanuel Tov, The Text-Critical Use of the Septuagint in 
Biblical Research, 3rd ed., Eisenbrauns, 2015, p. 50. 

> “The brevity of the style of the biblical narrative created many situations in 
which... translators felt the need to add names that were implicit in the biblical 
text, but were not mentioned explicitly...” -- Emanuel Tov, The Text-Critical Use 
of the Septuagint in Biblical Research, 3rd ed., Eisenbrauns, 2015, p. 97. 


= “then the serpent said to the woman” 


Because translators frequently added the implied subject explicitly, 
we can actually use such differences to determine which textual 
version is closer to the original! 


If we compare two texts of the Bible in different languages, and find 
multiple and consistent examples” of gapping in the one, and 
supplied subjects/objects in the other, we know that the less 
interpretive version is closer to the original. This argument is 
especially strong in contexts where confusion is likely to occur if the 
subjects/objects are not stated explicitly.‘ Translators always strive 
to remove any possible ambiguity from their translations. If the 
resultant translation could cause confusion, translators would not 
leave out the explicit subject if it existed in the original text. 


3 “Explicit mention of the sentence subject or object was often lacking 
[gapped] in the original. As the text was... translated into other languages, 
proper names were inserted or substituted for pronouns. Occasionally, 
different subjects or objects were included in separate manuscripts.” — Ralph 
W. Klein, Textual criticism of the Old Testament, the Septuagint after Qumran, 
Fortress Press, 1981, p. 81. 


> Apart from the examples discussed in detail, further examples of gapping of 
explicit subjects/objects in the Hebrew Revelation (which were not reclaimed 
by Hebrew translations from Greek) may be found in e.g. Rev. 4:8 (“they” vs. 
“the four living creatures”); Rev. 10:4 (“them” vs. “what the seven thunders 
have said”); Rev. 11:5 (“them” vs. “their enemies”); Rev. 11:9b (“them” vs. 
“their bodies”); Rev. 14:1 (“them” vs. “their foreheads”); Rev. 15:80 (“it” vs. 
“the temple”); Rev. 16:10 (“it” vs. “its kingdom”); Rev. 16:20b[21b] (“they” vs. 
“the men”); Rev. 17:2 (“those” vs. “the inhabitants of the earth”); Rev. 18:5 
(“her” vs. “her iniquities”); Rev. 19:20 (“him/it” vs. “its image”). 

‘It can be argued that an explicit subject/object could be accidentally lost in a 
context where the implied subject/object is so obvious that neither the scribe/ 
translator nor proofreader would even notice that a word has been omitted. 
But whenever the context would be ambiguous without the explicit 
subject/object, the chance that a scribe/translator could accidentally omit it is 
very small, and any proofreader would instantly recognize and correct such a 
mistake. 


Now, let's look at such an example of explicit subject gapping in the 
Hebrew Revelation: 


Revelation 18:3: 


"כי כולס שתו מיינה" :00.1.16 


= “For all of them have drunk of her wine” 


ane 


Greek Textus Receptus:? “ὅτι ἐκ τοῦ οἴνου... πέπωκεν πάντα 
τὰ ἔθνη” 


= “For all the nations have drunk of the wine” 


If we read the beginning of verse 3 together with the last part of 
verse 2, we can see the reason for the addition in the Greek 
translation: 


“And it became a dwelling of satans,” and to hide all the 
unclean ones of the birds and creeping things. 3 For all of 
them have drunk of her wine...” ‘ 


At a first glance, one might think that “all of them" refers to the just- 
mentioned creatures in verse 2, or else the “satans” - but the larger 
context makes it clear that “all of them’ refers to the “nations” as 
stated four chapters earlier in Revelation 14:8, and not to demons 
nor animals. Thus, to avoid confusion, the Greek translation 
supplies or adds the explicit subject “nations” - but without 
indicating that it is an addition. 


The gapping of the explicit subject in this context is very good proof 
that the Hebrew Revelation contained in Oo.1.16 derives from the 


° Very similar in NA28. Byzantine MT uses a different verb (πέπτωκασιν) but 
still supplies the explicit subject (πάντα τὰ ἔθνη / all the nations). 

> Or ‘demons.’ 

© Rev. 18:2-3, translated from Oo.1.16. 


original Hebrew version and is not a second-hand translation from 
Greek, Aramaic or Latin.” 


Gapping of explicit object: 


Explicit object gapping works just like explicit subject gapping, but 
the words in question are objects (direct or indirect), rather than 
subjects.” 


Revelation 1:13 is a good example of explicit object gapping in the 
Hebrew version. Let's compare the Greek tradition νο. Oo.1.16.: 


Revelation 1:13: 


Oo.1.16: "ובניהם"‎ 


= “and among them” 
Byzantine Greek:* “καὶ ἐν μέσῳ τῶν ἑπτὰ Avyvidv" 
= “and among the seven candlesticks” 


As explained earlier, translators always strive to clarify and explain 
any difficulties in the text they are translating. Thus the Greek 
translation replaces the object “them” with the explanation “seven 
candlesticks” to avoid any ambiguity. The Greek version supplies or 
inserts the explicit object. 


In the above example, Hebrew grammar does not demand this 
phrase to be gapped, therefore translations from Greek to Hebrew 


° Neither the Greek, Latin nor Aramaic versions of Revelation has the explicit 
subject “nations” gapped in Rev. 18:3. 

> See pp. 312-314 for an example from the Hebrew Ο.Τ. vs. Greek Septuagint. 
© Note that some Greek manuscripts, e.g. the Alexandrian Codex, and also the 
Peshitta Aramaic version, do not include the word for ‘seven,’ though they still 
supply the word for ‘lampstands.’ 


do not change “the seven candlesticks” to “them.”° There is πο way 
to know from the Greek text whether this phrase was originally 
gapped or written. So, the fact that it is gapped in this Hebrew 
manuscript is strong evidence that the Hebrew reading is authentic, 
as it could not have derived from the Greek, Aramaic or Latin 
versions. It also shows that the Greek reading is the interpreted 
second-hand translation, while the Hebrew reading is the original. 
Below we will discuss a few more examples: 


Revelation 2:10: 
תירא מהס" :1.16.סס‎ IN" 
= “Do not be afraid of them’ 
Byzantine M4 Greek:” “μηδὲν φοβοῦ ἃ μέλλεις πάσχειν" 
= “Do not fear what you are about to suffer” 


The Hebrew “them” probably refers to the people who persecuted 
the believers of Smyrna, but the Greek translation interprets 
“them” to refer to the sufferings (“what you are about to suffer"). 


Revelation 4:10a: 


Οο.Ί.16: "לפניו"‎ 
= “before him” 


Byzantine Greek: “ἐνώπιον τοῦ καθημένου ἐπὶ τοῦ θρόνου” 


* Franz Delitzsch: “niרlmn‎ yaw TINA” 
Salkinson/Ginsburg: “nina Tina” (Following other Greek manuscripts and 
not the Byzantine MT). 


> This reading comes from a subdivision of Byzantine Greek manuscripts of 
Revelation, designated as Μ᾽ in NA28. It is also found in the Textus Receptus 
and NA28. Other mss. read “παθεῖν” for “πάσχειν”, with similar meaning. 


= “before the one sitting on the throne” 
Revelation 4:10c: 


Οο.1.16: "לפניו"‎ 


= “before him” 
Byzantine Greek: “ἐνώπιον τοῦ θρόνου” 
= “before the throne” 


The Hebrew language uses the same word (or suffix) for ‘him’ and 
‘it.’ The Greek translators interpreted that the first “him” refers to 
“the one sitting on the throne,” and that the second “him” refers to 
“the throne” - thus they inserted these explanatory phrases into 
their translation. Although the Greek explanation is not entirely 
impossible, the most likely meaning in both cases is that the “him” 
simply refers to Yahweh. 


Although in these examples the Hebrew readings could mean the 
exact same thing as the Greek translation, these are important 
indications that this Hebrew manuscript is authentic. It cannot 
derive from the Greek, Aramaic, or Latin versions. Rather, the 
Hebrew text preserves the uninterpreted original readings, which 
were interpreted and expanded in the Greek translation. 


Mistranslation in the Greek version 


Revelation 18:13 contains a very interesting variant between the 
Hebrew and Greek versions: 


Revelation 18:13: 


Byzantine Greek: “...καὶ οἶνον, καὶ ἔλαιον, καὶ σεμίδαλιν, καὶ 
σῖτον, καὶ πρόβατα, καὶ κτήνη: καὶ ἵππων, καὶ ῥαιδῶν, καὶ 
σωμάτων: καὶ ψυχὰς ἀνθρώπων." 


-...8π4 wine and oil and fine flour and wheat, and sheep 
and animals and horses and chariots, and slaves — even 
souls of men.” 


Oo.1.16: 


"ויין ושמן ולחם לבן DOM‏ ובקרים וכשבים וסוסים 
ועגלים ונשמות "OTN‏ 


= “And wine and oil and white bread® and wheat and bulls 
and sheep and horses and calves and neshamot? of man.” 


In the above verse, the Greek version reads “horses and chariots” 
while the Hebrew reads “horses and calves.” So, how did this 
difference come about? The Greek word “ῥαιδῶν” (raidon)* is not 
ambiguous and cannot be mistaken for ‘calves’ which is “uécyov"° 
(moschon) in Greek. In the Latin and Aramaic versions, the meaning 
“chariots” is equally clear, and thus they provide no solution as to 


the source of this variant reading. 


But what if the Hebrew reading is the original? Could the Greek be 
a mistranslation of the Hebrew? Unlike Greek, Hebrew uses similar 
words for chariots and calves! 


* Could also mean “fine flour.” 
> Plural of “nnws” (neshamah) - the Hebrew word for “blowing/breath,” 


|” 


“soul” or “spirit.” (See glossary for more information.) 
“Also spelled “ῥεδῶν” (redon). 
4 Lexical form: “μόσχος.” Inflected above to match context with same case, 


gender and number as “ῥαιδῶν.” 


Calves: עגלים‎ ‘agalim 
Chariots: ° עגלות‎ ‘agalot 


The only difference in consonantal spelling between the two 
Hebrew words above is the masculine plural ending “0” vs. the 


feminine plural ending “ΤΊ”. Could the Greek translator have 
mistranslated ‘aga/im' as if it were ‘aga/ot'? Note that the 
preceding word in Revelation 18:13 is “horses.” Horses and chariots 
often go together, and this might have been the cause of confusion. 


At closer inspection we find that the Hebrew reading “calves” is 
actually very suitable - the other objects mentioned around this 
word in verse 13b are not man-made objects but rather living 
creatures. 


Considering that the only difference between “0°2)y" (‘agalim) and 
“ΤΊ»λν” (agalot) is their gender, and that the preceding word 


“horses” has a strong connotation with chariots, it is not unlikely 
that a translator could have rendered “Dbay” as if it were “n1bay". 


On the other hand, it is not possible at all that the Greek word 
“ῥαιδῶν” (chariots) could have been translated into Hebrew as 


“Dילגע"‎ (calves) - in the Greek version there is no ambiguity or any 
scope for possible confusion in translation. 


Thus, if the Hebrew is the original, this variant reading is possible in 
the Greek translation and subsequent versions. But if the Greek, 
Aramaic or Latin version is the original, this difference should never 
have existed.” 


3 Reading “ΤΊ2λν” with different vowels could yield either “chariots” or 
“heifers” — but “Ὁ»2λν” means “calves” and cannot mean “chariots.” 


> See also HebrewGospels.com/videos-revelation/5 for more examples of 


linguistic mistranslation in the Greek version of Revelation. 


Was ‘The Name’ Yahweh 
translated as ‘Theos’? 


Another interesting variant between the Hebrew and Greek 
versions of Revelation is the frequent use of Yahweh (The Name) in 
the Hebrew version. More specifically, we want to investigate the 
instances® where the Greek version uses “θεος” (Theos) while the 
Hebrew version does not use the equivalent title "DיהלN"‎ 
(Elohim), but rather uses the Tetragrammaton?® - indicated by an 
abbreviation. 


The abbreviation used in this manuscript is the Hebrew letter ”ה“‎ 
with two dots above it - shortened from “Dwn" (Ha-Shem) which 
literally means “The Name." The fact that the abbreviation “nN” 


really represents ‘The Name’ Yahweh is evident* when the Old 
Testament is quoted in the Hebrew Revelation, e.g.: 


Isaiah 6:3: 
Hebrew Masoretic Text: “ΠΊΝΩΝ NIN WITP "קָדָוֹשׁ | קָדָוֹשׁ‎ 


Oo.1.16 (Revelation 4:8): “ΠΊΝΩΝ A "קדוש קדוש קדוש‎ 


3 Apart from the examples discussed below, see also Rev. 1:2, 1:6, 1:9, 
2:17[18], 3:1, 3:2, 4:5, 7:3, 7:15, 8:2, 8:4, etc. 

> The Tetragrammaton refers to the Creator’s four-letter name “mn” 
(Yahweh), often represented by various abbreviations. 


“To this day many Jews will use ‘Ha-Shem’ as a euphemism for ‘The Name’ 
Yahweh. 


4 Occasionally in the Hebrew Revelation, this “A” also corresponds to “?JTN” 
(Adonai) when quoting from the Tanach, but never to “O»N9N” (Elohim). 


Psalm 113:1: 


Hebrew Masoretic Text: 
“MM OVW-NN 9990 AIM? יה | הַלְלוּ עַבְדָי‎ ADIN" 
Oo.1.16 (Revelation 19:5): 
"הללויה הללו עבדי ה הללו את שם ה"‎ 


Isaiah: 60:19:‏ 
Hebrew Masoretic Text:‏ 
"וְהָיָה"לָךְּ יהוה Wx?‏ עוֹלֶם PAIN)‏ לְתִפְאַרְתְַּּ 
Oo.1.16 (Revelation 22:5):‏ 
"והיה לך ה לאור עולם ואלהיך לתפארתך" 


The above examples clearly show that the abbreviation “Π” actually 


represents the name Yahweh. It was common practice for many 
scribes to write Ha-Shem or some abbreviation rather than writing 
out the full name “nin” (Yahweh). Various abbreviations for the 


Tetragrammaton are used in traditional Jewish writings such as the 
Mishnah, Talmud, Midrash, and most of the Targums.° 


Below are some examples where the Hebrew Revelation indicates 
‘Yahweh’ but the Greek version uses Theos’: 


° “Targum manuscripts differ on the way to abbreviate the Tetragrammaton 
(e.g.,,, η», ".(ה'‎ - Leeor Gottlieb, Targum Chronicles and its Place 


Among the Late Targums, Brill, 2020, p.9. 
In the Mishnah and Talmud, the name “nin?” is usually replaced with “»»»” in 


the manuscripts, and with “η” in the printed versions. Most other traditional 
Jewish writings will also use an abbreviation rather than the full “nin?” 
whenever quoting from the Tanach. 


Revelation 1:1: 


"נתן ה" Οο.1.16:‏ 


= “Yahweh gave” 
Byzantine Greek: “ἔδωκεν αὐτῷ ὁ θεὸς” 
= “Theos gave to him" 

Revelation 5:6: 


"ואילו השבעה רוחות ה" Οο.1.16:‏ 


= “and these are the seven Ruchot of Yahweh” 


> גאט 


Byzantine Greek: “ἃ εἰσιν τὰ ἑπτὰ πνεύματα τοῦ θεοῦ” 
= “which are the seven spirits of Theos” 


Further examples are found in Revelation 1:2, 1:6, 1:9, 2:17[18], 3:1, 
32, A5.5:0; 7:37:15, 8:2; 84. εἰς, 


So, how did this difference originate? Interestingly, the Septuagint 
Greek translation shows numerous examples where ‘Yahweh’ was 
translated as Theos’: 


Genesis 4:4: 


Hebrew Masoretic Text: “nin? yW?1" 


3 Apart from the examples given here, this phenomenon also occurs in: Gen. 
4:9, 6:6, 6:7, 12:17, 13:14, 15:7, 16:5, 18:1, 25:21, 30:24, 30:27, 31:49, 38:70, 
Ex. 4:11b, 4:30, 4:31, 5:21, 9:5, 13:21, 19:3, 19:7, 19:8, 19:21, 35:30, 36:2, and 
many other places throughout the Old Testament. 

See also Emanuel Tov, The Harmonizing Character of the Septuagint of Genesis 
1-11, in Die Septuaginta — Text, Wirkung, Rezeption, vol. 4, Mohr Siebeck, 
2014, pp. 323-329. 


= “Then Yahweh looked” 
Greek Septuagint: “καὶ ἐπεῖδεν ὁ θεὸς” 
= “Then Theos looked” 
Exodus 4:1: 
Hebrew Masoretic Text: "017? ἠ}2Ν ANNI" 
= “Yahweh did not appear to you” 
Greek Septuagint: “οὐκ ὦπταί σοι ὁ θεός” 
= “Theos did not appear to you” 


Although the above information would suggest that the Hebrew 
Revelation is the original, and that the Tetragrammaton was 
frequently replaced with ‘Theos’ when translated into Greek; some 
might argue conversely, that ‘Theos/Elohim’ was rather replaced 
with “Π” (for Yahweh’) by the scribe (or translator) of the Hebrew 
Revelation. However, this is not the case! Firstly, this Hebrew version 
of Revelation does also use the Hebrew word Elohim,’ so it is clear 
that the title Elohim was not simply removed from the Hebrew 
Revelation and replaced with this “A” (for Yahweh’). 


Secondly, even in those Jewish Bible translations which did 
generally replace ‘Elohim’ with the Tetragrammaton,” there were 
specific cases in which they did not make this substitution. For 
example, it was extremely unlikely for any Hebrew translator to 


3566 Rev. 3:12 (χ3), 7:12, 7:17, 11:4, 11:13, 12:15[10], 19:17, 21:3, 21:4, 21:7. 
> The Jewish Targums (Aramaic translations of Tanach) often substituted the 
Tetragrammaton (though in abbreviated forms like “»»”, etc.) for “D>NIN”, 
with some important exceptions (as explained below). 


render ‘his God,’ ‘our God,’ etc.° as ‘Yahweh.’ The reason for that is 
simple: The Tetragrammaton is a proper name, and cannot be 
qualified by possessive suffixes in Hebrew. In other words, one 
cannot translate ‘my Elohim/Theos’ as ‘my Yahweh,’ because that 
would give the impression that ‘Yahweh’ is not a name but a generic 
title. Therefore, ‘our Elohim/Theos,’ etc. is never replaced by the 
Tetragrammaton in Greek-to-Hebrew Translations of Revelation, 
e.g. those by Franz Delitzsch, Salkinson/Ginsburg, and the modern 
translation by The Bible Society in Israel. 


Surprisingly, the Hebrew Revelation contained in Oo.1.16 does 
show multiple examples where the Greek reads ‘our Theos,’ etc., but 
the Hebrew version reads “Π” (for ‘Yahweh’):‘ 


Revelation 7:10: 


"לה הישועה" Οο.1.16:‏ 


= “The salvation belongs to Yahweh" 


* In Hebrew, this would include any occurrence of Elohim with a pronominal 
suffix; and in Greek, any occurrence of ‘Theos’ followed by a genitive personal 
pronoun (rarely also when preceded by a genitive personal pronoun). 

> Targum Onkelos, Targum Pseudo Johnathan, and Targum Fragments never 
replaced Elohim with pronominal suffix (‘our Elohim,’ etc.) with the 
Tetragrammaton. Targum Neofiti has only one example of Elohim with 
pronominal suffix, changed to the Tetragrammaton, in order to avoid 
confusion in Deu. 31. This passage (Deu. 31:16-17) describes what would 
happen when Yahweh’s people turn away from him and follow other ‘elohim’ 
(idols). To ensure that “my elohim” in verse 17 is understood to refer to 
Yahweh and not to any other ‘elohim’ (or idol), they substituted “the glory of 
the presence of »»»” for “my elohim.” (Statistics are from manually confirmed 
searches with Accordance Bible software, utilizing the Targums WordMap.) 
<The two given examples are also valid with regard to the Latin Vulgate and 
the Aramaic Peshitta. There are a few more examples which occur in Greek 
and Latin but not in the Peshitta: Rev. 3:2 (most Greek mss. and Vulgate), 7:3 
(Greek and Vulgate), 19:6 (most Greek mss. and Vulgate). 


Byzantine Greek: “ἢ σωτηρία τῷ θεῷ ἡμῶν" 
= “The salvation belongs to our Theos” 
Revelation 19:5: 


"הללו את DY‏ ה" :00.1.16 


= “praise the name of Yahweh” 
Byzantine Greek: “αἰνεῖτε τὸν θεὸν ἡμῶν” 
= “Praise our Theos’ 


The only logical conclusion is that the use of ‘Yahweh’ (A) in this 


Hebrew Revelation cannot be obtained from any Greek or Greek- 
based version, because ‘our Theos,’ etc. cannot be translated into 
Hebrew as ‘Yahweh.’ But what if the Hebrew text is the original? 
Would Greek translators occasionally have rendered ‘Yahweh’ as 
‘our Theos,’ etc.? 


Surprisingly, yes! The Greek Septuagint translation contains 
multiple instances in which ‘Yahweh’ was translated as ‘Theos’ 
followed by a genitive personal pronoun: 


Exodus 5:17: 
Hebrew Masoretic Text: “m1 NNat 197)" 
= “Let us go, let us sacrifice to Yahweh!” 
Greek Septuagint: “πορευθῶμεν θύσωμεν τῷ θεῷ ἡμῶν" 
= “Let us go, let us sacrifice to our Theos!” 
Leviticus 21:21a: 


Hebrew Masoretic Text: “nin, °WNNN "לְהַקָרִיב‎ 


= “To offer the fire-offerings of Yahweh” 


Greek Septuagint: “tod προσενεγκεῖν τὰς θυσίας τῷ θεῷ 
σου 


= “To offer the sacrifices to your Theos” 


" 


Jeremiah 4:4: 


Hebrew Masoretic Text: “Nin 999977" 


= “Be circumcised to Yahweh’ 


Greek Septuagint: “περιτμήθητε τῷ θεῷ ὑμῶν” 


= “Be circumcised to your Theos” 


Because Greek translators often translated ‘Yahweh’ as ‘Theos,’ and 
even rendered ‘Yahweh’ as ‘our Theos,’ ‘your Theos,’ εἰς." - but on 
the contrary, Hebrew translators do not translate ‘our Theos,’ ‘your 
Theos,’ etc. as Yahweh'® -- we can conclude that this Hebrew 


version of Revelation cannot be a translation from the Greek 


3 Apart from the above three examples, see also Ex. 23:17; Deu. 12:11; 1Sam. 
2:1, 4:3b; 1 Kin. 20:3 (LXX 21:3); Is. 36:18, 58:13; Jer. 2:19b, 46:10 (LXX 26:10); 
1Chr. 16:26. 
> Besides the clear evidence from the Targums (explained above), even 
modern scholars did not make any such change in their Hebrew translations of 
Revelation from Greek. Contrast Oo.1.16 vs. Greek and Greek-based 
translations below: 


Bible 
Delitzsch Salki 
Ref. Greek MT aol now Society in Οο.1.16 
Dalman Ginsburg 

Israel 
3:2 | τοῦ θεοῦ pou ΠΝ ΠΝ ΠΝ ה‎ 
7:3 | τοῦ θεοῦ ἡμῶν IYTIN אֲלהֵינוּ אֲלהֵינוּ‎ A 
7:10 | τῷθεῷἡμῶν | לה לַאלהַינוּ | לְאלהינוּ | לאלהינו‎ 
19:5 | τὸν θεὸν ἡμῶν | IYDIN NN | אֲלהַינוּ‎ NN | אֲלהֵינוּ‎ NN את שס ה‎ 
19:6 | ὁ θεὸς ἡμῶν VIN ΠΝ TIN a 


version, however, the Greek version could have originated from the 
Hebrew. 


Harmonizing additions in the 
Greek Revelation 


To avoid possible confusion, and to ensure a smooth reading 
experience, translators utilize a number of techniques to clarify the 
Biblical text when they translate it into another language.” One of 
the well-known translation techniques used in the Greek Septuagint 
is called “harmonizing addition.” © 


The Hebrew Bible was not simply translated into Greek, but the 
context was consulted, and extra information was gleaned from the 


* Neither could the Hebrew text of Oo.1.16 be a translation from the Aramaic 
Peshitta or Latin Vulgate, as these versions agree with the Greek use of ‘Theos’ 
in the examples explained above. 

Again, it should be remembered that the Hebrew Revelation did not simply 
replace ‘Theos/Elohim’ with ‘Ha-Shem/Yahweh.’ The Hebrew word ‘Elohim’ 
appears with a pronominal suffix in 3:12 (x3), 7:12, 12:15[10], 19:17; in the 
construct state without a suffix: 11:4, 11:13; and in the absolute state: 7:17, 
21:3, 21:4, 21:7. Thus, ‘Elohim’ was not systematically replaced with ‘Yahweh’ 
in the Hebrew Revelation, but rather the Hebrew Revelation preserves 
intricate details in the text which cannot be reclaimed from the Greek version. 
> “Translations contain many harmonizations, but often it cannot be 
determined whether these harmonizations derived from the translator himself 
or from his Hebrew sources.” — Emanuel Tov, The Nature and Background of 
Harmonizations in Biblical Manuscripts, in Journal for the Study of the Old 
Testament, vol. 31, 1985, p. 4. 

- “Among the known textual sources of Genesis most instances 

of harmonization are found in the LXX [Septuagint Greek translation of O.T.].” 
- Emanuel Tov, The Harmonizing Character of the Septuagint of Genesis 1-11, 
in Die Septuaginta — Text, Wirkung, Rezeption, vol. 4, Mohr Siebeck, 2014, p. 
315. 

“Quite surprisingly, the LXX and not the SP [Samaritan Pentateuch] includes 
the largest number of harmonizations in these chapters [Gen. 1-11], especially 
pluses [additions].” — ibid. p. 321. 


preceding and following sections.” Such extra snippets of 

information were filled into various applicable passages to ensure 

that readers of the Greek translation would get the full picture right 
b 

away. 


° “The harmonizations are usually adapted to verses occurring earlier in the 
text, but sometimes to verses occurring later...” - Emanuel Τον, ibid p. 317. 

> “Almost all the numerous pluses of the LXX [Septuagint Greek translation of 
O.T.], against MT [Masoretic Text] and SP [Samaritan Pentateuch], in these 
chapters [Gen. 1-11], are harmonizing.” — Emanuel Tov, ibid. p. 317. Although 
several scholars (including Tov) attribute many of these additions to the 
Hebrew Vorlage [source text] of the LXX (due to differences in the details of 
the Greek wording in the harmonized passage vs. base passage), such a 
hypothesis does not explain why the Greek LXX translation would contain 
more harmonizations than any text in the original language (MT, DSS [Dead 
Sea Scrolls], SP). It is obvious that the LXX translation contains more 
harmonizations exactly because it is a translation, with numerous changes 
made by the translators. If it can be claimed that Hebrew copyists (whose job 
was simply to copy every word) added harmonizations, why would it be 
unlikely for the LXX translators (whose job was to produce a clear translation) 
to make such harmonizations?! The difference in wording between Greek 
passages could simply be a matter of translation: The translators would 
obviously refer back to the Hebrew text as their base for harmonization, which 
would yield the exact same results as having a Hebrew Vorlage with the added 
harmonizations. Quite obviously, it would be easier to keep the Greek scroll 
being written as a translation open in position, and to roll the Hebrew scroll to 
find the parallel passage; rather than rolling away from the passage being 
written to a different location in the Greek scroll, sometimes even further 
ahead (not translated yet)! Another possibility is that the translators would 
sometimes add harmonizations from memory, especially if they could not 
quickly find the parallel verse, which would also give rise to similar though not 
identical wordings. Finally, even if some of these harmonizations already 
existed in the Hebrew vorlage of the LXX, such harmonizations would still 
indicate that the LXX vorlage was the smoothed-out and edited version, while 
the MT preserved the original wording in each example where the LXX 
contains a harmonization. As Tov rightly remarks: “most of the pluses [in the 
Greek Septuagint and Samaritan Pentateuch] consist of harmonizing elements 
which are by definition secondary.” — Emanuel Tov, The Greek and Hebrew 
Bible: Collected Essays on the Septuagint, Brill, 1999, p. 287. 


A good example of a harmonizing addition in the Greek Septuagint 
translation can be seen in Genesis chapter 8: 


Genesis 8:7: 
Hebrew Masoretic Text: “AWyA-NN "וַיְשְׁלַּח‎ 
= “Then he sent out the raven” 


If one reads the Hebrew text of Genesis 8:7 for the first time ever, 
one might wonder exactly why Noah sent the raven out of the ark, 
as no explanation is given in verse 7, nor in the preceding verses. 
Only if you continue reading, you will find out later in the narrative 
that Noah sent out the birds as an experiment to learn whether the 
water had subsided yet. The Septuagint translation avoids the 
uncertainty and possibility of confusion by giving their readers the 
answer right from the start - adding an explanation found 
elsewhere in the context: 


Genesis 8:7: 


Greek Septuagint: “καὶ ἀπέστειλεν τὸν κόρακα τοῦ ἰδεῖν εἰ 
κεκόπακεν τὸ ὕδωρ” 


= “Then he sent the raven to see if the waters had 
abated” 


The Greek Septuagint translation added the explanation 
highlighted above, based on a later verse in the Hebrew Bible 
(Genesis 8:8), to harmonize the passage: 


Genesis 8:8: 
Hebrew Masoretic Text: 


Ον; DIAN APN Dina? inno AWA-NN ΓΠΡΨ‏ פני 
הָאֲדְמָה: 


= “Then he sent out the dove from him, to see if the 
waters had abated from the surface of the ground.” 


Because the raven was the first bird which Noah sent out from the 
ark and because no explanation for this is given in the Hebrew text 
of Genesis 8:7, the Septuagint Greek translation had the explanation 
inserted (as found later on in the narrative) to ensure that any 
reader would instantly understand why Noah sent out the raven. 


Professor Tov (an expert in the Hebrew Tanach, Dead Sea Scrolls 
and Greek Septuagint) described more than 40 harmonizing 
additions in the Greek Septuagint translation of Genesis chapters 
1-11 alone.* This type of addition is also found in the remaining 
chapters of the book of Genesis (though less frequently), and 
throughout the rest of the Septuagint translation of the Tanach. In 
fact, the Septuagint Greek translation contains more harmonizing 
additions than any other textual tradition of the Tanach.° 


If the book of Revelation was indeed written in Hebrew (like the 
Tanach), and then translated into Greek, we would expect to see 
similar additions in the Greek text of Revelation compared to the 
Hebrew - and we do! Let's study one example found in Revelation 
chapter 1: 


Revelation 1:10:‏ 
"שמעתי מאחרי קול גדול" Οο.1.16:‏ 


= “I heard behind me a great voice” 


° Emanuel Tov, The Harmonizing Character of the Septuagint of Genesis 1-11, 
in Die Septuaginta — Text, Wirkung, Rezeption, vol. 4, Mohr Siebeck, 2014, pp. 
316-317. 

> “The mentioning of the LXX as the main source for harmonizing pluses in all 
Scripture books... causes some surprise... However, the data are quite clear in 
this regard.” — Emanuel Tov, Textual Criticism of the Hebrew Bible, Qumran, 
Septuagint: Collected Essays, vol. 3, Brill, 2015, p. 167. 


Byzantine Greek:* “ἤκουσα φωνὴν ὀπίσω Lov μεγάλην ὡς 


σάλπιγγος” 
= “I heard a great voice behind me like a trumpet” 


The Hebrew text does not contain the explanation “like a trumpet,” 
but interestingly, we can glean from the context later on, that this 
voice did sound like a trumpet (shophar)!” 


Revelation 4:1: 


Oo.1.16: 
"והקול הראשון ששמעתי המדברת עימי כקול שופר"‎ 


= “and the first voice which I had heard - that spoke with 
me like the sound of a shophar’” 


So, we learn in Revelation 4:1 that the first voice which was 
mentioned in chapter 1:10 did in fact sound like a shophar. Thus a 
harmonizing addition was made in Revelation 1:10 in the Greek 
translation, to ensure that we get the full picture right away, the first 
time. 


Keep in mind that no one translating the Greek Revelation back to 
Hebrew would have any way to know which phrases in the Greek 
Revelation were harmonizing additions, and which were part of the 
original text. 


Therefore, no translation from Greek to Hebrew omitted the 
explanation “like a trumpet/shophar” in Revelation 1:10, because 


3 Greek mss. vary in word order in this phrase, but all known Greek mss. 
include “ὡς σάλπιγγος.” 
> A ‘shophar’ is the Hebrew word for a ‘ram’s horn’ or ‘trumpet.’ 


the translators had no idea that this information was originally 
postponed till later in the context.° 


Apart from showing which version is the interpreted translation, 
and which version is the original, unedited and uninterpreted text,” 
it is also significant that the Hebrew Revelation postpones 
mentioning the shophar until chapter 4, where Yochanan is called 
up to heaven! Compare some verses below which show that the 
blowing of the shophar is directly connected with Yeshua’s return, 
and the time when Yahweh will gather his people to himself: 


Isaiah 27:12-13:° “...and you will be gathered one by one, o 
children of Yisrael!* And it will happen on that day — there 
will be blown with a great shophar, and those who are 
lost in the land of Ashur® will come, and those who are 


* The harmonizing addition is marked in bold in the table below. Neither older 
translations found in manuscripts, nor traditional translations, nor modern 
translations to Hebrew could reclaim the non-harmonized reading of Oo.1.16: 


Οο.1.16 ושמעתי מאחרי קול גדול‎ 
Greek MT καὶ ἤκουσα φωνὴν ὀπίσω pou μεγάλην ὡς σάλπιγγος 
Vulgate et audivi post me vocem magnam tamquam tubae 
Peshitta TRA were es rel Ams ος) dx ata 
Sloane 237 ושמעתי קול גדול אחרי כמו חצצרה‎ 
Neof. 33 ואשמע אחרי קול גדול כשופר‎ 
BnF Hebr. 131 ואשמע אחרי את קול גדול כקול שופר‎ 
Freiburg 314 ושמעתי אחרי קול גדולה כאילו קול [ח]צוצרה‎ 
Delitzsch 19109 כְּקוֹל‎ DIT) FIP ΠΝ וְאֲשְׁמַע‎ 
Ginsburg 19109 5453 DIT) FIP ΠΝ וְאֲשְׁמַע‎ 
Modern 3919) וְשְׁמַעְתִּי מַאֲחֲרֵי קוֹל )217 כְּקוֹל‎ 


5 “By definition, all harmonizing additions are secondary [i.e. non-original].” — 
Emanuel Tov, Textual Criticism of the Hebrew Bible, Qumran, Septuagint: 
Collected Essays, vol. 3, Brill, 2015, p. 188. 

“Translated from Hebrew Masoretic Text. 

4 Hebrew name for ‘Israel.’ 

© Hebrew name for ‘Assyria.’ 


scattered in the land of Mitsrayim,® and they will bow down 
to Yahweh on the set-apart mountain in Yerushalayim." ° 


1 Corinthians 15:51-52:° “...we will all be changed, in a 
moment, in the twinkling of an eye, at the last trumpet. For 
the trumpet will sound, and the dead will be raised 
incorruptible...” 


Thus, it is evident that the mention of the shophar in Revelation 4:1 
is purposeful, because it points to the future event when believers 
will be taken to Yahweh,® just like Yochanan was taken to Yahweh's 
presence in heaven, in Revelation 4. 


Not only does the harmonizing addition in the Greek version of 
Revelation 1 obscure the significance of mentioning the shophar in 
chapter 4, but it also matches the Greek translation tendencies 
found in the Greek Septuagint. The translator(s) found extra 
information elsewhere in the context, and inserted this in related 
verses to harmonize the text. 


Another good example of harmonizing addition is found in 
Revelation 3:22. Unfortunately, this Greek addition also obscures an 
important feature in the original Hebrew text. 


Revelation 3:22: 


"מי שיש לו אזנים שומע מה שהרוח אומר" Οο.1.16:‏ 


= “Whosoever has ears must hear what the Ruach says.” 


° Hebrew name for ‘Egypt.’ 
> Hebrew name for ‘Jerusalem.’ 


© Quoted from the Legacy Standard Bible. (We do not currently know of any 
authentic Hebrew manuscripts of Paul’s epistles.) 


4 See e.g. 1 Thes. 4:16-17. 


Byzantine Greek: “ὁ ἔχων οὖς ἀκουσάτω τί τὸ πνεῦμα λέγει 
ταῖς ἐκκλησίαις." 


= “He who has an ear must hear what the Spirit says to the 
assemblies.” 


The phrase “to the assemblies” in the Greek version is a 
harmonizing addition based on the first six letters to the elders/ 
assemblies, where the Hebrew text also includes this phrase, e.g.: 


Revelation 2:6[7]: 
Oo.1.16: 


"מי שיש לו אזנים שומע מה שהרוח אומר להעדה" 


= “Whosoever has ears must hear what the Ruach says to 
the assembly.” 


The Greek version harmonized the wording of this command in the 
last of the seven letters with the wording found in the other six 
letters, by adding the seemingly ‘missing’ phrase: “to the 
assembly(ies).” 


However, in the Hebrew Revelation there is a progressive shift, 
ending in a climax which emphasizes that all who have ears must 
hear, even if they are not part of the specific assembly: 


1. The first three letters (1-3) end with the exhortations 
“Whosoever has ears must hear what the Ruach says to the 
assembly. Whosoever overcomes...” (Take note that the 
phrase “Whosoever has ears must hear...” is the second to 
last exhortation in letters 1-3.) 


2. The next three letters (4-6) end with “Whosoever 
overcomes... Whosoever has ears must hear what the 


Ruach says to the assembly.” (“Whosoever has ears must 
hear...” is the last exhortation in letters 4-6.) 


3. Finally, the climax where the whole series of letters ends 
with “Whosoever has ears must hear what the Ruach says.” 
(The exhortation “Whosoever has ears must hear...” is 
placed last, and “the assembly” is not mentioned.) This 
sets the stage for Revelation 4:1 where Yochanan himself 
hears Yahweh's voice speaking to him, and he must hear — 
even though he was in Patmos and not in one of the seven 
assemblies. 


Thus, it is not a coincidence or mistake that the Hebrew text does 
not mention “the assembly” at the end of the seventh letter. This is 
a purposeful feature of the original text, which explicitly makes the 
repeated exhortation to hear/obey applicable to every single 
person. 


The Greek version's harmonization only obscures this important 
shift in wording, which was intended to be the culmination of the 
seven letters as well as the bridge to the next chapter where 
Yochanan is called up to heaven. 


This is yet another indication that the Hebrew Revelation preserves 
the original unedited text, while the Greek version preserves an 
interpreted and harmonized translation. 


Below we will list numerous’ examples of harmonizing addition in 
the Greek vs. Hebrew Revelation, with only brief explanations where 
needed. Each of these differences helps to show that the Hebrew 
Revelation preserves the original unedited text, whereas the Greek 
version is an interpreted translation, just like the Greek Septuagint, 
with multiple harmonizing additions. 


* This list is nearly exhaustive, but doubtful cases and some of the more 
complex instances were excluded. 


The harmonizing addition(s) which are present in the Greek version ° 
of Revelation but absent from the Hebrew version, will be indicated 
below in bold, followed by a reference to the probable source(s) for 
the harmonization: 


Revelation 1:3 (from Greek): “words of this prophecy” — 
Harmonization based on Revelation 22:7. 


Revelation 1:3 (from Greek): “for the time is near’ - 
Harmonization based on Revelation 22:10 (and less clearly 
121), 


Revelation 1:20 (from Greek): “messengers of the... 
assemblies” — Harmonization based on Revelation 2:1, 
2:7[8], etc., where each of the seven messengers is referred 
to as “the messenger of the assembly.” 


Revelation 2:14 (from Greek): “to eat things sacrificed to 
idols and to commit fornication” - Harmonized to match 
the narrative in Numbers 25:1-2, which explains that the 
Israelites were trapped in fornication when the Moabites 
invited them to eat of their idol sacrifices. 


3 All examples are valid when compared with NA28, Byzantine MT, and Textus 
Receptus. 

> We have listed passage(s) from the Hebrew Revelation (and from the 
Tanach, where applicable) which are most likely the basis for the harmonizing 
addition under discussion. Take note that if some (or many) of the 
harmonizing additions were derived from source passages in the Greek Bible 
(and not from the Hebrew), the argument remains unaffected. The point is 
that the non-harmonized version preserves the primary, unedited text, while 
the version which contains numerous harmonizing additions is secondary 
(interpreted and therefore non-original). As professor Tov remarks, “By 
definition, all harmonizing additions are secondary [i.e. non-original].” — 
Emanuel Tov, Textual Criticism of the Hebrew Bible, Qumran, Septuagint: 
Collected Essays, vol. 3, Brill, 2015, p. 188. 


Revelation 2:20 (from Greek): “to commit fornication and 
to eat things sacrificed to idols.” - Same as in 2:14, 
harmonized based on Numbers 25:1-2. 


Revelation 3:17 (from Greek): “you are... poor and blind 
and naked” - Harmonization based on Revelation 3:18, 
which exhorts the assembly of Laodicea to “...clothe 
yourself with white garments, and anoint your eyes with oil, 
that you may be able to see.”* The implied blindness and 
need of clothes in verse 18 are expressed in the Greek 
translation of verse 17 to harmonize the rebuke with the 
exhortation. 


Revelation 4:11 (from Greek): “glory and honor and power” 
- Harmonization based on Revelation 7:12. 


Revelation 5:3 (from Greek): “on the earth or under the 
earth” — Harmonization based on Revelation 5:13.° 


Revelation 5:11 (from Greek): “the throne and the living 
creatures and the elders” — Harmonization based on 
Revelation 5:6, 14:3. 


Revelation 5:13 (from Greek): “and the sea and all that are 
in them” - Harmonization based on Revelation 10:6. 


Revelation 7:10 (from Greek): “who sits on the throne” -- 
Harmonization based on Revelation 5:13, etc. 


Revelation 7:11 (from Greek): “the four living creatures” — 
Harmonization based on Revelation 5:8, 6:1, 14:3, etc. 


* Translated from Oo.1.16. 
> Interestingly, this harmonization is not present in Codex Sinaiticus. See p. 98. 


Revelation 7:17 (from Greek): “the lamb who is in the 
midst of the throne” - Harmonization based on 
Revelation 5:6. 


Revelation 8:5 (from Greek): “and lightnings and an 
earthquake” - Harmonization based on Revelation 12:5 
[11:19]. 


Revelation 9:3 (from Greek): “like the scorpions’ - 
Harmonization based on Revelation 9:5. 


Revelation 9:14[15] (from Greek): “the four messengers 
were released” — Harmonization based on Revelation 
9:13[14], which commands that these messengers should 
be released. 


Revelation 9:18 (from Greek): “a third of men were killed, 
by the fire and the smoke and the sulphur which came 
out from their mouths” - Harmonization based on 
Revelation 9:16[1 7]. 


Revelation 9:21 (from Greek): “they did not repent of their 
murders nor of their sorceries” — Harmonization based on 
Revelation 21:8, 22:15. 


Revelation 11:12 (from Greek): “a voice from heaven” — 
Harmonization based on Revelation 10:4, 14:2, etc. 


Revelation 11:12 (from Greek): “come up here” - 
Harmonization based on Revelation 4:1. 


Revelation 11:13b (from Greek): “were killed in the 
earthquake" — Harmonization based on Revelation 11:13a. 


Revelation 13:4b[3b] (from Greek): “deadly wound” - 
Harmonization based on Revelation 13:4a[3a]. 


Revelation 13:13b[12b] (from Greek): “deadly wound” -- 
Harmonization based on Revelation 13:4a[3a].° 


Revelation 14:1 (from Greek): “on their foreheads” — 
Harmonization based on Revelation 7:3. 


Revelation 14:11 (from Greek): “the beast and its image” — 
Harmonization based on Revelation 20:4. 


Revelation 14:15 (from Greek): “for the harvest of the 
earth is ripe” — Harmonization based on Revelation 14:18. 


Revelation 17:2 (from Greek): “the wine of her fornication” 
- Harmonization based on Revelation 14:8. 


Revelation 17:4 (from Greek): “of her fornication” - 
Harmonization based on Revelation 14:8, 19:2. 


Revelation 17:8 (from Greek): “whose names were not 
written in the book of life from the foundation of the 
world” - Harmonization based on Revelation 13:9[8]. 


Revelation 18:3 (from Greek): “the wine of her fornication” 
— Harmonization based on Revelation 14:8. 


Revelation 18:15 (from Greek): “will stand afar off because 
of the fear’ — Harmonization based on Revelation 18:10. 


Revelation 18:18 (from Greek): “the smoke of her burning” 
- Harmonization based on Revelation 18:9. 


Revelation 19:9 (from Greek): “Write: Blessed are those 
who” - Harmonization based on Revelation 14:13. 


3 Interestingly, this harmonization is not present in Codex Alexandrinus. See p. 
91. 


Revelation 20:4 (from Greek): “I saw... the souls of’ - 
Harmonization based on Revelation 6:9. 


Revelation 20:4 (from Greek): “because of the testimony of 
Jesus and the word of God"? - Harmonization based on 
Revelation 1:2 and 1:9, where the testimony of Yeshua and 
the word of Yahweh are mentioned together. 


Revelation 20:4 (from Greek): “the mark on their forehead 
or hand’ — Harmonization based on Revelation 13:17[16], 
14:9. 


Revelation 21:2 (from Greek): “new Jerusalem coming down 
from heaven from God” — Harmonization based on 
Revelation 3:12. 


Revelation 21:8 (from Greek): “sorcerers and idolaters” — 
Harmonization based on Revelation 9:19-20[20-21], which 
mentions idol worship in a similar list of sins. 


Revelation 21:9 (from Greek): “seven bowls” 
Harmonization based on Revelation 15:7, 17:1. 


Revelation 21:10 (from Greek): “Jerusalem coming down 
from heaven from God” — Harmonization based on 
Revelation 3:12. 


Revelation 21:11 (from Greek): “jasper as clear as crystal” 
- Harmonization based on Revelation 22:1. 


Revelation 21:18 (from Greek): “pure gold like pure glass’ 
— Harmonization based on Revelation 21:21. 


Revelation 21:27 (from Greek): “book of life of the Lamb” 
- Harmonization based on Revelation 13:9[8]. 
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Revelation 22:2 (from Greek): “yielding its fruit every 
month” - Harmonization based on Ezekiel 47:12, which 
explains that the trees growing beside the ‘river of life’ will 
produce fresh fruit each month. 


Revelation 22:15 (from Greek): “murderers and idolaters” 
- Harmonization based on Revelation 9:19-20[20-21], 
which mentions idol worship in a similar list of sins. 


Revelation 22:19 (from Greek): “words of the book of this 
prophecy” - Harmonization based on Revelation 22:7, 
22:18; 


Take note that Greek-to-Hebrew translations of Revelation cannot 
and did not reclaim the Hebrew readings in any of the passages 
shown above. There is no way to know - based on the Greek text — 
which phrases/words are additions and which were written in the 
original text. Therefore, all the harmonizing additions shown above 
are also found in Greek-to-Hebrew translations of Revelation.® 


Based on the numerous examples shown above, it is clear that the 
Hebrew Revelation preserves the original uninterpreted text; while 
the Greek version of Revelation is an interpreted translation with 
numerous harmonizing additions, just like the Greek Septuagint 
translation of the Tanach. 


Surprising agreements with ancient 
Greek manuscripts and papyri 


So, how old is the Hebrew textual tradition of the Book of 
Revelation? Proponents of the Greek primacy of the Book of 
Revelation may argue that all known Hebrew manuscripts of 
Revelation are more than 1000 years younger than the oldest Greek 


3566 e.g. the translations by Franz Delitzsch; Salkinson/Ginsburg; Bible Society 
in Israel, etc. 


fragments. However, in this section we will present clear evidence 
that this Hebrew version of Revelation can be traced back, at the 
very least, to the time of the earliest Greek papyrus fragments! 


Agreements between this Hebrew version of Revelation and the 
oldest Greek manuscripts will be divided into two main sections: 


1. Agreements with ancient Greek mss. which cannot be 
reclaimed from late Greek mss., and therefore show a direct 
connection between the Hebrew Revelation, and the oldest 
Greek mss. 


2. Agreements which derive specifically from Hebrew 
influence in the oldest Greek mss., showing that the ancient 
Greek text of Revelation was influenced by Hebrew, and 
later partly standardized into better Greek. 


Agreements that cannot be reclaimed 
from late Greek mss. 


Scholars will often gauge the value of medieval manuscripts by 
comparing their text with that of the most ancient manuscripts and 
fragments of the applicable book. If any particular manuscript 
shows multiple agreements with ancient sources, against the 
popular texts of the day, the manuscript clearly preserves an ancient 
version of the text.° 


° Ms. 1739 for example, is considered a Category | text in the Aland 
classification system, despite the fact that it was written in the 10th century. It 
is believed to be a copy of an accurate 4th century manuscript, based on 
agreements with ancient manuscripts and papyri fragments. 

“Minuscule 1739... written in the tenth century... is one of the most important 
Greek New Testament manuscripts... Zuntz argues that... 1739 is a faithful 
witness to an old tradition also attested in P46 and 03.” - George Gabel, The 
Text of Hebrews in GA 1739 in Selected Other Greek Manuscripts and in Works 


Now, if a particular reading is shared by e.g. Papyrus πο. 47° (P47), 
plus dozens of minuscules” and the Textus Receptus, it would prove 
nothing about the age of any particular text with the same reading, 
because the reading in question was well known throughout the 
Middle Ages. 


On the other hand, if a specific reading is unattested in all known 
medieval manuscripts of Revelation, and only found in one of the 
most ancient and respected Greek manuscripts, as well as in the 
Hebrew Revelation, this agreement is significant. Neither the 
ancient papyrus fragments nor the oldest majuscule® manuscripts 
of Revelation were available to translators in the Middle Ages.° 


We will begin with specific agreements between this Hebrew 
version of Revelation and the oldest and most acclaimed Greek 


of Origen: Preliminary Quantitative Assessments, in The New Testament in 
Antiquity and Byzantium, De Gruyter, 2019, pp. 147-148. 

° One of the oldest Greek fragments of the Book of Revelation. 

> Greek minuscules are manuscripts written in lowercase letters, mostly later 
than the 9th century C.E. 

© Also known as ‘uncials’ or ‘uncial manuscripts.’ Greek majuscules are 
manuscripts written in capital letters, mostly before the 9th century C.E. 

4 Oo.1.16 was copied in the 1700’s, when neither the Chester Beatty Papyri, 
nor the Oxyrhynchus Papyri, nor the oldest Greek majuscule manuscripts were 
publicly available for study. 

See e.g. “It was not until the early 1930s that the scholarly public would 
welcome the first discovery of extensive biblical papyri... the now famous 
Chester Beatty biblical papyri” — Peter Malik, P. Beatty ΙΙ! (P47): The Codex, its 
Scribe, and its Text, Brill, 2017, pp. 2-3. 

The first volume of the first facsimile edition of Codex Ephraemi was published 
in 1843 as: Codex Ephraemi Syri Rescriptus, ed. Constantin Tischendorf. 

The first volume of the first facsimile edition of Codex Sinaiticus was published 
in 1862 as: Bibliorum Codex Sinaiticus Petropolitanus, ed. Constantin 
Tischendorf. 

The first facsimile of the New Testament books of Codex Alexandrinus was 
published in 1879 as: Facsimile of the Codex Alexandrinus, New Testament and 
Clementine Epistles, ed. Ε. Maunde Thompson. 


manuscripts of the Book of Revelation - unique readings which are 
not shared by medieval Greek manuscripts.” 
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The Hebrew Revelation shares unique agreements with ancient Greek 
manuscripts — against later Greek, Latin and Aramaic versions. 


Our first example is a unique agreement between the Hebrew 
Revelation and the esteemed Codex Alexandrinus from the fifth 
century C.E.: 


Revelation 12:19[16]: 


"המים שהשליך התנין" Οο.Ί1.16:‏ 


= “the waters” which the dragon cast" 

Alexandrinus: “to υδωρ ο εβαλλεν ο δρακοων” 

= “the water which the dragon cast” 

Other Greek mss.: “tov ποτομον ov εββαλεν ο δρακων” 


= “the river which the dragon cast” 


* Some examples discussed later do overlap with a few medieval manuscripts 
(out of hundreds), but we will note such instances below, one case at a time. 


> Note that ‘water’ is always plural in Hebrew, but usually rendered as singular 


It is astounding that the only known* Greek manuscript in the 
world to agree with the Hebrew Revelation is such an ancient one 
as the Alexandrinus — the oldest complete copy of Revelation which 
is highly regarded by scholars of the Greek New Testament.” 
Because this reading was not known in medieval Greek 
manuscripts, neither in the Peshitta nor in the Vulgate, we have 
clear evidence that this reading in the Hebrew Revelation is very 
ancient.‘ 


The question whether the Hebrew Revelation was translated from 
the earliest Greek manuscripts, or whether the Greek was originally 
translated from Hebrew, will be addressed later. For now, it is 
important to understand that the above agreement between 


in Greek. Compare e.g. Gen. 1:2, 1:6-7; Ex. 2:10, 4:9; Is. 1:22,30, etc. in the 
Hebrew Tanach vs. Greek LXX. 

* Investigation based on NA28 [with variants from the Byzantine text and from 
29 other important Greek mss. of Revelation] and the CNTTS apparatus [with 
data from 126 papyri (2nd-8th cent.), 47 majuscules (3rd—10th cent.), 165 
minuscules (9th—15th cent.), some Latin witnesses, and three printed editions 
(MT SBL TR)]. Unique agreements were also checked against an even more 
comprehensive list of Greek manuscript transcripts of Revelation, available 
online via the INTF website (https://ntvmr.uni-uenster.de). 

We have manually verified alleged agreements between the Papyri fragments 
and majuscule mss. with the Hebrew Revelation, using photos of the Greek 
mss. online. However, the minuscule mss. were not always available online, 
and readings for minuscules were often based on the above-mentioned 
sources. 


> “Codex Alexandrinus [was] recognized since the nineteenth century as the 
best witness to the Greek text of Revelation... Sinaiticus certainly preserved an 
“old text,” but... it was a secondary witness relative to Alexandrinus and 
Ephraemi for the book of Revelation.” — Juan Hernandez Jr., The Greek Text of 
Revelation, in The Oxford Handbook of the Book of Revelation, Oxford 
University Press, 2020, p. 346. 

© Keep in mind that Oo.1.16 was copied in the 1700’s, before Codex 
Alexandrinus was publicly available for study. A facsimile of the New 
Testament books of Codex Alexandrinus was first published in 1879 as: 
Facsimile of the Codex Alexandrinus, New Testament and Clementine Epistles, 
ed. Ε. Maunde Thompson. 


Oo.1.16 and Codex Alexandrinus suggests that the text of the 
Hebrew Revelation can be traced back as far as the most acclaimed 
complete Greek manuscript of Revelation! 


Unique Agreements! 
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Unique agreements with ancient manuscripts show the antiquity of 
the Hebrew text of Revelation. 


One example of agreement is obviously not enough for a firm 
conclusion, but below we will list more agreements between the 
Hebrew Revelation and ancient Greek majuscules and papyri, 
against the later, popular Byzantine Greek text and Textus Receptus: 


Revelation 4:11:‏ 
"וע"י רצונך נעשה הכל" Οο.1.16:‏ 


= “and by your will everything was made’ 
(or “and by your will everything existed") 


Alexandrinus “και δια θεληµατι σου nooav" 


= “and by your will they* existed” 


* The omission of the second occurrence of ‘everything’ in Rev. 4:11 in Greek is 
not a real variant vs. the Hebrew, but simply due to a translational technique. 
The Hebrew Bible will often repeat the word “25” (every/all/everything) two 
or more times in close proximity (e.g. in two parallel phrases or two sub- 
sections of a phrase), while the Greek LXX often eliminates the ‘redundant’ 
second occurrence. Compare e.g. the following verses in the Hebrew Tanach 
vs. Greek LXX: Gen. 7:19, Gen. 23:17, Gen. 37:35; Ex. 24:3a, 35:24a, 36:4; Lev. 
20:22, 23:38; Num. 3:36, 18:29a, 30:15, 31:10; Deu. 4:19b; Josh. 11:12; Jud. 
7:18; 1 Sam. 11:2; 1 Kin. 12:20, 19:1; Is. 53:6; Ezek. 23:23b, 38:4b. 


Other Greek mss.: “και δια το θεληµα σου Nouv’ και 
εκτισθησαν” 


= “and by your will they existed and were created” 


The only known Greek manuscript which agrees with the Hebrew 
Revelation, by not adding the phrase “and were created,” is the 
Codex Alexandrinus (from the 5th century C.E.). Take note that the 
Greek rendering of “they were/existed” in Codex Alexandrinus is not 
a real variant compared to the Hebrew, it is simply a translational 
interpretation (though inappropriate for this context): The Hebrew 
word “hwy” in the Niphal conjugation (to be made) was used in 


post-exilic Hebrew as a synonym of “nN” (to be/become/exist), as 
also seen in the Hebrew Gospels and Hebrew Revelation.” 


We can now begin to answer our important question: Why does the 
Hebrew Revelation contain important and unique agreements with 
the ancient Greek manuscripts? Was the Greek text translated from 
the Hebrew, or was the Hebrew text translated from the ancient 
Greek text? 


In this particular case, it is very clear that the Greek text stems from 
the Hebrew: The Hebrew reading “Nwy)", as preserved in Oo.1.16, 


was misinterpreted by the Greek translator(s), based on the popular 
use of “hwy” (in the Niphal) as synonym of “nn” in the Hebrew 


@ The Byzantine Μ᾽ reads “εισιν” (exist/are) for “ησαν” (existed/were). 

5 “ΠΠ” and “hwy” (in the Niphal) are even occasionally used synonymously in 
the Tanach, e.g. Eccl. 1:9, though not very often. This use is mentioned in 
Clines Concise Dictionary of Classical Hebrew and in Jastrow’s Hebrew and 
Aramaic Dictionary (note that “be,” “become” and “happen/occur” are all 
possible meanings of “nn” which can overlap with “nwy”). Such occurrences 
of “hwy” can be seen in the Hebrew Gospels and Revelation, e.g. Rev. 
12:12[7]; Mat. 9:27; Luke 3:21; Mark 1:9; John 6:16, etc. 


Ν.Τ. manuscripts.* Most probably, the initial Greek translation “they 
were/existed” (as preserved in Codex Alexandrinus) seemed 
ambiguous to later readers/copyists, and thus the subsequent 
explanation “and were created” was added, and perpetuated in all 
other surviving Greek manuscripts. 


On the other hand, translations of the Greek Revelation into Biblical 
or Modern Hebrew do not employ “nwy" in the Niphal conjugation 


to translate the Greek word “noav,” but rather various forms of the 
root "mn". Therefore, the chance that the Hebrew reading “NWyJ" 


derived from the Greek version is extremely small. 


° In Rev. 12:12[7], “nwyy’ (was made) was correctly translated into Greek as 
“ἐγένετο” (was/happened). Such occurrences of “hwy” can also be seen in the 


Hebrew Gospels, e.g. Mat. 9:27; Luke 3:21; Mark 1:9; John 6:16, etc. Similar 
examples may be found in the Mishnah, e.g. in Terumot 6:6, some versions 
(e.g. Kaufman, Munich) read “niwynb” while others (e.g. Parma, Eshkol) read 


“niיהל".‎ See also Terumot 6:1; Nedarim 9:10; Negaim 7:2, etc. 


> Compare below, multiple Hebrew translations from Greek (and/or Latin and 
Syriac etc.) versus Oo.1.16 — the only Hebrew version which uses “Nwy)”: 


And were created They were made / existed 
00.1.16 נעשה‎ 
Peshitta wa a5 
Neof. 33 היו ויהיו נבראיס‎ 
BnF Hebr. 131 היו ונבראו‎ 
Freiburg 314 יהיו ונבראו‎ 
Delitzsch ְנִבְרָאוּ‎ ya 
Ginsburg וְנִבְרָאוּ‎ pny 
Modern וְנבְרָאוּ‎ ya 


Alexandrinus 
(preserved original - 
ambiguously) 


Initial Greek 
translation 


01, MT, TR, etc. 
(changed original) 


Original Hebrew text 
Different lines of 
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The initial, cryptic translation “they existed” (as preserved in Codex 
Alexandrinus) probably did not make sense to later Greek 
readers/copyists, and thus the gloss “and were created” was added 
and perpetuated in nearly all Greek manuscripts. 


Further uniqgue® agreements between Oo.1.16 and the Alexandrinus 
are: 


Revelation 5:10, “to our God” omitted. 
Revelation 13:13b[12b], “deadly” omitted. 
Revelation 21:6, “fountain of” omitted. 


The reason why many of these variants show a shorter text in the 
old Greek mss., is that Greek scribes (as well as translators) often 
made harmonizing additions which expanded the Greek text over 
time. (See pp. 69-83 for more information about harmonizing 
additions.) 


Let us now consider some unique agreements between the Hebrew 
Revelation and codex Sinaiticus. Although Sinaiticus is often viewed 


° We have specifically selected agreements which are not known in medieval 
Greek manuscripts, and thus show a direct connection between the oldest 
Greek manuscripts and the Hebrew text of Revelation. 


as a secondary source for Revelation, it is nevertheless agreed that 
it preserves an ancient version of the text. 


Revelation 6:14: 


"וכל ההרים וגבעות" :1.16.סס 


= “and all the mountains and hills” 
Sinaiticus: “και παν ορος και βουνος” 

= “and every mountain and hill” 

Other Greek mss.: “και παν ορος Kal νησος” 
= “and every mountain and island” 


It is significant that the only known Greek manuscript to agree with 
this reading in the Hebrew Revelation is the Codex Sinaiticus.” 


It is also important to take note that, in this instance, the Hebrew 
Revelation agrees with the Sinaiticus against the Alexandrinus. This 
is significant because it shows that the Hebrew Revelation is not 
simply a translation from the Alexandrinus, nor from any other 
known Greek manuscript for that matter. 


3 “Sinaiticus certainly preserved an “old text,” but... it was a secondary witness 
relative to Alexandrinus and Ephraemi for the book of Revelation.” — Juan 
Hernandez Jr., The Greek Text of Revelation, in The Oxford Handbook of the 
Book of Revelation, Oxford University Press, 2020, p. 346. 

Although the Sinaiticus is generally dated to the 4th century C.E., some have 
suggested the 5th century instead. Others have even argued that the 
Sinaiticus manuscript may be a 19th century copy, partly based on ancient 
Greek manuscripts available at Mt. Athos. See e.g. W. R. Cooper, The Forging 
of Codex Sinaiticus, Creation Science Movement, 2016. 

> Mss. 367 and 2495 include both “island” and “hill,” only Sinaiticus reads 
“hill” instead of “island.” 


Rather, various ancient Greek manuscripts preserve a variety of 
unique agreements with the Hebrew Revelation, often in different 
places. These peculiarities were lost over time as the Greek text was 
smoothed out and standardized. 
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The oldest surviving Greek manuscripts and fragments show unique 
agreements with the Hebrew Revelation. 


Further unique agreements between the Hebrew Revelation and 
the Sinaiticus are as follows: 


Revelation 2:16[17], second occurrence of the verb “give” is 
gapped (omitted): Oo.1.16, Sinaiticus. 


Revelation 9:10a[11a], “their king” (not “king over them"): 
Oo.1.16, Sinaiticus. 


Revelation 10:3, “seven voices’° (not “seven thunders’): 
Oo.1.16, Sinaiticus.° 


° In Hebrew, “voice” is a synonym of “thunder.” See e.g. Ex. 9:29, 19:16, 20:18, 
etc. 

> In some of the examples listed here, a corrector/proofreader altered the 
original reading of the Sinaiticus to bring it into harmony with other Greek 
manuscripts. However, in each of the listed examples the original reading of 
the Sinaiticus is still clearly visible and evident. 


Revelation 12:5[11:19], “there was” (not “were"): Oo.1.16, 
Sinaiticus. 


Revelation 17:2, “committed fornication” written as two 
separate words; “they did” (verb) and “fornication” (noun): 
Oo.1.16, Sinaiticus. Other versions use a verb only which 
means “to fornicate.” 


Revelation 19:13, “sprinkled upon/around with blood”: 
Oo.1.16, Sinaiticus.? 


Revelation 20:14, “And this is the second death”: Oo.1.16, 
Sinaiticus. 


We will now show that the Hebrew Revelation may indeed be traced 
back further than Codex Alexandrinus and Codex Sinaiticus, to 
Papyrus no. 47 from the third century C.E! P47 is the oldest known 
surviving copy for large parts of the Book of Revelation. 


In Revelation15:4, the Hebrew version uses a singular verb with a 
plural subject: 


9 Sinaiticus uses a compound verb “περιρεραμμενον” for “sprinkled upon/ 
around.” According the Metzger’s Textual Commentary, this reading is also 
confirmed by Irenaeus. Take note that multiple other manuscripts also 
employed a Greek verb meaning ‘sprinkled’ (instead of ‘dipped’), but without 
the prefixed preposition “περι.” The same is true for the Peshitta version. The 
Hebrew Revelation uses a passive verb plus preposition “by”. The Septuagint 


Greek translation also shows examples of combining a Hebrew verb plus “Jy” 
into a compound Greek verb beginning with “περι,” e.g. Num. 8:7 

“Day "הַזה‎ -“περιρρανεῖς αὐτοὺς.” Thus, the Greek reading found in the 
Sinaiticus could be a direct translation of the Hebrew reading preserved in 
Oo.1.16. 


Revelation 15:4: 


"כי משפטיך נתגלה" Οο.1.16:‏ 


= “for your judgments is revealed” ° 

Although this is not standard in Hebrew, it is possible to use a 
singular passive verb with a plural subject, even in the Tanach.” This 
time, the only Greek manuscript which has a singular verb in this 
very passage is Papyrus 47! 


Revelation 15:4: 
P47: "οτι τα δικαιώµατα σου epavepoOn" 
= “for your righteous judgments is revealed” 


Despite the fact that Greek often uses a singular verb with a neuter 
plural subject, in this particular case all but one of the surviving 
Greek mss. employ a plural verb, most likely to emphasize the 
plurality of Yahweh's judgments described in Revelation.° 


* This phrase is rendered more literally here than in the main translation, to 
show the details of the Hebrew text. 

> See e.g. Ex. 13:7; Num. 28:17; 2 Sam. 21:10; Jer. 6:70, 46:15, 48:41 (x2); Ezek. 
26:2, 32:25d, 45:21; Mic. 6:16; Ps. 87:3; Job 21:34, 22:9b, 42:15; Dan. 9:24, 
9:26d; 1 Chr. 26:6. 

© “Greek often uses a singular verb when the subject is neuter plural.” — 
William D. Mounce, Basics of Biblical Greek Grammar, Zondervan, 2nd ed., 
2003, p. 68. 

4 “When a subject is neuter plural, the verb is normally singular... The plural 
form of the verb may, however, be used to emphasize that the subject 
consists of various individual members.” — Evert Van Emde Boas et al,, 
Cambridge Grammar of Classical Greek, Cambridge University Press, 2019, p. 
322. 


It is very significant that the only? known Greek manuscript which 
agrees with the Hebrew singular verb in Revelation 15:4, is Papyrus 
47, the oldest remaining Greek fragment which preserves this verse! 


In Revelation 14:12 there is an intriguing agreement in word order 
between Oo.1.16, P47 and the Peshitta: 


Revelation 14:12: 


"בכאן יש תקוה מקדושים" :1.16.סס 


= “Here is the hope of the set-apart ones” 
P47: “WOE εστιν η υπομονη τῶν αγιῶν” 
= “Here is the hope of the holy ones” 


Although the difference is lost in English translations, all other 
known Greek mss. of Revelation place the Greek verb “εστιν” as the 
last word in the phrase. 


Revelation 14:12: 
Other Greek mss.: “MOE η υπομονη TOV αγιῶν εστιν" 
= “Here the hope of the holy ones is" 


Why would the Hebrew Revelation show such agreements with 
P47? This is actually a surprising example, because very often in 
Hebrew, the verb ‘to be’ is not written, but implied by context. But 
in this particular case it is indicated in the Hebrew text as “W?” 


3 Neither can this reading with a plural noun and singular verb be obtained 
from the Peshitta nor from the Vulgate. The SEDRA 3 Peshitta has a very 
different syntax (you are righteous), while other Syriac manuscripts and the 
Vulgate use a plural verb. The Salkinson/Ginsburg translation uses a singular 
noun and singular verb (your righteousness is revealed). 


(yesh), and the oldest surviving Greek papyrus manuscript 
containing this verse has the verb in the same place as the Hebrew! 


Revelation 12:5[11:19] shares an interesting agreement with 
Papyrus 115, which dates from the third century C.E. The Hebrew 
text of Oo.1.16 and the Greek text of P115 place the word “voices” 
(nולוק/סovax)‎ first in the list of synonyms for ‘thunder,’ while nearly 


all? other Greek mss. place it as the second word in the list.” 


Furthermore, the Hebrew Revelation also shows agreements with 
the Ephraemi Codex which dates to the sixth century C.E.:° 


Revelation 14:4: 


"המה נקנים לבכורת ה והשה" Οο.1.16:‏ 


= “they are bought as first fruits of Yahweh and the Lamb” 


Ephraemi: “ουτοι qyopacOncav απαρχη τω θεω Kal TO 
apviw" 


= “they are bought as firstfruits for God and the Lamb” 


Other Greek mss.: “ουτοι ηγορασθησαν απῶ τῶν ανθρώπων 
απαρχη τω θεω και τῶ αρνιῶ” 


= “they are bought from among men as firstfruits for God 
and the Lamb” 


° Only one other known manuscript (1854) places “voices” first. 

> Only the first letter of the word “φονη” is recognizable in the Papyrus 
fragment, and the following two words are unfortunately lost. Thus, it is not 
known whether Papyrus 115 had all three words in the same order as the 
Hebrew, or only the first one. 

© “Together with Codex Alexandrinus, Codex Ephraemi would represent one of 
the two best witnesses for the text of Revelation.” — Juan Hernandez Jr., The 
Greek Text of Revelation, in The Oxford Handbook of the Book of Revelation, 
Oxford University Press, 2020, p. 346. 


In the above verse, most Greek manuscripts add an explanation to 
remind readers that these “firstfruits” are not literal fruit picked 
from plants or trees, but they are firstfruits of humans. This 
explanatory addition is not found in the Hebrew Revelation, and the 
only agreeing Greek manuscript is the Codex Ephraemi,’ written 
more than a thousand years prior to the Oo.1.16 copy of the 
Hebrew Revelation. The only logical conclusion is that the Hebrew 
Revelation indeed preserves an ancient text. 


The following agreements with ancient Greek manuscripts are also 
intriguing. These readings in the Hebrew Revelation are shared with 
several sources, against the Textus Receptus and Byzantine MT: 


Revelation 2:1, “right hand” spelled out with two words 
(“BsEia" νο. “δεξια... χειρι΄: Oo.1.16, Sinaiticus,” 250, 1828, 
etc.‘ 


Revelation 2:12[13], “in which / wherein” (εν atic) omitted: 
Oo.1.16, Alexandrinus, Ephraemi, 2080, 2053, some 
editions of the Vulgate, Peshitta. 


Revelation 3:7, “who shuts” (not “and who shuts”): Oo.1.16, 
Alexandrinus, 2080, some editions of the Vulgate. 


Revelation 5:3, “and under the earth” omitted: Oo.1.16, 
Sinaiticus, 218, 1854, 2344, etc. 


3 According to NA 28, Beatus of Liébana also confirms this reading in his 
commentary on the Book of Revelation. 

> In some of the examples listed here, a corrector/proofreader altered the 
original reading of the Sinaiticus to bring it into harmony with other Greek 
manuscripts. However, in each of the listed examples the original reading of 
the Sinaiticus is still clearly visible. 

© Not all supporting manuscript witnesses are indicated in this list of 
agreements. Although these readings are found in some medieval mss., they 
differ from the Textus Receptus and the Byzantine Majority Text, and trace 
back to the oldest surviving Greek manuscripts. 


Revelation 6:1, “say(ing)” (plural verb): Oo.1.16, Sinaiticus, 
620, 2053. 


Revelation 6:4, “was given” (not “was given to him"): 
Oo.1.16, Alexandrinus, Sinaiticus Corrector,° 2344, 2495. 


Revelation 9:7, “like” (masculine):° Oo.1.16, Sinaiticus, 792, 
2026, etc. (Locusts are masculine in Hebrew, but feminine 
in Greek.) 


Revelation 9:10b[11b], “whose name / and his name” ‘ (not 
simply “his name”): Oo.1.16, P47, Sinaiticus, 2344. 


Revelation 9:11[12], “The” omitted ("η ovat” νο. “ovat"): 
Oo.1.16, P47, Sinaiticus, 792, 2053, Vulgate, Peshitta. 


Revelation 13:8[7], “peoples” (plural): Oo.1.16, Ephraemi, 
Peshitta. 


Revelation 14:13, “that” (not “in order that” -- “ινα” vs. 
“otu’): Oo.1.16, P47, 2019, 2429, and possibly Peshitta. 


Revelation 15:2, a preposition (Όν/εκ) is employed before 


“animal/beast,” but the preposition is gapped (not 
repeated) before “it's image”: Oo.1.16, P47, Sinaiticus, 104, 
620. 


Revelation 16:64, “blood” (plural): Oo.1.16, Sinaiticus, 620, 
2019. This agreement is significant, because the plural form 


3 Noted as N° in NA28 and O1c in the CNTTS apparatus. 

> In Greek the gender is included in the adjective (΄σµοια” νο. “ομοιοι”); but in 
Hebrew the gender is indicated by the pronoun accompanying the preposition 
כמו")‎ ΠΠ). 


© Hebrew often uses literally “and his/her name” for “whose name.” See e.g. 
Gen. 22:24, 25:1; Josh. 2:1; Judg. 13:2; Ruth 2:1; 1 Sam. 9:1; 2 Sam. 3:7, etc. 


of “blood” is often used in the Hebrew Tanach for 
“bloodshed” or “shed blood,” or “bloodguilt.”* 


Revelation 17:6, “testimony(ies)"° (not martyrs/witnesses): 
Oo.1.16, Alexandrinus, 2350. 


Revelation 17:11, “this is the eighth” (not “and he is an 
eighth"): Oo.1.16, Sinaiticus, 452, 506. 


Revelation 17:17, “and to do one purpose” omitted: 
Oo.1.16, Alexandrinus, 2329, Vulgate. 


Revelation 18:9, “and lived luxuriously with her” omitted: 
Oo.1.16, Sinaiticus,° 456. 


Revelation 20:9, “from God" omitted: Oo.1.16, 
Alexandrinus, 2845, some Vulgate mss. and some ancient 
commentaries. Most Greek mss. add an explanation for the 
Hebrew expression “heavens” which was sometimes used 
as a euphemism for “Elohim.” 


Revelation 20:13, “and the death and She’ol gave 
(singular) the dead ones’: Oo.1.16, Alexandrinus, 82, 1773, 
etc. The Hebrew text uses a singular verb, which indicates 
that “death” and “She’ol” are synonymous, not two 
separate places from which the dead are raised for 
judgment. 


* See e.g. Gen. 4:10-11; Ex. 22:1-2; 1 Sam. 25:26; 2 Sam. 16:7, etc. 
> The Greek Septuagint commonly translated the singular form of “nity” with 


a plural form of “μαρτυριον” — see Ex. 25:16, 25:21, 30:6, 40:20, Lev. 16:13; 
Ρο. 119:88; 2 Chr. 23:11. Thus, the Alexandrinus’ reading “μαρτυριων” is 
equivalent to the Hebrew reading “nity” in terms of normal Greek 


translational techniques. 
© According to NA28, this reading is also confirmed by Beatus of Liébana. 


Revelation 21:3, “from the throne” (not “heaven"): Οο.Ί.16, 
Alexandrinus, Sinaiticus, Vulgate. 


Revelation 21:21, “pearls/jewels” (not “twelve pearls"): 
Oo.1.16, Sinaiticus, 2377.° 


So firstly, it is clear that the text of the Hebrew Revelation traces 
back to the time of the earliest surviving Greek fragments and 
manuscripts. 
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Unique agreements between the Hebrew Revelation and various 
ancient Greek manuscripts clearly show the antiquity of the Hebrew 
version. 


Coincidence could perhaps account for one or two of the above 
agreements, but certainly not for all of them. The Hebrew version 
of Revelation cannot, in any way, derive from the medieval Greek 
manuscripts, neither from the printed Textus Receptus, nor from 
any translation which was based on the medieval or late Greek 
textual tradition. 


Secondly, the Hebrew Revelation cannot derive from any particular 
ancient Greek manuscript, because it shares unique and exclusive 
agreements with P47, Sinaiticus, Alexandrinus, Ephraemi, etc. In 
other words, not all the agreements listed above can be found in 
one single manuscript. Rather, these agreements are scattered 
throughout various ancient copies. Each of these early Greek 


* In both these Greek mss., “LB” was added above the main text as an apparent 
correction, to bring the text into harmony with other mss. 


manuscripts contains a text which was in the process of being 
smoothed out, and various adjustments were made in different 
instances in the various manuscripts. Besides, these ancient Greek 
manuscripts were not available for study and translation in the 
Middle Ages.” 
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Each of these ancient Greek manuscripts preserved a certain subset 


of unique readings which are otherwise only found in the Hebrew 
version. 


And finally, the Hebrew Revelation cannot be a translation from the 
Latin Vulgate nor from the Peshitta, as numerous of the above- 
discussed readings are not found in either of the two. 


* 00.1.16 was copied in the 1700’s, when neither the Chester Beatty Papyri, 
nor the Oxyrhynchus Papyri, nor the oldest Greek Majuscule Manuscripts 
were publicly available for study. 

See e.g. “It was not until the early 1930s that the scholarly public would 
welcome the first discovery of extensive biblical papyri... the now famous 
Chester Beatty biblical papyri” - Peter Malik, P. Beatty Ill (P47): The Codex, its 
Scribe, and its Text, Brill, 2017, pp. 2-3. 

The first volume of the first facsimile edition of Codex Ephraemi was published 
in 1843 as: Codex Ephraemi Syri Rescriptus, ed. Constantin Tischendorf. 

The first volume of the first facsimile edition of Codex Sinaiticus was published 
in 1862 as: Bibliorum Codex Sinaiticus Petropolitanus, ed. Constantin 
Tischendorf. 

The first facsimile of the New Testament books of Codex Alexandrinus was 
published in 1879 as: Facsimile of the Codex Alexandrinus, New Testament and 
Clementine Epistles, ed. E. Maunde Thompson. 


Thus, the origin of the Hebrew version of Revelation has to predate 
all known Greek manuscripts of Revelation, as even the most 
ancient Greek mss. all show different signs of diverging from the 
Hebrew. 


Original Preserved! 


? 
rinus 


5 
us? 
00.1.16 


ΡΕ I Pap 
WW Ff Sina 
439 Eph 
4. 
8 
6 


47 


Original Hebrew 


33 151 
pue 
41S N Ale 


The Hebrew textual tradition had to precede the earliest Greek 
copies, which show many indications of partly preserving the Hebrew 
version, and partly diverging from the Hebrew. The Hebrew version 
cannot be a compilation of the earliest Greek manuscripts, because (i) 
these ancient Greek manuscripts were not available for study and 
translation until the 19th and 20th centuries; and (ii) the Hebrew 
version preserves multiple features of authenticity (pp. 21-83) which 
cannot be reclaimed from any known Greek manuscripts. 


Agreements due to Hebrew influence 
in old Greek mss. 


We will now turn our attention to agreements which show explicit 
Hebrew influence° in the ancient Greek manuscripts. This will 
confirm the above conclusion that the Greek version was translated 
from Hebrew. 


Take note that Hebrew and Aramaic grammar are very similar, and 
therefore, many of the following readings will overlap with the 
Peshitta. However, a few of these grammatical examples do not 
overlap. Also keep in mind that in many of the examples discussed 


° Although the Greek Revelation as a whole abounds with Hebrew influence 
(see footnotes on pp. 17-18), we will now discuss specific examples of Hebrew 
influence in the early Greek mss. which were lost in most medieval Greek mss. 


in the previous section, the Hebrew Revelation differed from the 
Peshitta. Therefore, the Peshitta cannot possibly be the source for 
the following agreements. * 


Although some of these Hebrew readings can also be reclaimed 
from the Greek simply by the rules of Hebrew grammar, these 
examples do show direct influence of the Hebrew language in the 
oldest Greek manuscripts. 


Our first example is from Revelation 13:7a[6a]: 


"ופתח את 79 לחרף" Οο.1.16:‏ 


= "So he opened his mouth to blaspheme” 
P47: “και ηνοιξεν to στοµα αυτου βλασφηµησαι” 
= “And he opened his mouth to blaspheme” 


Other Greek mss.: “και ηνοιξεν το στοµα αυτου εἰς 
βλασφημιας” 


= “And he opened his mouth in blasphemies” 


The Hebrew use of the infinitive has been reclaimed by e.g. 
Delitzsch,” but the point is that the Hebrew expression is preserved 
in the most ancient Greek copy of the verse, and smoothed out in 
all other known Greek copies later than P47. The infinitive form 
“BAacgonuncar"” is used twice in this verse in P47, and it is possible 


°The readings which do overlap with the Peshitta could be due to several 
possible reasons: 1. Requirements of Aramaic (Syriac) and Hebrew grammar 
overlap; 2. The Syriac version was influenced by the Hebrew Revelation; 3. The 
Syriac version was influenced by ancient Greek mss., which contained more 
Hebrew influence than the later medieval Greek mss. 

> Also overlaps with the Peshitta for grammatical reasons. However, the 
Peshitta cannot be seen as the source for these agreements, because some of 
the grammatical examples and most of the general examples listed in this 
section do not overlap with the Peshitta. 


that the standard Greek text had the first occurrence altered to 
avoid monotony. 


Our next example is found in Revelation 12:13[8]: 


"וגם לא נמצא... את מקומס בשמים" Οο.1.16:‏ 


a 


= “neither was their place found in the heavens” 
P47: "ουδε τοπος αυτων ευρεθη EV τῶ ουὐρανῶ” 
= “neither was their place found in the heaven” 


Other Greek mss.: “ovde τοπος ευρεθη αυτων... EV TO 
ovpava” 


= “neither was a place found for them in the heaven” 


Most Greek manuscripts differ from the Hebrew Revelation in word 
order, by placing the verb “found” between “a place” and “their/for 
them.” Although Hebrew translations from the Greek have 
reclaimed this difference based on Hebrew grammar,” and 
although the meaning could be the same in Greek regardless of 
word order, it is amazing to see that the Hebrew word order is 
preserved in the oldest surviving Greek copy‘ of Revelation 12:8! 


Another good example is found in Revelation 18:22[23]: 


"קול חתן וקול כלה" Οο.1.16:‏ 


3 Note that ‘heaven’ is always plural in Hebrew, but usually rendered as 
singular in Greek. Compare e.g. Gen. 1:1, 1:8-9; Ex. 9:8,10; Is. 1:2, 13:5,10; Ps. 
8:9, 11:4(10:4(, etc. in the Hebrew Tanach vs. Greek LXX. 

> See e.g. the translation of Franz Delitzsch. 

© This reading is also found in e.g. mss. 1611, 2037, and some Syriac mss., but 
the point is that this reading traces back to the oldest surviving Greek copy. 


= “ἐπθνοῖςε of a bridegroom and the voice of a bride” 


Ephraemi: “φωνη νυμφιου Kat φονη νυμφης” 


= “thevoice of a bridegroom and the voice of a bride” 
Other Greek mss.: “φωνη νυμφιου καὶ νυμφης” 
= “the voice of a bridegroom and of a bride” 


This Hebrew-based reading is only found in a handful of Greek 
mss.,° while the greatest majority of Greek mss. omit the second 
occurrence of “voice.” Again, even the translations of Franz 
Delitzsch and others repeat the word “voice” before “bride,” 
because that is standard in Hebrew grammar as also seen in the 
Tanach, e.g.: 


Jeremiah 7:34: 
Masoretic Text: “Π23 2191 "קוֹל חָתָן‎ 
= “the voice of a bridegroom and the voice of a bride” 


Thus, we have clear evidence that this reading in the Ephraemi 
Codex was influenced by Hebrew grammar, and consequently the 
text was smoothed out to match the style of Greek grammar, which 
prefers not to repeat the same word too often in close proximity.‘ 


°E.g. Codex Ephraemi, 93, 1872, 2329. 

> The Peshitta agrees with Oo.1.16 in this example, while the Latin Vulgate 
follows the standard Greek. 

© The Greek language often shows gapping when the context is clear, and 
repeating a word would be redundant, yet Greek seeks to eliminate gapping 
when the meaning would be ambiguous. Conversely, the Hebrew Bible may 
repeat the same word over and over for emphasis and wordplay, but it may 
also regularly show gapping, even in ambiguous contexts. The basic difference 
is that Hebrew is very flexible with regards to gapping vs. repetition, while 


A more complex agreement with P47 is found in Revelation 16:5: 


Oo.1.16: 
והוה וקדוש אתה שנתת זאת המשפט"‎ WAN "ה הצדיק‎ 


= “Yahweh the Righteous, who was and is and qadosh’ are 
you that you gave this judgment!” ” 


The Hebrew Bible uses the ‘Waw’ conjunction“ so often that it is 
often omitted in English translations for stylistic reasons,® and in 
some situations it is indeed close to impossible to translate.” There 
are even places where the Waw conjunction was deemed 
superfluous (or confusing), and was omitted in public reading of 
the Hebrew Bible!’ As in this example in Revelation 16, the text 
must at times be understood as if the Waw has no effect on the 
meaning of the sentence. 


Amazingly, the unusual syntax of the Hebrew Revelation 
highlighted above, is again attested in P47 - the oldest known copy 
of Revelation 16:5!° 


Greek translations tend to smooth out or standardize anything extreme or 
unusual in the Hebrew Bible. 

* Or “holy” — lit. “set-apart.” 

> This verse is rendered more literally here than in the main translation, to 
show the details of the Hebrew text. 

“The ‘Waw’ conjunction means “and,” “also,” “but,” “or,” “so,” “then,” etc. 
For a discussion on the original pronunciation of the Hebrew letter Waw/Vav, 
see HebrewGospels.com/yhwh/video-15. 

4 For example, compare the Hebrew text with the ESV in Gen. 1:2, 1:10, 1:12, 
2:9, 2:10, 2:13, 2:15, 3:1, 3:11, 3:14, 3:15, 3:18, 3:20, 3:24, etc. 

5566 e.g. Gen. 17:14; Ex. 12:44; 1 Sam. 25:27; 2 Sam. 14:10, 15:34; Jer. 6:19, 
33:24. Compare Gesenius’ Hebrew Grammar: Second English Edition, 
Clarendon Press, 1910, p. 458. 

‘See e.g. 2 Kin. 16:17, Jer. 4:5, 5:24; Neh. 9:17. 

9 This reading is found in roughly ten Greek mss. (out of hundreds), e.g. 911, 


PAT: “δικαιος ει ο WV Kal ος ην και οσιος OTL ταυτα εκρινας” 


= “Just are you, who is and who was and holy that you 
judged thus” ° 


The structure of the sentence, as preserved by P47, is possible in 
Hebrew,” but unintelligible in Greek.‘ Most Greek manuscripts later 
than P47 contain a linguistically smoothed-out text, and there are 
even different ways in which the text was emended: 


1. The conjunction “and” was omitted for easier understanding 
of the text: 


du 


Acclaimed Greek manuscripts of Revelation: © “δικαιος εἰ o 


Ων και ο NV οσιος OTL ταυτα εκρινας” 


= “Just are you, who is and who was - Holy One - that 
you judged thus” © 


2. The conjunction was omitted and a definite article added: 


2028, 2057, etc., but the point is that this reading traces back to the oldest 
surviving copy. 

* Lit. “these things.” 

b p47 is not too difficult to understand in terms of Hebrew grammar: “You — 
who was and is — are (i) just and (ii) holy, that you gave this judgment.” It is 
not easy to understand P47 in terms of Greek grammar (see next footnote). 
See also discussion on Peshitta in footnote below. 

-“ ὅσιος (anarthrous) cannot be taken as a predicate after ὁ ὢν καὶ ὁ ἦν, a 
procedure which the usage of the Apocalypse forbids, and to treat it as in 
apposition with δίκαιος creates an intolerable harshness.” — Henry Barclay 
Swete, The Apocalypse of St. John, 2nd. ed., Macmillan, 1907, p. 199. 

4 Alexandrian Codex, Ephraemi Codex, etc. Similarly, the Latin Vulgate also 
omits the conjunction “and.” 

© Lit. “these things.” 


ΝΑ 28 (and most Greek manuscripts):° “δίκαιος εἶ, 6 ὢν 


or 


καὶ ὁ ἦν, ὁ ὅσιος, ὅτι ταῦτα ἔκρινας” 


= “Just are you, who is and who was - ο Holy One - that 
you judged thus” 


3. In some Greek manuscripts the conjunction was retained, but 
they decided that the word for “holy” should at least be 
preceded by a definite article’ (functioning as a relative 
particle): ° 


Greek Textus Receptus:* “δίκαιος, κύριε, εἶ, ὁ Ov καὶ ὁ ἦν, 
καὶ ὁ ὅσιος, ὅτι ταῦτα ἔκρινας” 


° Mss. 01, 051, 35, 254, 632, 1503, Byzantine Majority Text, etc. 

> Lit. “these things.” 

© The Peshitta version should also be discussed at this point. The Peshitta 
reads “rama” (and the holy), literally the same as the Greek Textus Receptus 
(καὶ ὁ ὅσιος). On the other hand, if P47 were translated into Peshitta Aramaic 
(Syriac), it would also yield the same spelling for this word (m5a), due to 
Syriac grammar requirements, regardless whether the Greek had a definite 
article or not. Some might suggest that the Peshitta thus also agrees with P47, 
but that cannot be proven, because in Syriac there would be no difference 
between “και ο οσιος” (TR) and “και οσιος” (P47), both would yield “ima” 
(determinate/definite). In Hebrew, unlike Syriac, the applicable word can be 
spelled without the definite article (“wiTpi” νο. “wiTpni”). Although part of 
the Hebrew reading of Oo.1.16 (wiTpi) can incidentally be reclaimed from the 
Peshitta, we have already seen multiple other examples where the Hebrew 
Revelation cannot possibly derive from the Peshitta. Finally, the Peshitta 
cannot be the basis for P47, because the Greek translator would obviously 
have retained the definite article found in the Peshitta for easier Greek 
grammar, rather than removing it to create an unintelligible Greek translation. 
4 Hebrew and Greek often use the definite article instead of a relative particle, 
as can be seen in this verse (Rev. 16:5): “ὁ wv” = “the one who is” or “who is.” 
© Stephanus’ Textus Receptus (1550), Oxford Textus Receptus (1873), ms. 
1773, etc. 


= “Just are you, ο Lord, who is and who was and who is 
holy, that you judged thus”° 


Below is a diagram which shows the probable development of 


this reading in Revelation 16:5: 


οσιος ο OGiog 
(02, 04, etc.) (MT, etc.) 


και OOLOC 
(Preserved in P47) 


KOLO OG1OG 
(TR, etc.) (Peshitta) 


oO 
τη 
a 
fe) 
Oo 
Ξ 
> 
ῷ 
> 
— 
[η 
ο 
τῇ 
i 
a 


The evidence indicates that the Hebrew reading was literally 
translated into Greek, then smoothed out over time to accommodate 
easier understanding of the Greek text. Note that the arrows (lines of 
transmission) do not indicate that e.g. the Alexandrinus manuscript 
(02) was copied from P47, but rather that the reading found in 02 
derived from the reading preserved by P47, etc. 


Further examples where ancient Greek mss. agree with the Hebrew 
Revelation by following typical Hebrew grammar, are:” 


Revelation 3:8, “your works” written with Hebrew word 


order ("ta εργα σου” not “Gov τα epya"): Oo.1.16, Sinaiticus, 
2429, Vulgate. 


Revelation 7:3, “and the sea” (not “nor the sea”; “Kaw” not 
“untse"): Oo.1.16, Alexandrinus, 2080, 2351. 


* Lit. “these things.” 


> These examples have been reclaimed by Hebrew translations from Greek, 
and some are also found in the Peshitta Aramaic and/or some Latin mss. We 
have not listed all agreeing witnesses in each of the following examples, 
because the point is simply that the earliest Greek mss. show influence from 
Hebrew grammar. These readings are not shared with the Textus Receptus nor 
with the Byzantine Majority Text. 


Revelation 9:4, “they/them” (masculine): Oo.1.16, Sinaiticus, 
046, 424, 2329, Peshitta, etc. (Locusts are masculine in 
Hebrew, but feminine in Greek.) 


Revelation 9:17[18], “was killed” (singular verb): Oo.1.16, 
P47, 254, 2845, etc. 


Revelation 14:2b, “like the sound of" (vs. “like"): Oo.1.16, 
P47, 2053, some Latin mss. 


Revelation 19:5, “a voice went out from the throne’: 
Sinaiticus and 0229° follow Hebrew word order by placing 
the verb “went out” before “from the throne.” 


We will now discuss the most exciting of all the grammar-based 
agreements. The following readings have not been reclaimed by 
Greek-to-Hebrew translations,” and show direct Hebrew influence 
in the oldest Greek manuscripts! 


Revelation 8:2: 


ON"‏ נותן שבעה שופרות" :1.16.סס 


= “and seven shopharot was given to them” * 
Alexandrinus: “και εδοθη αυτοις επτα σαλπιγγες” 
= “and seven trumpets was given to them” 


Other Greek mss.: “και εδοθησαν AVTOLC επτα σαλπιγγες” 


3 Based on CNTTS apparatus. 

> Checked against the translations of Franz Delitzsch; Salkinson Ginsburg; Bible 
Society in Israel. Note that some of these examples may be reclaimed by 
translations based on certain Syriac manuscripts, which preserved the Hebrew 
grammar better than the Greek. 

© This phrase is rendered more literally here than in the main translation, to 
show the details of the Hebrew text. 


= “and seven trumpets were given to them” 


In Greek, a plural verb is required because the Greek word 
“σαλπιγγες” is feminine plural.° So, why does the oldest trusted 
Greek manuscript of this verse use a singular verb? The reason is 
obvious but startling: The Hebrew textual tradition of Revelation 
influenced the oldest highly-trusted Greek copy” of this verse.‘ As 
noted above, Hebrew can employ a singular passive verb, 
regardless of the gender of the subject.° 


However, because Hebrew generally uses a plural passive verb with 
a plural subject, and only occasionally a singular verb, Greek-to- 
Hebrew translations did not reclaim the Hebrew reading of 
Οο.1.16.: 


° In Greek, a neuter plural subject can take a singular verb, but a masculine 
plural or feminine plural subject cannot take a singular verb. “Greek often uses 
a singular verb when the subject is neuter plural.” - William D. Mounce, Basics 
of Biblical Greek Grammar, 2nd ed., Zondervan, 2003 p. 68. 

b “Codex Alexandrinus [was] recognized since the nineteenth century as the 
best witness to the Greek text of Revelation... Sinaiticus certainly preserved an 
“old text,” but... it was a secondary witness relative to Alexandrinus and 
Ephraemi for the book of Revelation.” — Juan Hernandez Jr., The Greek Text of 
Revelation, in The Oxford Handbook of the Book of Revelation, Oxford 
University Press, 2020, p. 346. 

© The Harklean Syriac version also uses a singular verb in this instance. 
However, we have already shown a number of unique agreements between 
the Hebrew Revelation and old Greek manuscripts which do not overlap with 
any known Syriac manuscripts. Therefore, the Syriac versions/manuscripts 
cannot be the source for these agreements between the Hebrew Revelation 
and ancient Greek mss. 

4 See e.g. Ex. 13:7; Num. 28:17; 2 Sam. 21:10; Jer. 6:7b, 46:15, 48:41 (x2); Ezek. 
26:2, 32:25d, 45:21; Mic. 6:16; Ps. 87:3; Job 21:34, 22:9b, 42:15; Dan. 9:24, 
9:26d; 1 Chr. 26:6. 

© Compare readings below from Oo.1.16 vs. Greek-based translations: 


A similar example is found in Revelation 12, where the Hebrew 
expression was literally translated and preserved in some Greek 
manuscripts and in the Peshitta: 


Revelation 12:18[14]: 


"ונותן להאשה שתי כנפים" :1.16.סס 


= “and two wings was given to the woman”? 


P47, Sinaiticus Corrector:? “και εδοθη τη γυναικι δυο 
πτερυγας(ες)'- 


= “and two wings... was given to the woman” 


Other Greek mss.: “και εδοθησαν τη γυναικι αι δυο 
πτερυγες” 


= “and the two wings... were given to the woman” 


This reading with a singular verb was not reclaimed by Greek-to- 
Hebrew translations of Revelation, because Hebrew does not 
require a singular passive verb with a plural subject - it is optional 
in Hebrew. Again, we have clear evidence that Hebrew grammar, as 


00.1.16 singular נותן‎ 
Delitzsch plural וַינָתְנוּ‎ 
Ginsburg plural נְתוּנֶים‎ 
Modern plural 1) 


Note that some of these examples may be reclaimed by translations based on 
certain Syriac manuscripts, which preserved the Hebrew grammar better than 
the Greek. (The Syriac cannot be seen as the source of the Greek Revelation, 
because some of the grammatical examples and most of the general examples 
listed above do not overlap with any known Syriac manuscripts.) 

3 This phrase is rendered more literally here than in the main translation, to 
show the details of the Hebrew text. 

> Noted as N° in NA28 and O1c in the CNTTS apparatus. 

-“πτερυγας” (P47) and “πτερυγες” (Sinaiticus and most Greek mss.) are two 


preserved in Oo.1.16, influenced the oldest surviving Greek 
manuscripts of Revelation. Over time, the Hebrew grammar was 
eliminated and the Greek text was standardized to conform to 
Greek grammar, which requires a plural verb with the feminine 
plural word “πτερυγες." 


Thus, we have clear evidence that: 


1. The oldest Greek manuscripts still preserve multiple 
examples of direct influence from Hebrew grammar, which 
were smoothed out later to conform to Greek grammar. 
This shows that the Book of Revelation was originally 
written in Hebrew, and that the Greek version was 
translated from Hebrew.° 


2. Because some of these grammatical peculiarities cannot be 
reclaimed in Hebrew translations from other languages 
(being optional features of Hebrew grammar), we can know 
that the Hebrew Revelation contained in Oo.1.16 is not a 
translation into Hebrew, but rather preserves the original 
Hebrew text which was also the source for the Greek 
translation. 


forms of the same word in Greek (both feminine plural): “πτερυγας” is in the 
accusative case while “πτερυγες” is in the nominative case. 

* The Syriac cannot be seen as the source of the Greek Revelation, because 
some of the grammatical examples and most of the general examples listed 
above do not overlap with any known Syriac manuscripts. 
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NITION NIN‏ 999 א' 


“yard "NIM 1Π} NITION APN ₪ 4‏ הַמַּשִׁית לְהַרְאוֹת 
PTAY?‏ מה MMW‏ בְּקָרוֹב ONIN NIV NIN)‏ על יד מַלאָךְ 
Jay? iw‏ 


° The number stated in brackets is the corresponding folio number of 00.1.16 
on which the Hebrew transcript is based. 

° The Hebrew manuscript uses an abbreviation “A” for “own”. It was common 
practice for many scribes to write ‘Ha-Shem’ or some abbreviation rather than 
writing the full name “n1n>”. The fact that this abbreviation for ‘Ha-Shem’ 
really represents the name “nin?” is evident when the Hebrew Revelation 
quotes from the Tanach, e.g.: 


Isaiah 6:3: 
Hebrew Masoretic Text: “ΠΊΝΩΝ nim WiITP WiTP | "קָדָוֹשׁ‎ 
Oo.1.16 (Revelation 4:8): “ΤΙΝΩΝ A wiדק "קדוש קדוש‎ 


Psalm 113:1: 
Hebrew Masoretic Text: “:ninי‎ OW- NN DDD NIM? TAY "הַלְלוּיָהּ הֵלְלוּ‎ 
Oo.1.16 (Revelation 19:5): “A ow NN הלל1‎ A TAY "הללויה הללו‎ 


Isaiah 60:19: 
Hebrew MasoreticText:  “oלiy לאור‎ TIN? "וְהֲיָה"לָךְּ‎ 
Oo.1.16 (Revelation 22:5): “DdIy "והיה לך ה לאור‎ 


From the above examples it is very clear that this abbreviation “A” used in the 
Hebrew Revelation actually represents the name “nin”. For a full justification 
that the true pronunciation of the Name is “n>”, based on the Masoretic 
Text, see HebrewGospels.com/yhwh. 

“The short rabbinic spelling “1w>” used in the ms. was replaced with the full 
spelling “yiw>”. See footnotes on p. 6 for more information. 


Eleh Ha-Sodot? 


1: 1 1025 These are the confidential counsels” which Yahweh‘ gave 
to Yeshua® Ha-Mashiach,® to show his servants what will happen 
soon.’ And he sent them by means Οὔ his messenger" to his servant 


° Or simply ‘Sodot — the Hebrew title for the Book of ‘Revelation.’ See also 
next footnote. 
> Hebrew “niTID” (sodot), plural of TID (sod). Could also mean “secrets” or 


“mysteries.” This Hebrew word is used both positively and negatively — 
compare e.g. Ps. 25:14; Pr. 3:32; Am. 3:7; Rev. 1:20 vs. Ps. 64:3(2), 83:4(3); 
Rev. 17:5. 

‘The manuscript uses the Hebrew abbreviation “A” for ‘Ha-Shem,’ which 


literally means “The Name.” Today still, many Jews will read “Ha-Shem” when 
they see the Creator’s Hebrew name 17°. For further discussion on this 
abbreviation ‘A’, see pp. 62-69. Our translations employ ‘The Name’ Yahweh 
in every instance indicated by the Hebrew manuscripts. The only 
grammatically possible pronunciation of nin, from which all other 
abbreviations/contractions of the Name can be formed, is “Yah-weh” -- with 
emphasis on the second syllable. For more information, see 
HebrewGospels.com/yhwh. 

4 Hebrew name for ‘Jesus’ — meaning ‘Yahweh is Salvation.’ 

© Or “The Messiah.” The Hebrew word “n’wh” (mashiach) was translated into 
the Greek ‘christos’ but should be clearly distinguished from the Catholic 
symbolic ‘Christ.’ Literal meaning: “anointed one,” usually referring to 
someone anointed as king of Israel, or as priest or prophet. However, when 
used as a name, it refers to the Son of Yahweh, whom he anointed as the 
ultimate King of Israel, the Everlasting High Priest, and the Prophet who would 
speak Yahweh’s words to his people — and if anyone disobeys him, Yahweh 
himself will require it of him. See Deu. 18:18-19 and Acts 3:22-23. 

‘Lit. “at near” — the Biblical meaning of ‘soon’ or ‘near’ is not always what we 
expect. See e.g. Is. 13:22, stating that Babylon’s destruction is near, yet 
Babylon was only destroyed generations later, and the ultimate fulfillment is 
still future! (Rev. 17-19.) 

8 Lit. “by the hand of” - a Hebrew idiom meaning “by, 
means of.” 

" Hebrew “ΤΝ” (mal’ach). Used for both human and heavenly messengers. 


nu 


through” or “by 


The English word ‘angel is not really a translation -- only a transliteration of 
the Greek ‘aggelos’ (messenger). Besides, the average person reading ‘angel’ 


NAD הַמָּשִׁיחַ‎ yw MTD NID? הָעֵד הַדִּיבּוּר'‎ , NP 
זאת הַנְבִיאוּת‎ DYN) הַקוֹרֵא‎ NN קָדוֹשׁ‎ , ANW 
NONI OYPT [ל]הַשִׁבְעָה‎ WNP , וּמְקַיִימִיסם מה שַׁכָּתוּב‎ 
וּמַהַשַׁבְעָה‎ M2? DYN) MDW ΠΣ עִמָּכֶם‎ ΠΠ» וְשָׁלוֹם‎ THN 
וְראשׁוֹן‎ JON) הַמִּשִׁיח הָעֵד‎ yawn, INDDD DANY רוּחוֹת‎ 
וְרַחֲצְתֲנוּי‎ WIND VIND עַל‎ May PIN ONIN שְׁתָּם‎ 
למְלְכִיס )09997 לפני‎ DIN וְעֲשֶׂה‎ ; INT DY AYNIMYN 
Vax ὈρῚν TY) מָעוֹלִם‎ NINIM כָּבוֹד‎ MAN וְאֲבְיו לו‎ ny? 


* Note that this word has the definite article and is still in construct state 
based on context. This phenomenon is very common in the Hebrew 
Revelation, James and Jude, and also occurs in the Tanach — see e.g. Jude. 
16:14; 1 Kin. 14:24; 2 Kin. 16:14, 23:17; Jer. 25:26; 1 Chr. 9:26, etc. 


b . a“ 4 
Or possibly “ioיֵתְצְחְר".‎ 


Yochanan* - 2 the witness of the word of Yahweh, and of the 
testimony of Yeshua Ha-Mashiach, of that which he saw.” 3 Blessed ‘ 
is he who reads out loud, and those who hear this prophecy and 
establish® that which is written. 


4 Yochanan, [to] the seven elders in Asia: Steadfast love® and shalom 
be with you, from him‘ who was and is and will be, and from the 
seven Ruchot? who are at" his throne. s And from Yeshua Ha- 
Mashiach the faithful witness, and the first who stood up from the 
dead ones, and the ruler and commander’ over the earth - who is 
our love, and our washing from our iniquities with his blood, 6 and 
made us into kings and priests before Yahweh even his Father - to 
him be honor and glory, from everlasting and unto everlasting, 
amein.’ 


would probably envisage some female figure with wings. Heavenly ‘mal’achim’ 
or messengers are distinct from the cherubim; they do not have wings and 
appear as men. (‘Angels’ and ‘men’ are used interchangeably — see e.g. Gen. 
18. Compare Mat. 28:2-5 and John 20:12 vs. Mark 16:5 and Luke 24:4, also see 
Heb. 13:2.) Ironically, the ‘angels’ depicted in many Christian books look more 
like the evil spirits described in Zec. 5:9. 

3 Hebrew name for ‘John.’ 

5 Yochanan repeatedly reminds us that he was an eyewitness of the things 
described in Revelation. See e.g. chapters 1:12, 1:19, 4:1, 4:2, 5:1, 6:1, etc. 
“Hebrew “wiTp” (qadosh) - lit. “set-apart” but often used for “blessed.” 

4 Or “perform.” 

* Hebrew “Ton” (chesed) - could also be translated as “faithful kindness” or 
“faithfulness.” 

‘Lit. “this one,” but often means ‘he’ or ‘him,’ 

8 Plural of “nin” (ruach) - the Hebrew word for “spirit,” “breath” or “wind.” 
(See glossary for more information.) 

"Or possibly ‘from.’ 

‘See Is. 55:4. 

i When the Hebrew word “γον” (amein) is used adverbially, it means “surely” 
or “truly.” 


,ראה NIN‏ יבא בַּעְנֶן ANIM)‏ אוֹתוֹ DW NPN‏ אוֹתו 
122 22 הַמִּשְׁפָּחוֹת NIN ὯΝ ; VOR JD VINA‏ הָרָאשׁוֹן 
APD) “NPN WIND)‏ אָמַר TN) MAD YIN WIND‏ 
IW 9 127‏ יוֹחָנֶן הָיִיתִי בָּאֵי VII NPI‏ בְּשְׁבִיל הַדִּיבּוּר 
NW?‏ וְהָעֲדוּת ιο MWAN Yaw‏ וְשׁוֹרָה 72ν‏ רוּח הַקוֹדֶשׁ 
וְשָׁמַעְתִּי PINNN‏ קוֹל גָּדוֹל ., וְאָמְרָה ὯΝ‏ הָרָאשׁוֹן וְהָאַחֲרוֹן 
וְכָל מַה INP WR WW‏ בַּסָּפָר ININ NIWA‏ לְהַזְּקִינִיס' NDNA‏ 
וּלִעָפְהָטוֹם Ὁ}‏ לסְמִירְנִין וּלפָירְגִימוֹם )0 לטִיאָטִירס 
ּלְזארְדִּיס )0 לפִילְדְלְפַאן וְלָאדֵיצַאַן ,, וְהָפַכְתֵּי NINA‏ 
ΤΝ‏ הַקוֹל הַדּוֹבָרַת ΣΝ‏ וּכִשְׁהָפִכְתּי רָאִיתִי NII YAY‏ 
OTN NNT TAN 07729) ,; ANI IW‏ וְלָבוּשׁ בְּכָתּוֹנוֹת' 137 
ΟΥ WAM‏ הָחָוָה בַּחֲגר AN IY‏ 


“The “n” preformative is used several times instead of “»” with third person 
masculine ‘imperfect’ verbs. In these instances, the “n” does not affect the 
person of the verb, it only seems to place extra emphasis on the subject. 
Compare chapter 2:20[2:22], 3:4, 3:5, 3:9, 7:15, 11:9, 18:5, 18:9, 22:11. 

‘ Usually spelled “nnn” or “nnn”. The Tanach also contains a number of 
feminine nouns which are construct in form, but not necessarily in meaning, 
e.g., “nyow” instead of “nyow” (2 Kin. 9:17b); “Τλ39” instead of “nis” (Lam. 
2:18); “naan” instead of “npn” (Is. 33:6); “nrX)” instead of “N)>)” (Ps. 
61:1). 

“ Note that the definite article is often not merged with the inseparable 
prepositions in the Hebrew Revelation, James and Jude. This also happens 
occasionally in the Tanach, e.g. Gen. 39:11; Deu. 6:24; 1 Sam. 9:13, 13:21; Jer. 
44:22; Ezek. 40:25, 47:22; Ps. 36:6; Eccl. 8:1; Ezra 9:7, 9:15; Neh. 5:11, 9:10, 
9:19, 12:38; 2 Chr. 10:7, 25:10, 29:27, etc. 

“Or possibly “niJing3” — compare e.g. “nynd” (Gen. 37:31) vs. “nynd” (Gen. 
37:3). Although “niin” could possibly be a mistake for “niJnio”, note that 
the ‘construct’ and ‘absolute’ pointings of this word may interchange, e.g., Ex. 
39:27 reads “nnd” which looks like a ‘construct,’ but similar expressions in 
the context show that the word “n)nd” in Ex. 39:27 is probably rather in the 
‘absolute’ state. See also “nnd” (Ex. 28:39) and “oni na” (Lev. 10:5). 


7 Look! — He will come with the clouds,” and those who pierced 
him, they will see him, and all the families of the earth will weep, 
yes amein! s “I am the first and the last,° the beginning and the end,” 
says the mighty® Adon, who was and is and will be. 


9 I Yochanan was on the island called Patmos, because of the word 
of Yahweh and the testimony of Yeshua Ha-Mashiach. 10 As Ruach 
Ha-Qodesh" was resting’ on me, I heard behind me a great voice. 
11 And it said, “I am the first and the last, and everything that! you 
see, write in a scroll, and send it to the elders in Asia, both to 
Ephesus and also to Smyrna, and to Pergamos and also to Thyatira, 
and to Sardis and also to Philadelphia and Laodicea.” 


12 So I turned about to see the voice which was speaking with me, 
and when I had turned about, I saw seven menorot* of gold. 13 And 
among them, one like the appearance of a man, and Ae was clothed 
in white garments, and girded over the chest! with a girdle of gold. 


? Or “behold.” 

> Or “with a cloud” or “with a cloud mass.” 

“Compare Zec. 12:10-14. 

4 Compare Is. 44:6, 41:4. Yeshua is claiming to be Yahweh, see pp. 40-46 for 
more information. 

© Or “majestic.” 

‘The Hebrew word for ‘lord’ or ‘master.’ 

8 Or “Ha-Adon the Mighty.” 

h Meaning “the Set-Apart Spirit.” 

‘Or “abode” or “was dwelling.” 

J Or “whatever.” 

* Plural of “A729” (menorah) - the Hebrew word for “lampstand.” 

'The priestly ephod is worn over the shoulders and girded across the chest. 
See Ex. 28 for a detailed description of the ephod. 


WN Π1Π22 וָעֵינָיו‎ 137 WAY? 132 ראשו וּשְעָרוֹ הָיָה‎ ΖΩ͂Ν 14 
ΠΥΩΝῚ 16 גְּדוֹלִים‎ OND ΨΥ כִּנְחוֹשׁת וְקוֹלוֹ‎ PPIN 1s 
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19) עוֹלָם‎ TY) ὈΡΊν 9 ὋΝ OM PYIY) הָיִיתִי מַת‎ ON AND 4, 
וּמַה‎ WNW מַה‎ TN ,; “DIYID) הַמָּוָת‎ IY Ninny w? 
Τ3 WNW מַהַשַׁבְעָה כוֹכָבִיס‎ TID) » 73 IN שַיִהְיָה‎ 
NPR 0°271D NYAWD ND 12 ANI IW מְנוֹרוֹת‎ yaw) op 

AYIY NAD‏ מִלאָכִיס וְהַשִׁבְעָה מְנוֹרוֹת NYIW‏ זְקֵינִיס 


° or possibly .”הל“‎ 

° Or possibly “nar”. 

° Alternative spelling for “O37 Na”. The full title found in the Tanach is 
“Dan 13 (Ν)λ᾽. 


14 But his head, even his hair was white like white wool, and his eyes 
like a flame of fire. 15 And his feet were like copper, and his voice 
like the noise* of great waters. 16 And seven stars were in his right 
hand, and out of his mouth went a double-edged” sword, and his 
appearance‘ shone like the sun. 


17 And when I saw him, I fell down at his feet like a dead one. But 
he laid his right hand on me, and said to me, “Do not fear, 1am the 
first and the last. ια And look!“ - I was dead, but now I am alive, 
from everlasting and unto everlasting.° And I have the keys of the 
death and Gei-Hinnom.' 19 Write what you have seen, and what will 
be after this. 2ο Now the confidential counsel’ of the seven stars 
which you saw in my right hand, and the seven menorot" of gold, 
so it is: The seven stars, they are seven messengers, and the seven 
menorot are seven elders.”' 


° Or “roaring” or “rumbling.” 

> Or “multi-edged.” 

“Or “face.” 

“Or “behold.” 

© A Hebrew idiom which often means “forever and ever” — see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. 41:14(13), 103:17, 106:48. 

‘Lit. “The valley of Hinnom.” This Hebrew word is transliterated into Greek as 
‘Gehenna,’ and is inaccurately translated as ‘Hell.’ This is a literal valley right 
next to Jerusalem ordained for future punishment. See Mat. 25:41-46 in the 
HebrewGospels.com version: “And then he will say to those who are on the 
left side... go into the fire of Gei-Hinnom, which is prepared for Ha-Satan and 
his messengers... And these will go into the fire of Gei-Hinnom, but the 
righteous ones will go into everlasting light.” To learn more about the Biblical 
definition of ‘Gei-Hinnom,’ see Jer. 7:30-33, Is. 30:33, 66:24, etc. 

$ Hebrew “Tio” (sod). Could also mean “secret” or “mystery.” This Hebrew 
word is used both positively and negatively — compare e.g. Ps. 25:14, Pr. 3:32, 
Am. 3:7 vs. Ps. 64:3(2), 83:4(3). 

" Plural of “77199” (menorah) - the Hebrew word for “lampstand.” 


‘Probably means ‘elders of the assemblies.’ 


3279 
WW NY WON ND IND עָפְהָטוֹם‎ OW ATYAN יּלְהַמַּלאֲךְּ‎ , 
מְנוֹרוֹת‎ AYAWA ZINA JINN 0112 NyIwA iN? 73 
2315 וְאֶת לא‎ “PD APD) ὍΨΥῸ ΤΝ VTP ὋΝ , ADI IW 
AANY DWINY וַתְּנִפָּה לאִילוּ‎ DYWID אֶת‎ diay? 
PINW) PDYPM , כַּוְבָנִיס‎ NONY NyNM1 DPN) ON) 
ΠΉΝ לי 399 79 תַּעַזוֹב‎ ΠΤ IAN 4 NW 27103 75ῃ W? 
YY. DAWA ψΨνῚ NAN מִי‎ FDI ; רְאשוֹנָה‎ ΠΊΠΝῃ 
PN “AND AINA OND OND ראשוֹנִים‎ PwyN 

NAVA תַּעֲשֶׂה‎ NIV ONA מִמִּקוֹםוֹ‎ 


* Although such spellings are generally used with plural nouns, a “* helping 
vowel is often inserted between a singular noun and a second person 
masculine singular suffix when the word is ‘in pause,’ e.g. “jh” (Gen. 12:2); 
“7902” (Gen. 17:13). Such ‘pausal’ pronunciations are often used throughout 
the Hebrew Revelation, James and Jude, even for words which are not in 
pause, and these spellings (e.g. “npn” instead of “qn}JFn”) do not indicate 
a plural noun. This is also attested in the Dead Sea Scrolls (indicated by vowel 
letters), e.g. “T>yר”‎ (Deu. 5:20, 4041); “Tידש"‎ (Deu. 11:15, 4Q136); and rarely 
in the Masoretic Text: ”מש)אָתֶך“‎ (Ezek. 35:11). Compare footnotes on 
chapter 2:12[13], 9:5. 

° Alternative spelling for “ny” (masculine singular imperative). Similar 
spellings are attested in the Dead Sea Scrolls and in the Mishnah, e.g. “18” for 
“NAS” (Is. 38:1, 1QIsa); “ΥΠ” for “ny” (Mishnah Avot 1:6, 4:2). 


“Same meaning as “Nb”, also attested more than 140 times in the Mishnah. 
“ Note that masculine verbs are occasionally used with feminine subjects in 
Hebrew. See e.g. Judg. 21:21; 1 Sam. 25:27; 1 Kin. 22:36; Dan. 8:9; Neh. 6:9, 
13:19; 2 Chr. 15:7, 20:37, etc. 


2:1 “And to the messenger of the assembly of Ephesus write: Thus 
says he° who has the seven stars in his right hand, who walks 
amidst” the seven menorot of gold, 2 ‘I know your works and your 
hope;* and that you are not able to bear the wicked ones, so you 
tested those who say that they are prophets while they are not, and 
found that they are deceivers;° 3 and your hope® and your trouble‘ 
— all of which is because of? my name." 4 However, I am amazed 
because of what you yourself forsook — the first love.’ 5 Remember 
who you were,‘ and do repentance, and do your first' works. But if 
not, your menorah™ will be thrust away hastily from its place - if 
you do not do repentance. 


* Lit. “this one,” but often means ‘he’ or ‘him.’ 

> Or “among.” 

“Or “expectation” or by extension, possibly ‘patience.’ 

‘Or “liars.” 

© Or “expectation” or by extension, possibly ‘patience.’ 

‘Lit. “burden bearing.” This phrase could also possibly mean ‘and your hope 
during troubles/difficult times.’ 

8 Or “for my name’s sake.” 

* Or possibly “and that your hope and your trouble are all because of my 
name.” 

‘Lit. “I have amazement.” 

J Or “that you yourself forsook the first love.” 

* Or possibly ‘Consider who you are.’ 

‘or “former.” 

™ Hebrew word for “lampstand.” 


WW 1D 17; 6‏ לו אֲזְנים שוֹמַעֵ' מַה WIN DIDDY‏ לְהָעֲדָה מִי 
שְׁמְנצַח יאכַל YY‏ הַחַיִם WW‏ בְּגן עֵדָן ; ₪ וּלהַמַּלְאָך 
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PwVYI YIP ON is) ε OP)‏ וְצַעֲרוֹתִיךְ וְהַחִירוּף YN‏ 
הָאוֹמְרִיס OPN) OT? ONY‏ רק JUWD 339 NAN‏ 1019 
IN‏ תִּירָא מֵהֶם [DDN] ΠῸΝ NP? 1ῬΨΤ ANT‏ בַּשְׁבְיֶה 12 
לְנסוֹת ΠΠ ON? ΠΊΨΥ 022 ΠΠ) Is) OPNN‏ נָאֲמָן TY‏ 
יוֹם TIN‏ 812 שָׁאָתֵּן ל DYNAN IND‏ 


* Note that a participle is sometimes used with the same/similar meaning as 
an imperative. Compare e.g. chapter 2:13[14], 2:14[15], 6:16; James 2:5. See 
also Miguel Pérez Fernandez, An Introductory Grammar of Rabbinic Hebrew, 
Brill, 1997, pp. 138-139; Μ. H. Segal, A Grammar of Mishnaic Hebrew, 
Clarendon Press, p. 159. 


671° Whosoever has ears must hear? what the Ruach* says to the 
assembly! Whosoever overcomes, will eat from the tree of life,“ 
which is in Gan ‘Eden. © 


78] And to the messenger of the assembly of Smyrna write: Thus 
says the first and the last, who died and stood up, ag] ‘I know your 
works and your sufferings,’ and the reproach of those who say that 
they are Yehudim®? while they are not, but are of the sons" of Ha- 
Satan.' 9110) Do not be afraid of them, look,’ Ha-Satan will take some 
of [you] in captivity in order to test you, and you will have suffering 
for ten days. Be faithful unto the day of your death, that I may give 
you the crown of life. 


° Verse numbers marked in manuscript mostly correspond to standard 
numbering in English translations. When the verse number in this manuscript 
differs from the standard numbering, the standard verse number is placed in 
brackets. E.g. verse 6 in this manuscript corresponds to verse [7] in standard 
Bibles. The verse numbered [6] in standard Bibles is absent in this ms. 

° Or “obey.” The Hebrew word “yw” (shama’) means both to “hear/listen” 


and to “obey.” 

“The Hebrew word for “spirit,” “breath” or “wind.” (See glossary for more 
information.) 

4 See pp. 35-40 for a discussion on the tree of life. 

* Hebrew name meaning “Garden of Joy/Delight.” Usually translated as “the 
Garden of Eden” or “Paradise.” Compare Gen. 2:8-15, 3:23-24, 4:16; Is. 51:3, 
Ezek. 28:13; 31:9-18; 36:35, Joel 2:3. 

‘Or “pains.” 

® Hebrew name for ‘Jews.’ 

" Or “children” — as a general rule, Hebrew masculine includes feminine. 

‘The Hebrew word “ow” (satan) literally means “adversary” or “accuser.” If it 
has the definite article (The Adversary) it is normally used as a title (e.g. Zech. 
3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.), and is transliterated as ‘Ha-Satan;; 
however, ‘satan’ (usually without the article, or plural) is used for 

‘enemy /adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 

iOr “behold.” 


ענ מִי WW‏ לו DMN‏ שׁוֹמַעַ ΠΊΥΠΡ WIN MINDY ΤῸ‏ מִי 
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n7NNAa‏ לעַשוֹת NNN Fay‏ עַל WW AINA TP‏ 793 16 }17 
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NyIWwW‏ רוֹצָה ΠΡ ὋΝ‏ לו FIN?‏ מַהַמֶּן הַנִּסְתָּר 


* Or possibly “ληῃ2”. 

° In the Tanach, a number of prepositions take on a ‘plural’ form when a suffix 
is attached, e.g. “O22 y” (Ex. 5:21); “oDָהיֵרֲתַא"‎ (Gen. 41:23). In the Hebrew 
Revelation, James and Jude, the ‘plural’ form is used with a wider range of 
prepositions whenever a second person suffix is attached. Compare footnotes 
on chapter 2:2, 9:5. 

° Alternative spelling for “ny” (masculine singular imperative). Similar 
spellings are attested in the Dead Sea Scrolls and the Misnnah, e.g. “1S” for 
“ΤΑΝ” (Is. 38:1, 1QIsa); "הו‎ for “nig” (Mishnah Avot 1:6, 4:2). 


“Same meaning as “Nb”. 
* This is an alternative form of the ‘infinitive construct’ with “9” preposition 
(root: “jnJ”). Normally spelled “nn?” in the Tanach. 


10 11) Whosoever has ears must hear what the Ruach® says to the 
assembly! Whosoever overcomes will not have suffering from the 
last © death.” 


11 [12] ‘And to the messenger of the assembly of Pergamos write: 
Thus says he‘ who has a double-edged ® sword, 12 113) ‘I know your 
works - although your place is at the place where the throne’ of 
Ha-Satan is, yet you believe in my name and in my faithfulness, ? 
also in the times when my faithful joined-one Antipas was killed 
near you, at the place where Ha-Satan dwells. 13 p14] But you must 
also hate those who teach the teaching" of Bil’am,' who taught by 
means of Balaq/ to do evil‘ to the children of Yisrael,’ to cause™ 
them to sin by fornication; 14 15] and you must also hate the 
teaching of the Nicolaitans; for I also hate these. 15 [ιο] Do 
repentance! - And if not, I myself will come with haste to make war 
with you by the sword which is in my mouth. 16,17; Whosoever has 
ears must hear what the Ruach says to the assembly! Whosoever 
overcomes, I will be pleased" to give him to eat of the hidden 
manna, 


2 Or “obey.” The Hebrew word “yyw” (shama’) means both to “hear/listen” 


and to “obey.” 

> The Hebrew word for “spirit,” “breath” or “wind.” (See glossary for more 
information.) 

“Or “latter” or “second.” 

4 Lit. “this one,” but often means ‘he’ or ‘him.’ 

© Or “multi-edged.” 

fOr “seat.” 

® Could also mean “faith in me” or “faithfulness towards me.” 
"Or “doctrine.” 

‘Hebrew name for ‘Balaam.’ 

i Hebrew name for ‘Balak.’ 

*Or “harm.” 

' Hebrew name for ‘Israel.’ 

™ Or “by causing.” 

"Or “Il want.” 
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ΤΙΝῚ 233 22 NWN לעָשוֹת‎ NY AZ MN) ὋΝ] ,, מַעֲשִׂיהֶס‎ 
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PNITN 9D TAX 997 37]‏ ישוּלס לו 


* Older spelling of “it” (feminine form of “ni”); also attested in the Tanach in 
Judg. 18:4; 2 Sam. 11:25; 1 Kin. 14:5; Eccl. 2:24, etc. 

° See footnote on chapter 2:2. 

° Alternative spelling for “anaqwy’. The lexical form is normally spelled “niqw” 
or “navy”. 

* Alternative spelling for “rN” — compare e.g. “W?” (1 Sam. 16:1, etc.) νο. 
‘OMN” (1 Chr. 2:13). 

° Or possibly “Dיnיִסִמּו/.‎ 

"The “n” preformative is used several times instead of “>” with third person 
masculine ‘imperfect’ verbs. In these instances, the “n” does not affect the 
person of the verb, it only seems to place extra emphasis on the subject. 
Compare chapter 1:7, 3:4, 3:5, 3:9, 7:15, 11:9, 18:5, 18:9, 22:11. 

* See above footnote. 

" Phrase quoted from Jer. 11:20. 


and also to give him’ a good testimony” - and on this testimony, a 
new name will be written, which no one is able to read, except he‘ 
who received it.” 


1718] ‘And to the messenger of the assembly of Thyatira write: Thus 
says the Son of Yahweh, whose eyes are just like a flame of fire, and 
his feet like copper, 1819] 1 know your works and your love and your 
service and your faithfulness and your hope, and that you always 
work more.® 19 zo] But I have a small’ thing against you - that you 
allow the woman Izevel,° who says that she is a prophetess; and 
those who teach" and seduce my servants to commit fornication. 20 
[22] Look, Iam about to bring over her — and over him! who lies with 
her - great suffering, unless they do repentance concerning their 
works. 21 (And I did give her time to do repentance.) 22 23] And her 
sons! will be put to death, and all the assembly will recognize that I 
am he who tests kidneys and heart.* And every one - according to 
his measures it will be rewarded' to him. 


3 Understood from preceding part of the verse. (Called ‘gapping,’ commonly 
found in the Hebrew Tanach. See pp. 52-59 and 250-255 for more information 
on gapping.) 

δ In context ‘a written testimony.’ 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 

4 Or “faith.” Hebrew “nN” (emunah) - refers to both believing and doing 
(being faithful). See e.g. James 2:19-25[20-26]; 2 Chr. 19:9; 2 Kin. 12:16(15); Is. 
59:4; Hos. 2:22(20); Ps. 33:4, 143:1, etc. 

© Or possibly “abundantly.” 

f Sarcastic. 

® Hebrew name for ‘Jezebel.’ 

Or “and/so that they teach...” 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 

J Or “children” — as a general rule, Hebrew masculine includes feminine. 

* Phrase quoted from Jer. 11:20. 

‘Or “repaid.” 


ὯΝ WIN NPoOMVA TPAD אֲכָל 029 וְלַאֲחֲרִים‎ τμ 23 
TY 2 NIN NIW yd WY τὶν עַלֵיכָס‎ NOAN NDVI 
:ג ו‎ NINW עד‎ 022 W2Y ΤΊΣ חוקו'‎ ΖΗ͂Ν ג‎ 2 WYO 
אוֹתָס‎ 192 NI v7) 26 INYH גּוֹיִס‎ ΤΊΤΙΝ NYY 7} 
1241 "NID MVAPW 197) ,, "DY9IN AXP 75931 Ja VAWA 
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Wir‏ לְהָעֲדָה 


פֶּרֶק ג 

WY ΤΙ WON ND כְּתוֹב‎ PTINI IW ATYAN וּלְהַמַּלְאָךְ‎ cow) ; 
3 PYYN ΤΝ YIP אֲנִי‎ ὉΡΠ535 NYAWA) AIA? Nina» לו‎ 
ΠΙΡ PANN) WW ΖΝ 132 , חַי וְאַתָּה מַת‎ NANY לך‎ Ww OW 
MIA? 2299 שְׁלֵימָה‎ PWYD NX oNNYI למוּת כִּי לא‎ ΤΝΊΠΝ 
WY) אוֹתָם‎ DYDD HYNW) ΠΡ35Φ JN וְעַכְשָׁיו זְכוֹר‎ ; 
YTP “AYR וְאַתָּה‎ 3122 PPY ὋΝ NIN לא‎ ON) DWH 
NANY וְמַן‎ NPN 


* Or possibly “ipinn”. 

° Similar to Ps. 2:8-9. 

“See footnote on chapter 2:5. 

“In the Hebrew Revelation and James, “SYN” or “NN” is generally used 
instead of “x”. The “1” or “n” at the end does not always represent a third 
person singular pronominal suffix. Because these two spellings are used 
interchangeably, it is possible that “nN” should actually be pointed as 
“ΠΝ”. Compare e.g. the interchange of “i7W” (Jer 7:14; Judg. 21:19, 21:21, 
etc.) and “nw” (Josh. 18:1, 18:8, 18:9, 18:10, etc.); “70x” (Gen. 26:25, 
31:25, 33:19, etc.) and “NNN” (Gen. 9:21, 12:8, 13:3, etc.); “nt” (2 Kin. 6:19; 
Ezek. 40:45, etc.) and “it” (Hos. 7:16; Ps. 132:10). 


23 [24] But to you (that is, to the others who are in Thyatira) I say, that 
Iwill not bring more suffering ° over you, because you did not learn” 
of the teaching‘ of Ha-Satan; 24 2s] but you must hold on‘ to this ° 
which you have until I come. 25 26) And whosoever overcomes, I will 
give nations as his inheritance, 26,27) and he will lead them with a 
rod of iron, and you will shatter them like a potter's vessel.‘ 27 And 
like I received from my Father, [26] so I will give him the light.° 28 29] 
Whosoever has ears must hear what the Ruach says to the 
assembly!” 


3: 1 (102v) “And to the messenger of the assembly of Sardis write: 
Thus says he" who has the Ruchot' of Yahweh, and the seven stars, 
Ί know your works — that you have a name! that you are alive, but 
you are dead. 2 Therefore, do not sleep but strengthen that which * 
wants to die — for I have not found your works complete before 
Yahweh. 3 And now, remember how you have received and heard; 
and establish' them, and do repentance. But if not, I myself will 
come upon™ you like a thief, and you will not know" at what time I 
will come. 


* Or “distress” or “trouble.” 

° Or possibly “do not teach.” 

“Or “doctrine.” 

4 Or possibly ‘strengthen this.’ 

© Or “that.” 

‘Similar to Ps. 2:8-9. 

8 Lit. “dawn” or “daybreak” — used as a synonym of “light,” and in this context 
probably means “glory.” Compare e.g. Is. 58:8, Is. 8:20, and John 17:22 in the 
HebrewGospels.com version. 

"Lit. “this one,” but often means ‘he’ or ‘him.’ 

‘Plural of “nin” (ruach) - the Hebrew word for “spirit,” “breath” or “wind.” 
(See glossary for more information.) 

J Or “reputation.” 

* Or possibly ‘him who.’ 

‘Or “perform.” 

™ Or “against.” 

" Or “while you do not know.” 


ABD ὈΠΡΊ}3 ΤΝ 1992 NIY PTINIA Yow) TOW D2 , 
Ms MZ רְאוּיִם‎ ΠΏ 3 לְבָנִים'‎ 07723 MY “92H 
שְׁמוֹ‎ ΤΝ ΠΠῸΝ לא‎ ΝῚ 0937 097993 “JIN Nsw 
מַלְאָכָיו‎ 337} Ν 357 WW ΤΙΝ WTI ὯΝ DYND TON 
; לְהָעֲדָה‎ WIN MDW שׁוֹמַעַ מַה‎ OY לו‎ WY” κ 
הַקָּדוֹשׁ‎ WN ND כְּתוֹב‎ N9IVTNIA DW NTYAN TIN 
τῃΝ DW) Ππίθῃ NT IW הַמִּפְתֵּתַ‎ 12 ww Ay וְהַנַּאֲמָן‎ 
YTP ὯΝ , NINA 231» TNR וְשׁוּם‎ “MAA לִסְגּוֹר‎ 292 
292 ΤΩΝ DW] MINI NY PI92 נָתַתִּי‎ NN PYyy ΤΙΝ 
וְאִינָהי‎ PIT ΤΝ וְשָׁמַרְתָ‎ 77 ὑ; ND Vy 3 “ADIN Way? 
מַחַבְרוּתַת הַשֶטְן‎ NADY AN? אֲנִי אָתַּן‎ NT» WA 919 

DAN רק‎ OPN) OT? DANY הָאוֹמָרִים‎ 


° In the ms., there is 8 “7” written above the “n” as a proposed correction. 
However, see footnote on chapter 1:7. 

° Or possibly “019” — see footnote on chapter 4:4. 

“For the use of “n” instead of “”, see footnote on chapter 1:7. 

° Alternative form of masculine singular participle (with definite article). 

* Or possibly “ΠΠΊΝ”. Compare e.g. “Π2ΏΝ” (Gen. 9:21); "פְרֶעה"‎ (Ex. 32:25); 
“Π5Ό7” (Lev. 23:13); “Π23” (Ezek. 36:10); “nin” (Ezek. 39:11), etc. 

"Or possibly “737”. 

* In the Hebrew Revelation and James, “JN” or “NN” is generally used 
instead of “x”. The “1” or “n” at the end does not always represent a third 
person singular pronominal suffix. Because these two spellings are used 
interchangeably, it is possible that “nN” should actually be pointed as 
“ΠΝ”. Compare e.g. the interchange of “i7W” (Jer 7:14; Judg. 21:19, 21:21, 
etc.) and “nw” (Josh. 18:1, 18:8, 18:9, 18:10, etc.); “70x” (Gen. 26:25, 
31:25, 33:19, etc.) and “NNN” (Gen. 9:21, 12:8, 13:3, etc.); “nt” (2 Kin. 6:19; 
Ezek. 40:45, etc.) and “it” (Hos. 7:16; Ps. 132:10). 


4 And also your name is heard in Sardis - of those who did not soil? 
their garments,” and they, they will walk with me in white garments, 
for they are worthy of this. s And whosoever overcomes, he will walk 
in white garments, and I will not blot out his name from the scroll 
of life, but I will confess‘ his name before my Father and before his 
messengers. s Whosoever has ears must hear what the Ruach says 
to the assembly!” 


7 "And to the messenger of the assembly of Philadelphia write: Thus 
says the Qadosh® and the Faithful, he® who has the key of Dawid,’ 
who opens and no one is able to shut, who shuts and no one is able 
to open - s ‘I know your works. Look, I have given? before you an 
open door and no one is able to shut it - for you have little strength, 
yet you have kept my word,” and have not denied my name. ο Look, 
I will give to those who are of the company of Ha-Satan, who say 
that they are Yehudim while they are not — only deceivers — 


? Or “defile.” 

° Or “that some did not soil their garments.” 
“Or “acknowledge.” 

4 Lit. “Set-Apart.” 

* Lit. “this one,” but often means ‘he’ or ‘him.’ 
f Hebrew name for ‘David.’ 

8 Or “I have set.” 

* Or possibly “my words.” 


“pI לתְפלָלי‎ ΝΊ3Τ NANY רוֹצָה לעשוֹת‎ ΝΥΝ) רְאֵה‎ 
מִתִּקְוְתי‎ WDD DWYY 103 ιο אוֹתְךּ‎ MANNY וּלְהַכִּיר‎ 
על הָאָרֵ‎ NAD הַנִּטָיוֹן‎ IY NYDN אֲנִי אֲשְׁמוֹר אוֹתְךְּ‎ 7 
בְּמְהֲרָה‎ NIX ὯΝ ANT ,. הָאָרְ‎ IY DIAN IN? לָנטוֹת‎ 
2 PIND NN NN DW NP? שלא‎ TD לך‎ ww שְׁמוֹר מה‎ 


D2 HIND YIND? מִהַשְׁמַיִם‎ NBY MN הָעִיר‎ YIND 


WIN MWY שׁוֹמַעַ מה‎ DIN לו‎ wv מִי‎ ,; WIND שְׁמִי‎ 
VOX אָמַר‎ ND כְּתוֹב‎ RYN? וּלְהַמַּלְאָךְּ מַהָעֲדָה‎ ,, NITY] 
PYY NX YTV ὋΝ is הַתְּחֹלָּה מַהַבְּרִיאוֹת‎ aN) הָעֵד‎ 
123 JAN 16 ON IN קר‎ MAHY אוּלי‎ ON לא קר וְלא‎ NNW 
17 7939 FNIN ὋΝ ירק‎ NI בְּשְׁבִיל‎ ON NI) WP לא‎ DANY 
JIT DIV) “PRIN DYN לי די‎ Wr IWiy ἫΝ תּאמר‎ NANI 
12 NYY וַאֲנִי נוֹתֵן‎ re PINT YY שָׁאַתָּה‎ YIP APN אֲבָל‎ 

"09227 וְתִלבּוֹשׁ מַלְבּוּשִים‎ 99 AN NPY 


° For the use of “nm” instead of “, see footnote on chapter 1:7. 

° Alternative spelling for “229nn2”. Note that a preformative “Π’ is 
occasionally dropped in ‘infinitive construct’ verbs when an inseparable 
preposition is attached, even in the Tanach — see e.g. Pro. 24:17 (Ὕ2ψ 337” for 
“Y2W9N17"); Lam. 2:11 (“Qvya” for בְּהַעֶטף"‎ "(. See also Ex. 10:3, 34:24; Deu. 
31:11; Is. 1:12; Job 33:30, etc. 

“Compare Is. 45:14, 49:23, 60:14. 

° Or possibly “TiS”. 

* Or possibly “O?)12” - see footnote on chapter 4:4. 


look, I am pleased to make that they will come to do supplication ® 
at your feet, and to acknowledge that I have loved you. 10 Because 
you have kept the word of my hope, so I will keep you from the 
time of testing,” which will come on the earth to test‘ those who 
dwell on the earth. 11 Look, I will come with haste!® - Guard what 
you have, that no one takes your crown. 12 Whosoever overcomes, 
I will write upon him the name of my Elohim,* and the name of the 
new Yerushalayim,‘ the city of my Elohim which will come from the 
heavens to the earth from my Elohim - and also my new name. 13 
Whosoever has ears must hear what the Ruach says to the 
assembly!” 


14 “And to the messenger of the assembly of Laodicea write: Thus 
says Amein, the faithful witness, the beginning of the creation,” 1s 
‘I know your works, that you are neither cold nor warm - if only you 
could be cold or warm!' 16 But because you are neither cold nor 
warm, because of this I will spit you from my mouth. 17 Yet you say, 
Tam rich and have sufficient and there is no need for anything, 
but you do not know that you are poor and needy. 1g Now, let me 
give* you my counsel: that you buy gold from me, and clothe 
yourself with white garments, 


° Or “to pray” — see Is. 45:14, 49:23, 60:14. 

> Or “trying” or “temptation.” 

“Or “try” or “tempt.” 

4 Or “quickly.” 

© Usually translated as ‘God.’ In Hebrew however, the word ‘luck’ or ‘fortune 
is pronounced as “gad” and sometimes as “god” (medieval) — see e.g. Gen. 
30:10-11, Josh. 11:17, Is. 65:11. Therefore we prefer not to use ‘God.’ 
Hebrew name for ‘Jerusalem.’ 

8 When the Hebrew word “γον” (amein) is used as a title, it means “Sure,” 
“Faithful” or “Truth.” 

"Or “created things.” 

‘Or “perhaps you should be cold or warm 
J Or possibly “and J need nothing.” 

« Or “| am giving you.” 


’ 


|» 


— sarcastic. 


וּמָשַׁחְתָּ TD OWA ΠΥ ΤΙΝ‏ שָׁתּוּכַל ὌΝ ig NIN‏ מוֹטֵרי 
NP‏ שָׁאָהַבְתִּי וְעַכְשָיו NYY‏ תְּשׁוּבָה 2 ὯΝ ANT‏ עוֹמַד 
392 הַפָּתַ NY Yow? TAXW ONII AA PNT)‏ קוֹלי וְיִפְתֵּח 
הַפָּתַח JIN DY‏ ., מִי DY IW ΠΝ NY NYIBW‏ עַל 
19D NDI‏ שְׁנַּצַחְתִּי INDI JY AN OY MAW?)‏ ,, מִי WY‏ לו 

DON‏ שׁוֹמַע מה NIIDY‏ אוֹמֶר 


פָּרֶק ל 

 [ MNT 13 INN,‏ שְׁנַּפְתֵּה OWA ΤΗΝ NNY‏ וְהַקּוֹל 
הָרְאשוֹן שַשְׁמַעְתִּי WHY NIATNN‏ כְּקוֹל WON WIV‏ לי בּא 
NI?‏ וַאֲנִי רוֹצָה לְהַרְאוֹת ΠΡ‏ מה שַׁיִהְיֶה IPD) , 13 INN‏ 
Dy AW 7909‏ רוח הַקוֹדֶש IW? ΤΩΝ NOD MND‏ בַּשָׁמַיִס 
IY)‏ הַכִּשָּא ΠΝΏ 2 PNW WA P2Y 1V>N1, ΤΗΝ IW?‏ 
VID JIN‏ וְישְׁפַה ]3235 NVIN?‏ הָיָה 19D NYP ΤΩΝ‏ }13 , 
DIY)‏ לְהַכִּפֵּא הָיָה אַרְנֵּע וְעֲשְׂרִיס כְּסָאִיס 


* This is a Hiphil participle from the root “10>”. 
° Crossed-out letter. 


and anoint your eyes with oil, that you may be able to see. 19 I 
discipline” those whom I love, therefore do repentance. 20 Look! - I 
stand before the door and knock on it, and if one will hear my voice 
and will open the door, to this one I will come. 21 Whosoever 
overcomes, to him‘ I will give to sit down with me by my throne, 
like I overcame and sat down with my Father by his throne. 22 
Whosoever has ears must hear what the Ruach says!” 


4:1 And after this I saw that a door was opened in the heavens, and 
the first voice which I had heard -- that spoke with me like the sound 
of a shophar® - said to me, “Come here and I want to show you 
what will happen after this.” 


2 And forthwith® and immediately Ruach Ha-Qodesh' rested? on 
me, and I saw a throne sitting in the heavens, and one sitting on the 
throne. 3 And he who sat on it, his appearance" was like the 
appearance of the stone sapphire’ and jasper’ and around the 
throne was a bow‘ like turquoise.' 4 And around the throne were 
twenty-four thrones,” 


Lit. “And I.” 

> Or “chasten” or “rebuke.” 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 

4 Hebrew word for “ram’s horn” or “trumpet.” 

© Or “instantly.” 

f Meaning “the Set-Apart Spirit.” 

8 Or “abode” or “was dwelling.” 

" Or possibly ‘face.’ 

‘Or, a special kind of sapphire called ‘lapis lazuli.’ 
i Or possibly ‘jade.’ The exact identification of many precious stones is 
debated. 

* Meaning “a rainbow.” Compare Ezek. 1:28. 

'Or possibly ‘malachite.’ 

™ Or “seats.” 


YAIN DAVY OMY‏ וְעֲשְׂרִים ὈΡΡΘ‏ לְבוּש בְּמַלבּוּשִׁיס 
לְבִינִיס' ADI WMD OWN Jy‏ ; וּמַהַכִּפָּא NIIP NY‏ 
ONY‏ וּבְרְקִיס NAN IPN) NODA 22972 NI) NyAw)‏ 
NID 971 ; NI? NINA ΤΩΝ‏ הָיָה IW TAN Ὁ}‏ צְלוֹחִית 
כְּדְמוּת YIN NYDN? DAY) XVID  [ FINI ΠΏΡΓΝ‏ 
DYY ΝΟῸ HPN‏ מִלפְנַיהֶם וּמַאַחֲרֵיהֶס , WwW ΠΡΠΠῚ‏ 
A”‏ כְּדָמוּת [ WWD ΠΏΨΠῚ WAN Ἱ‏ וְהַשְׁלִישִׁי DIND‏ 
וְהָרְבֵיעִי NYY THN 7397) ; WWI‏ כְּנָפַיִם 099939 מְלוּאִיס 
Dy‏ עִינַיִם DAD W NI)‏ מְנוּחָה OP‏ 12°71 וְאוֹמְרִיס PNA‏ 
קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ “ΤΊΝΩΝ NM‏ הָאֲדִּיר MAY TIN MAN‏ 


* Alternative spelling for “029”. Variation between an a-class and e/i-class 
vowel on the second root-letter of the adjective “27” can be seen in the 
Masoretic Text in Gen. 49:12 (“\29”); and in manuscripts of the Samaritan 
Torah (relevant vowels shown below — note that the Samaritan“ ” 
corresponds to the Tiberian “ ”ογ“ ”; while the “°” corresponds to “ ” or 
“ "), e.g. Gen. 30:37 “niJi7” (New York Public Library ms. Heb. 228) νο. 
“N49” (British Library ms. Or. 6461); Lev. 13:43 “N39” (National Library of 
France, ms. Sam. 2) vs. “Π135” (British Library ms. Or. 6461). See the 
respective passages in: S. Schorch, The Samaritan Pentateuch, A Critical 
Edition Maior, De Gruyter, vol. 3 (2018) and vol. 1 (2021). A similar spelling 
“x19” is also known in Mandaic Aramaic. See e.g. E. 5. Drower and R. 
Macuch, A Mandaic Dictionary, Oxford University Press, 1963, p. 229. 

° Crossed-out letters. 

“ Crossed-out letters. 


5 Quoted from Is. 6:3. 


and twenty-four elders sat on them, clothed in white garments, and 
on their heads was a crown® of gold. s And from the throne there 
went out, voices and thunders and lightnings, and seven lamps 
were before the throne (and these are the seven Ruchot of Yahweh). 


6 And before the throne was a sea of glass, like the appearance of 
crystal.” And in the midst‘ of the throne and around the throne were 
four living creatures, full of eyes at their front and at their back. 7 
And the first living creature was like the appearance® of a lion, and 
the second like a bull, and the third like a man, and the fourth like 
an eagle.° α And each one had six wings, also on the inside they 
were filled with eyes.‘ And they do not have rest, day or night, but 
say continually, “Qadosh,° qadosh, qadosh, is Yahweh Tseva’ot™' 
the Mighty,’ who was and is and will be.” 


° Or “on each of their heads was a crown of gold.” Hebrew often uses a 
singular noun to imply plural (collective). 

> Hebrew “nnbnr” (achlamah) - see chapter 22:1, which indicates that 
“ΠΏΘΖΓΝ” is not a red or brown jasper as is commonly believed. 


“Compare Ezek. 1:22-27. It seems that these cherubs are underneath and 
around Yahweh’s throne, and here they are described as forming part of the 
throne structure (in the midst of the throne). 

4 Compare Ezek. 1:10: “the appearance of their faces...” 

© Compare Ezek. 1:10, 10:14. They each have four different faces, and if they 
stand in / face four different directions, one set of the four different faces can 
be seen from every side. 

f Probably means that their wings also had eyes underneath. 

8 Lit. “Set-apart.” 

» Hebrew word for “armies.” The full name/title is “Yahweh Elohei Tseva’ot” 
(Yahweh, Elohim of Armies). See e.g. Jer. 5:14, Amos 4:13, Rev. 15:3. 
‘Quoted from Is. 6:3. 

Or “Majestic.” 


, וּבְשְׁעָה שְׁהַחַיֹת NAY DIN‏ וְהוֹדָאָה AWW AY‏ על 
CNN) NBIN‏ מַעוֹלֶם YD ,, ὈΡῚν TY)‏ 07912 הָאַרְנַּע 
וְעֲשְׂרִים DYPT‏ 2397 וּמִתְפַֿקלים CNW AD‏ מַעוֹכֶם TY)‏ 
עוֹלָם YIND OPPIND OPW‏ וְאוֹמְרִיס ,, NAN JITN‏ 
ΠΝ‏ ליקח' כַּבוֹד IY) 23ῃ NI ANN 3 ΠΎΝΘΠ]‏ יד 

255 נַעֲשֶׂה‎ ΠΥ͂Νη 


7, == 


Ρ79‏ ה 

DANN) TAX 39D 19 73 OMNI NODA על‎ AWW A ; 
ΤΙΝΊ , בִּשְׁבְעָה תַתִימוֹת‎ Yana בַּחֲתִימוֹת מִבְּפְנִים‎ 
הַסַּפָר‎ ΠΝ לפְתּוֹתַ‎ NANT צעָק בְּקוֹל 7172 מִי‎ ΤΩΝ TWN 
232 YIN) לא בַּשָׁמַיִס‎ TAN DW) ; וְלִשׁבֹּר תַתִימוֹתָיו‎ 
Ν2Ψ 1532 מְאוֹד‎ ὋΝ לפתּוֹם הַסַּפֶר וְלראוֹת 13 , וּבוֹכָה‎ 
לי‎ WON DIP) TN ; IID AY שָׁרְאּיָה‎ TNX NII 
NTP ] [ מִמִּשְׁפַּחַת‎ wa MIND ΓΝ ANT NAN IN 
6 NONN nyawn 02} Π95ῃ NInd? TNT wawaAN 
וְקֵינִים‎ ἘΡΨΥῚ הַכְּפָא וְהַחַיּוֹת וְהָאֲרְבֵּע‎ TINaAY וְרָאֵיתִי‎ 

THN NY “τον 


“This is an alternative form of the ‘infinitive construct’ with “9” preposition 
(root: “ΠΡ»”). Spelled “nn” in the Tanach. 


5 Crossed-out letters. 
“Or possibly “τον”. 


ς 


ο And when the living creatures give lauding? and thanks” to him 
who sits on the throne, and who lives® from everlasting and unto 
everlasting, 10 the twenty-four elders fall down before him and 
pray* to him‘ who lives from everlasting and unto everlasting, and 
they cast their crowns before him and say, 11 “Adon,? you are worthy 
to receive honor and glory, for you are the Creator" of everything, 
and by your will' everything was made.” 


5: 1 And he! who sat on the throne - Isaw a scroll in his right hand, 
and /t was sealed with seals on the inside and on the outside, with 
seven seals. 2 And I saw a messenger crying out with a great voice, 
“Who is worthy to open the scroll and to break its seals?” 3 But no 
one in the heavens or on the earth was able to open the scroll and 
to look in it. 4 Now, I was weeping exceedingly because no one was 
found who was worthy of this matter. 5 But one of the elders said 
to me, “Do not weep, look! - The Lion who is from the family of 
Yehudah,' from the root of Dawid, has overcome to open the scroll 
and to break the seven seals.” 


6 Then I saw that in the midst of the throne and the living creatures 
and the twenty-four elders, there stood a Lamb, 


° Or “praise.” 

> Or “acknowledgment.” 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 
4 Or “even to him who lives.” 

© Or “worship him.” 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 
8 The Hebrew word for ‘lord’ or ‘master.’ 

Or “you created everything.” 

‘Or “goodwill.” 

i Lit. “this one,” but often means ‘he’ or ‘him,’ 
* Or “or to look at it.” 

' Hebrew name for ‘Judah.’ 


IPN) Ὄ;ΡΥ NYA) DIP AYAW כְּמוֹ שׁנָהֲרג' }7 הָיָה‎ 
Ἴ95ῃ NZ) וּבָא‎ , VIND 293 Πρ} MD? NIN הַשַׁבְעָה‎ 
הַסָפָּר‎ πρρν וּבְשְׁעַה‎ ε NVIN ον AWW יָמִינוֹ מִזֶּה‎ αὐ} ἼΡῸ 
ΠΨΏ 3927 וְעֲשְׂרִים זְקֵינִים‎ YAINI TPN הָיוּ נוֹפָלִים הָאַרְנַּע‎ 
היא תַּפִילת‎ ΤΙΝΊ] מִלאִיס קְטוֹרָת‎ NINN וּבְידֵיהָם כִּינוֹר‎ 
"NP? TANT אַתָּה‎ AN) WIN שיר‎ YAN , DWITPD 
וְקָנֵיתָ אוֹתָנוּ‎ 277} NAN 73 חֲתִימוֹתָיו‎ ΤΙΝ Ning?) 9Ῥῃ 
“PA NIN לְכהֲנִיס וְלמְלְכִיס‎ WIN MWY  ךיִמָדְּב‎ 
naw וְרָאִיתִי וְשְׁמַעְתִּי קוֹלוֹת‎ a Yana מְלָכִים' עַל‎ 


sn, Rs 


12 וּמִסְפָּרִם הָיָה אַלְפַיִם רְבָבוֹת‎ NIN? DAY מַהַמִּלְאָכִים‎ 
רְאוּיָה לכה וּלְכָבוֹד‎ III NWA גְּדוֹל‎ Jipa וְאוֹמְרִיס‎ 
וְעַל‎ DAWA WA וְלתְהִילת ,, וְכָל הַבְּרִיאוֹת‎ NINA 
APD NIP OWINY שָׁמַעְתִּי‎ O23) YIND וּמַתַּחַת‎ YW) 
ὈΡῚν TY) DJIYN NAY) כָּבוֹד וּתְהִילוֹת‎ NYDN?) NVID IY 


* Or possibly “x193W”. 

i Compare Zech. 3:9, 4:10. 

“Or possibly “nowy”. 

“This is an alternative form of the ‘infinitive construct’ with “9” preposition 
(root: “npb”). Spelled “nny” in the Tanach. 

* Based on the context, this verb cannot be a Niphal ‘perfect’ third person 
plural. The unusual spelling “1971” instead of “nnJ” indicates the plural 
aspect of the verb twice — it looks like “nnJ” with a “1” added as a plural 
ending (compare e.g. ”?היה“‎ vs. “19n»”). Similar spellings (with double 
indication of the plural) were sometimes used by medieval Jewish scribes. E.g., 
in Luke 20:14, Vat. Ebr. 100 and JTS Breslau 233 read “19771”, but St. 
Petersburg A 207 spells the same word as “1917731”. Compare chapter 19:7. 
"Or possibly “D370”. 


like* he had been slain. And he had seven horns and seven eyes” 


(and these are the seven Ruchot of Yahweh, sent into all the earth). 
7 So he came and took the scroll from the right hand 103r) of him‘ 
who sat on the throne. α And when he took the scroll, the four living 
creatures and twenty-four elders fell down before the Lamb, and in 
their hands were lyres and fire pans full of incense (and this is the 
prayer of the set-apart ones). ο And they sang“ a new song and said, 
“You are worthy to take® the scroll and to open its seals, for you 
were slain and bought us with your blood, 19 and you made us 
priests and kings, that we may be kings‘ over the earth." 


11 Then I saw and I heard many voices of the messengers around 
the throne - and their number was twenty million.? 12 And they said 
with a great voice, “The Lamb who was slain is worthy of power and 
honor and glory and praises!" 13 And all the creations" which are in 
the heavens and on the earth and under the earth and in the sea, I 
heard saying, “To him' who sits on the throne, and to the Lamb, be 
honor and praises and lauding, from everlasting and unto 
everlasting.” 


? Or “as if.” 

> Compare Zech. 3:9, 4:10. 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 

4 Hebrew uses root “19%” (zamar) which can refer to singing while playing 
instruments. 

© Or “receive.” 

Or possibly ‘that we may reign over the earth.’ 

8 Lit. “two thousand ten-thousands.” 

" Or “created things.” Could also possibly mean ‘persons.’ Compare e.g. Mark 
16:15 in the HebrewGospels.com version, where a similar Hebrew word is 
used. 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 


ONY NPND ΡΒἼΝΊ ;;‏ אָמַן וְאֲרְבּע וְעֲשְׂרִיס זְקֵינִיס נוֹפלִיס 
וּמִתְפּקְלִים לה ὈΡῚν TY OJIN CNW‏ 


ἼΡ19 
YAINDY מַחֲתִימוֹת וְשׁמַעְתֵּי‎ ΤΩΝ ΠΒ YAY וְְאִיתִי‎ , 


NPN‏ אוֹמְרִיס כְּקוֹל AND NA ΤΓΝ‏ , וְרְאִיתִי TAN DID‏ לָבְן 
ְהַיוֹשֵׁב yey‏ הָיָה 13 THY NYP‏ }12 נוּתַּן NIN) TAN INP‏ 
N¥2 NY TIN‏ ; וְכַקְן NNW‏ חֲתִימוֹת ΩΝ WD‏ 
WN MIWA NW‏ בא DIN “ANN VID YIN? Π7ῃ} , AND‏ 
72ν AVPDI‏ נוּתּן NP?‏ הַשָׁלוֹם YAN‏ }37 )133 חָרֶב 2379 
nyw ;‏ שְׁפַּתַח Ninn‏ הַשָׁלִישִׁי Ν᾽ WIA MND “WX‏ 
AND‏ וְרָאִיתִי VPPY AWPDY IW TWX DID‏ הָיָה בְּיָדוֹ 
TNN OND‏ ,; וְשְׁמַעְתִּי קול TAN NPN YAINA TINA TNX‏ 
מִדָּה אַחַת DDN‏ 03 09 וּשְׁלוֹשָׁה Nit‏ שְׂעוֹרִיס WA‏ 

ΟΝ 12D) own?) 0799‏ תַּעֲשֶׂה רע 


* Or possibly “nn”. 

° Or possibly “ΠΝ”. 

“Or possibly “Tnx” - ”ד“‎ and ”ר“‎ were sometimes confused when copying the 
Hebrew Bible. 

“Or possibly “aN”. 


14 So the four living creatures answered “Amein,” and the twenty- 
four elders fell down and prayed to him* who lives from everlasting 
and unto everlasting. 


6: 1 Then I saw that the Lamb opened one of the seals, and I heard 
the four living creatures say - like one voice - “Come and see!” 2 
Then I saw a white horse, and he who sat on it had a bow in his 
hand, and a crown was given to him, and he went to overcome, and 
he overcame.” 


3 And when the second seal‘ was opened, I heard the second living 
creature say, “Come and see!” 4 Then another horse went out - a 
red one“ - and he who sat on it was given to take away the shalom 
from the earth, and a great sword was given to him. 


5 And when he opened the third seal, the third living creature said, 
“Come and see!” Then I saw a black horse, and he who sat on it had 
a pair of balances® in his hand. ο And I heard a voice in the midst of 
the four living creatures, saying, “One measure of wheat for a coin,‘ 
and three measures of barley for a coin,’ and to the oil and the wine, 
do not do damage!” 


* Lit. “this one,” but often means ‘he’ or ‘him.’ 

> Or “to conquer, and he conquered.” 

“Or possibly ‘the second of the seals.’ 

4 Or possibly ‘Then a red horse went out.’ 

© Or “scales.” 

Lit. “two faces,” possibly referring to a specific coin or specific value of coin. 
Various ancient Roman coins were issued with two rulers depicted on one 
coin. This was either done with one portrait on each side, or with both 
portraits on the obverse (front) of the coin, in various typical orientations 
(face-to-face, back-to-back, side-by-side). Specifically during Yeshua’s time, a 
coin is believed to have depicted Tiberius on the obverse and Augustus on the 
reverse. However, the Roman Denarius also often depicted the two-faced 
pagan god, from which this term possibly could have derived. 

6566 above note. 


TWAIN הַחַיָּה הָרְבִיעִי‎ NYY חַתִימֹת הָרְבֵיעִי‎ NYY 173} ; 
PIY AWW TI וְאַמַּצי‎ TIA TAN וְרָאִיתִֵי סוּס‎ , AND בא‎ 
נוּתַּן‎ 197 PINN הלך'‎ DPI) Nye TD Ww הָיָה‎ 
nyod) AYID) 3ΠΠ3 YIND ΟΥ לְהָמִית חַלָק רְבִיעִי‎ nw 
תַּחַת‎ PNT הַחֲמִישִׁי‎ NNIW 173} » VIND וְעַל יִד חַיוֹת‎ 
הָעֲדוּת‎ Paw MP עֵל קְדוּשַׁת‎ MIDW πϑοψγη הַהַיכָל‎ 
WITPD וְצוֹעֲקִיס בְּקוֹל )237 וְאוֹמְרִים אֲדוֹן‎ 1. ODP MAW 
מַאִילוּ הַדָּרִים‎ IPNT OPIN וְאֵינָה‎ vI9WH מָתֵי‎ TY ANIM) 
DAD מַלְבּוּשֵׁי 135 וְנָאָמַר‎ YH ODN TAN 297} ,, YIND על‎ 
Όγ 3 זְמָן‎ τὶν שַׁתִּשְׁקְטוּ‎ 


* Compare Zech. 6:3. 
° Or possibly “727”. 


7 And when he opened the fourth seal, I heard the fourth living 
creature say, “Come and see!” α Then I saw a speckled and strong? 
horse, and he” who sat on it, his name was The Messenger of Death, 
and Gei-Hinnom‘ followed after him. And authority was given to 
him to put to death a fourth part on the earth, with the sword and 
with famine and with death, and by the animals of the earth.° 


9 And when he opened the fifth, I saw under the temple the 
neshamot® who were killed because of the set-apartness of 
Yahweh, and because of the testimony‘ which they had. 19 And they 
cried out with a great voice and said, “Set-apart and faithful Adon, 
until when will you judge without avenging our blood from those 
who dwell on the earth?!” 11 And to every one of them were given 
white garments, and it was said to them that, “You must rest" yet 
a little time.” 


* Compare Zech. 6:3. 

> Lit. “this one,” but often means ‘he’ or ‘him.’ 

© Lit. “The valley of Hinnom.” This Hebrew word is transliterated into Greek as 
‘Gehenna,’ and is inaccurately translated as ‘Hell.’ This is a literal valley right 
next to Jerusalem ordained for future punishment. See Mat. 25:41-46 in the 
HebrewGospels.com version: “And then he will say to those who are on the 
left side... go into the fire of Gei-Hinnom, which is prepared for Ha-Satan and 
his messengers... And these will go into the fire of Gei-Hinnom, but the 
righteous ones will go into everlasting light.” To learn more about the Biblical 
definition of ‘Gei-Hinnom,’ see Jer. 7:30-33, Is. 30:33, 66:24, etc. 

4 Hebrew expression meaning “by the wild animals.” 

© Plural of “yaw” (neshamah) — the Hebrew word for “blowing/breath,” 
“soul” or “spirit.” Neshamah is also specifically used to refer to a person’s 
“spirit/soul” which continues to exist after a person dies (as in this verse). (See 
glossary for more information.) 

‘Hebrew “nity” (‘edut) — one of the names for the Torah. 

8 Lit. “garments of white.” 

"Or “be quiet.” 


גג YIND MTY 127) WWD ΓΠ9Ψ PRN‏ וְהַשָׁמֶשׁ הָיָה 
שָׁחוֹר NYA)‏ הָיָה APY 219 743) ONIY 77) 1s OTD OTN‏ 
4930 וּכְנֹבָלֶת “AND‏ ,, 991 הָהָרִים וּגְבָעוֹת "RYT‏ 
מִמְּקוֹמָם “DIT YIN 3201 is‏ וְהָעֲשִׁירִים DIWIWD)‏ 
OTIYNI‏ וְהַחוֹפְשִׁים סוֹתְרִיס nivnna) DIX Nhyna‏ 
“TOY‏ 16 וְאוֹמְרִים לְהָהָרִיס OYTO)‏ נְפוֹל עָלֵינוּ וְסוֹתַר 
NIN‏ מִפָּנִי הַמִּרְאֶה Ὃν AVHA TY IW‏ הַכִּשָּא )9291 JIN‏ 

7392 TINY? 2321» וּמִי‎ NA JON מַחֲרוֹן‎ OD 73 1, NYD 


פָּרֶק זו 
IPN 73 ION ,‏ אַרְבֵּע מַלְאָכִים עוֹמְדֵים VAIN IN‏ פִינוֹת 
הָאָרָצ וּמִתְאַפְּקִים' הָאַרְבַּע DIN‏ הָאָרָ* 


* Quoted from Is. 34:4. 

“Or “ry ty’, or possibly “11y7)” (if pointed as a Nitpael rather than a 
Nitpalpel). This word “ity” is an alternative spelling for “ayty71)” (Nitpalpel 
‘perfect’ third person plural, from the root “y11”). In Hebrew and Aramaic, if 
the first root-letter is a “1”, the preformative ‘dental’ can be merged with this 
“x” in the Hitpael and similar conjugations. Usually the “t” would be retained 
and the “τ” dropped, e.g. “1910” for “ID TIN” (Is. 1:16); "הומנתון“‎ vs. 
"הודמנתןן“‎ (Dan. 2:9, Ketiv vs. Qere). But the Dead Sea Scrolls also show a 
good example where the “1” was retained and the “1” dropped (as also 
attested in this word ντ”): “ANT” (5/6Η6ν50 1:6) νο. "תודהרון“‎ )2 
f1ii:12). For the use of “1” vs. “ayy” at the end of the word, compare e.g. Gen. 
42:27 (vowel points added for clarity): “aJiv” (Targum Pseudo Jonathan) vs. 
“Ayo” (Targum Neofiti), both from the root “jy”. See also “JIONW” for 
"שאפרעך"‎ (XHev/Se49 f1R:8). 

“ Phrase quoted from Ps. 2:2. 

° Phrase quoted from Is. 2:19. 

“Crossed out and replaced with “072 otnNi” — in similar script to main text. 


12 And I saw that he opened the sixth, and there was an earthquake 
and the sun was? black and the moon was” red like blood, 13 and 
all their host withered like a leaf withers from a vine, and like that 
which withers® from a fig tree.° 14 And all the mountains and hills 
were shaken away from their place. 15 And the kings of the earth 
and the rulers‘ and the rich ones and the officers and the slaves and 
the free ones, hid in caves in the rocks and holes in the ground.° 16 
And they said to the mountains and to the rocks, “Fall on us, and 
hide us because of the appearance" of him‘ who sits on the throne, 
and because of the fury of the Lamb! 17 For the day of his burning 
anger has come, and who is able to stand before him?!” 


7: 1 And after this I saw four messengers standing at the four 
corners: of the earth, and holding back* the four winds of the earth, 


* Or “became.” 
> Or “became.” 
© Or “will wither.” The Hebrew word “233” (navel) “to wither/fall” is used three 


times in this verse, and can mean to “wither and fall.” 

4 Or possibly ‘the withering of a fig tree.’ 

* Quoted from Is. 34:4. 

Phrase quoted from Ps. 2:2. 

8 Phrase quoted from Is. 2:19. 

ἢ Or possibly ‘hide us from the face.’ 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 

) An expression which means something like ‘ends’ or ‘quarters’ of the earth. 
Compare chapter 20:8, which indicates that these are not literal corners (the 
nations do not dwell on the corners of the earth, they dwell all over the earth). 
See also Is. 11:12 and Ezek. 7:2. 

* Crossed out and replaced with “holding in their hand” — in similar script to 
main text. 


1 ΝΥ DW FY) ONAN IYI ΝΊΝΠ על‎ MII WAN NPY TD 
ODIND הַשָׁמֶשׁ }1 הָיָה‎ NWI NAW INN ἸΝΡῸ IPR 
מַלְאָכִים הַנּוּתֵן‎ YIIND? 217) מַהָאֵל חַי )0272 וְצָעַק בְּקוֹל‎ 
D202) לְהָאָרְ‎ RD IN WAN , 02D) VAIND להק‎ OD? 
וְשִׁמַעְתִּי‎ , NID TAY ΤΊΠΝῸ IY Im שַׁאָתֵּן‎ TY ΝΥΡ IN 


mL ge Pym wag 


הַמִּסְפָּר מַאִילוּ ANI‏ הָיָה מַאֶה YAIN)‏ וְאַרְבָּעִים אֲלְפִיס 
wn.‏ מַמִּשְׁפָחוֹת בְּנֵי יִשְׂרָאֵל ; מִשׁבָט יְהוּדָא Wy OW‏ 
Wy OW τὴ ο1ψ 0} YPN WY OW JIN] VIWN YPN‏ 
528 ; מִשַׁבָט אֲשֶׁר DW 7255} VIWN YN WY OW‏ 
LIWN ; WR Wy DW NWN LAWN YPN WY‏ שְׁמְעוֹן 
IPN WY OW‏ 2189 לוי YR WY OW‏ וּמַשְׁבָט יִשֶשׁכָרי 
VIWN , WN Wy DY‏ זְבוּלוּן IWIN YPN WY 02W‏ 
IR Wy OW ADP‏ וּמִשַׁבָט 003 WX WY DW‏ 9 
VWIVP 232) NIW ΠΡΥ͂Τλ NNIIAN MNT FD WN)‏ 2309 
הָעַמִּים AWD 7297) NVI 192 DMIY‏ וְלוֹבְשִׁים 
OAPI’ OPA OowWIADNA‏ עַנָפִים ,, וְצוֹעַקִיס בְּקוֹל FIT)‏ 
וְאוֹמְרִים N22‏ הַיְשׁוּעָה' NYA)‏ 11 ]29 הַמִּלְאָכִיס עוֹמְדִיס 
NPND) OYPID) NVIN? DAY‏ 


* The original pronunciation of this name was most probably “Uw”, 
however, it is traditionally pronounced as “12 y>” (the “ww” merged to “Ὁ” 
with doubling Dagesh). The hybrid spelling “now?” is commonly employed in 
the Tanach and other Jewish writings as a ‘ketiv qere’ perpetuum, and is 
meant to be read as “Yissachar” and not as “Yisaskar.” For more information 
on ‘ketiv gere’ perpetuum, seewww.hebrewgospels.com/yhwh/video-3. 

° See footnote on chapter 4:4. 

“Compare Ps. 3:9, Jonah 2:10. 


so that there would not be wind on the earth or on the waters or 
on any tree. 2 Then I saw another messenger who came from the 
rising of the sun,* and he had the seal of the living El, and he 
imposed” and cried out with a great voice to the four messengers 
to whom it was given to damage the earth and the sea, 3 and he 
said, "Do not damage the earth or the sea or the trees, until I place‘ 
a mark on the foreheads of the servants of Yahweh!” 


4 And I heard the number of those who were sealed: it was a 
hundred and forty-four thousand - who were sealed, of the families 
of the children of Yisrael. 5 From the tribe of Yehudah, twelve 
thousand; from the tribe of Reuven, twelve thousand; and from the 
tribe of Gad, twelve thousand. ¢ From the tribe of Asher, twelve 
thousand; from the tribe of Naphtali, twelve thousand; from the 
tribe of Menasheh, twelve thousand. 7 From the tribe of Shim’on, 
twelve thousand; from the tribe of Lewi,° twelve thousand; and from 
the tribe of Yisachar, twelve thousand. s From the tribe of Zevulun, 
twelve thousand; and from the tribe of Yoseph, twelve thousand; 
and from the tribe of Binyamin, twelve thousand. 


9 And after this I saw a great crowd which one is not able to number, 
from all the peoples,° standing before the throne and before the 
Lamb, and they were clothed in white garments, and in their hands 
were branches, 10 and they cried out with a great voice and said, 
“The salvation belongs to Yahweh,’ and to the Lamb!" 11 And all the 
messengers were standing around the throne and the elders and 
the living creatures, 


° Hebrew way of saying “east.” 

> Or “charged.” 

“Or “set” or “give.” 

4 For a discussion on the original pronunciation of the Hebrew letter 
Waw/Vav, see HebrewGospels.com/yhwh/video-15. 

© Does not refer to “people” but “nations.” 

f Compare Ps. 3:9(8), Jonah 2:10(9). 


1 ND? הַכְּשָא וּמִתְפָּלְלִים‎ 392 ΌΠ39 JY וְנוֹפְלים‎ 
ND) ΠΊΝΘΤ וּתְהִילוֹת וְכָבוֹד‎ ΠΝΤΊΠῚ Naw וְאוֹמְרִיסם‎ 
19} ;; JAX עוֹלָס‎ Ty) [ὉὈΡ)ν 0] לאלהַינוּ‎ DAH 17929) 
הַלוֹבְשִׁיס‎ aay IPN לי מִי‎ WN OYPIND TN 
וְאָמַרְתִּי לו‎ 14 NAD NA מָקוֹם‎ NPN לְבֵינִים‎ DOWIAINA 
JINN ONIN NAD לי אִילוּ‎ WN וְהוּא‎ YIP NAN אָדוֹן‎ 
:ג‎ NWN OT2 בִּגְדֵיהָם‎ IPP OFPTIA WON Wy Nai 
ΠΡ92} OP ININ INI) MND? ΝΌΘΏ 2297 NAN NY Pawar 
NI) עֵלֵיהָם 16 וְהִיאי לא ירְעָבוּ‎ “WTA NID שִׁישֵׁב על‎ A 
לְבָאַר‎ ONIN DAD NWA כִּי‎ 17 “WNW IW 02 וְלא‎ ANDY? 

DYN NYNT “ὍΡΠΡΝ TIN? NN» “orn‏ כָּל פָנִיס' 


Nps 
"NTN NYWD בַּשָׁמַיִס‎ OID DPNIV owawa nn9w 173] ι 
MYM? 392 שׁבְעָה מַלְאָכִים בָּאִים‎ “MND , 


° For the use of “π’ instead of “”, see footnote on chapter 1:7. Margin reads 
“yx” — in different script than main text. 

i Probably means “And this is:” - used to introduce the following quote from 
the Tanach. 

‘ Quoted from Is. 49:10. 

Compare Is. 49:10. 

“The Masoretic Text reads “nin? ITN”. Note that “NN? "אדני‎ can 
interchange with “ὍΡΠ2Ν ΠΊΠ»”, as both phrases are traditionally pronounced 
as ‘Adonai Elohim.’ Compare e.g. the Dead Sea Scrolls against the Masoretic 
Text in Is. 61:1 (108 “oיהלא "ניה]וה‎ vs. MT ("אדני יהוה"‎ and Is. 61:11 (1Ω|53 
“ONIN "יהוה‎ vs. MT יהוה"‎ 29TN”). 

"Quoted from ls. 25:8. 

® Aramaic expression quoted from Dan. 4:16. 


and they fell on their faces before the throne and prayed? to 
Yahweh, 12 and said, “Lauding and thanks” and praises and honor 
and glory and power and might‘ be to our Elohim, from 
[everlasting] and unto everlasting, amein!” 


13 Then one of the elders answered and said to me, “Who are these 
(03) that are clothed in white garments, and from what place do 
they come?" 14 So I said to him, “Adon, you know.” And he said to 
me, “These are they who come from the midst of much® suffering, 
and they have washed their garments and purified their garments 
with the blood of the Lamb. 15 And because of this they are before 
the throne of Yahweh, and they will serve him day and night, and 
he® who sits on the throne, he will dwell’ by them. ιο And this is: 
‘They will not be hungry nor thirsty, and burning heat and the sun 
will not smite them,’° 17 for the Lamb will lead them to a well of 
waters,” ‘and Yahweh Elohim will wipe off the tears from all faces." 


8: 1 And when he opened the seventh, all of them in the heavens 
were silent for a moment, 2 and I saw seven messengers coming 
before Yahweh, 


° Or “worshiped Yahweh.” 

> Or “acknowledgment.” 

“Or “strength” or possibly ‘victory.’ 

4 Or “great.” 

* Lit. “this one,” but often means ‘he’ or ‘him.’ 

Margin reads “will protect them” — in different script than main text. 
$ Quoted from Is. 49:10. 

ἢ Compare Is. 49:10. 

‘Quoted from Is. 25:8. 


ISN JIT) בָּא‎ INN TRIN, שַׁבְעָה שׁוֹפָרוֹת‎ yD 072) 
ΤΣ NWP 14D 1733 17} ANI IW Ninny 1173} הַהֵיכָל‎ 
WY) , NBID 1297) הַקָּדוֹשִׁים 299 הַהֵיכָל‎ NONI 
5 ΠΠ) 972 ΊΝΡΠ PM הַקָּדוֹשִׁים הֶלךְּ‎ MIvPAN 
עַל הָאָרְצ‎ PS?) UNA ININ NII ADNAN NP? 7X29 
DY וְהַשִׁבְעָה מַלאָכִים‎ ; OPI ONYW קוֹלוֹת‎ ΝΠ 
WNW ΠΝΟ ΘΠ} , לתקוע‎ DDN PD שׁוֹפָרוֹת‎ nyawa 
וְשָׁלִישׁ‎ NIND עַל‎ 29} OTA 223 WN) 172 תּוֹקַע וְהָיָה‎ 
ΠΠ} YPIN WA] ε “WWW ΠΊΨΤ PY 23} °9W) OxyAN 
9 OF הָיָה‎ DN וּשְׁלִישׁ‎ O92 JIN) UNI שׂרף‎ 717) ΠΠ 

wow‏ מִבְּרִיאוֹת WIY) ONN DN‏ מִסְפִינוֹת נִיטְבָּעִים 


* This is an alternative form of the ‘infinitive construct’ with “>” preposition 
(root: “\nJ”). Normally spelled “nn” in the Tanach. 

° Or possibly “qaשנ”,‎ but compare verse 9. 

“Or possibly “qayJ”, but compare verse 9. 


and seven shopharot? were” given to them. 3 And another 
messenger came and stepped‘ next to the temple, and golden fire 
pans were in his hand. And much incense was given to him, to give 
it as° the prayer of the set-apart ones, before the temple, even’ 
before the throne. 4 And the smoke of the incense of the set-apart 
ones went up from the hand of the messenger, before Yahweh. s 
Then the messenger took the fire pan, and filled it with fire and 
poured /tout on the earth, and there came voices and thunders and 
lightnings. 


s And the seven messengers with the seven shopharot' were ready 2 
to blow. 7 Then the first messenger blew,” and there was' hail and 
fire mixed with blood, and it fell on the earth, and a third of the 
trees were burned up, and all the green plants of the field were 
burned up. 


s Then the second blew,’ and there was“ something like a great 
mountain burning with fire, and it went into the sea, and a third of 
the sea was' blood. 9 And a third of the creatures of the sea died, 
and a third of the ships sank. 


° Plural of “191” (shophar) - the Hebrew word for “ram’s horn” or “trumpet.” 


> Singular in Hebrew, see pp. 111-112 for more information. 

“Or “stood.” 

4 Or “for.” 

© Or “that is.” 

‘Plural of “191” (shophar) — the Hebrew word for “ram’s horn” or “trumpet.” 
8 Or “made ready” or “prepared.” 

Or “And as the first messenger was blowing, there came...” 

‘Or “there came.” 

Or “And as the second was blowing, there came...” The same also applies for 
8:10, 8:12, 9:1, 9:12[13], 12:1[11:15]. 

«Or “there came.” 

‘Or “became.” 


10 וְהַשְׁלִישִׁי WW) DWN TAN 3219 293} YPIN‏ }}29 עַל 
WoW‏ הַבּאֲרוֹתי ADDN DW) ,, OD‏ הָיָה תּוֹלעת וּשְׁלישׁ 
OND‏ הָיָה Wa‏ וְהַרְבֵּה 3 ON OTN‏ עַל יד OD‏ 399 
מוֹרְרִיהֶסי ,, וְהָרְבִיעִי תּוֹקֶע Ἱ JAPAN‏ הַשָׁלִישׁ מַהַשָׁמֶשׁ 
NY‏ וְכוֹכָבִים wow)‏ מָהַיוֹם לא ΠΡΡΏ ON “NW‏ 1 
וְרָאִיתִי וְשָׁמַעְתִּי “PYS) DWAIN ΤΗΝ JN‏ בְּקוֹל גָדוֹל 


RC ὑπ 


PIN‏ אוֹי VIN‏ לְאֵילוּ הַדָּרִים על ΥἼΝΏ‏ 2291 הַקוֹל הַשׁוֹפָרֹת 
Τὴν DD SW‏ לתקוֹע הַשְׁלוֹשָׁה מַלאָכִיס 


פרק ט' 
°WNND FXII ,‏ תּוֹקע Jy Ῥ9} TAN 3513 »ΤΡΝΎ]‏ הָאֲרָצ 
DWN‏ וְלוֹ נוּפַן הַמַּפְתָּתַ [ | DINAN NNd) , OHA‏ 
Wy ΝΝῚ‏ מִתָּהוֹם WNW "TWN 2172 ΘΠ Wy ind‏ 
וְהָאֲוִיר DINAD Wyn‏ 


° Ms. reads “nyayan”, altered to “niרNan”‎ by proofreader/scribe. Compare 
also the use of “ay2” for “aN” in chapter 9:11[12]. 

° Alternative spelling for “O7277)0” (with added vowel letter), from “1/0” (root 
.(מרר‎ (For the plural-like ending, see footnote on 9:5.) Compare e.g. “777” 
in Song. 7:3, from “WW” (root רvW).‎ Margin reads “oniרירמ”‎ - in different 
script than main text. 

“ Crossed-out letters. 

“ Or possibly “nat”, but compare verse 9. 

° Or possibly “py”. 

"Or possibly “293”. 

δ Crossed-out letters. 

"Or possibly “Tn”. 


10 Then the third blew, and a star fell from the heavens, and it was 
burning, and it fell on a third of the wells of water. 11 And the name 
of the star was Tola’at;” and a third of the waters were‘ bitter, and 
many sons Οἵ man® died by means οἵ" the waters, because of their 
bitterness. 


12 Then the fourth blew, and there was stricken! — a third of the sun? 
and the moon and stars; and a third of the day did not shine, and 
also the night.” 13 Then I saw and heard a messenger flying in the 
heavens, and he cried out with a great voice, “Woe, woe, woe to 
those who dwell on the earth, because of the sound of the 
shopharot which the three messengers still have to blow!” 


9: 1 Then the fifth messenger blew, and I saw a star' falling onto! 
the earth from the heavens, and to him the key of the Deep“ was 
given. 2 So he opened the Deep, and there went out smoke from 
the Deep, like smoke from a great furnace, and the sun and the air 
were darkened by the smoke of the Deep. 


* Or possibly ‘cisterns.’ 

> Or “Crimson Worm” or “Crimson-Red,” probably named so because the 
water was changed to red, bitter blood (compare verse 8, and Ex. 7:15-25). 
“Or “became.” 

4 Or “descendants of Adam,” meaning “people” or “humans.” 

© Or “through” or “by.” 

fOr “smitten” or possibly ‘eclipsed.’ 

8 Or “and a third of the sun was stricken, and of the moon and stars.” 

ἢ Meaning ‘also a third of the night’ — the phrase ‘a third’ is implied in the 
second half of this sentence. (Called gapping, commonly found in the Hebrew 
Tanach.) 

Meaning “a messenger (angel).” Compare chapter 1:20. 

J Or possibly ‘to.’ 

« Hebrew “oinn” (tehom) — used synonymously with She’ol in the Dead Sea 
Scrolls, see e.g. 1QHa 18:35-36; 4Q200 f6:6. Compare also Ps. 71:20 vs. Ps. 
30:4(3). 


ΤΊΝ᾽} וְלָהֶם נוּתַּן‎ VINA Fy ἸΌΡΠΒἼΝ] בָּאִיס‎ WYNN ; 
αγ; pp? IIH NIV ON? WA, לְהַשְׁחִית‎ Ἔ 1 


ΝΥΡ IN ΠΊΨΉ‏ רק 122 לגי ON? WV? NIW OTN‏ הַחֲתִימֹת 
בְּמִצְחֵיהֶס NIN‏ ; 0721 }153 לא לְהָמִית ONIN‏ רק לְצֵעַר 
ONIN‏ חֲמִשָׁה DWIN‏ וְצֵַעֲרֵיהֶם' הָיָה כְּצֵעַר DNA DAIPY‏ 
שְׁנוֹשׁדּ ; וּבַיָּמִים הָהַמָּה תַּחְכִּימוּ MAI‏ וְלא תּמְצָאָנּ ; 
וְאֲרְבַּהִים Wd DAN‏ הַסוּסִיס הַמּוּכָנִים JY) Nanya?‏ 
רָאשַׁיתָם כַּדְמוֹּת ND‏ זְהָבִיס 3 ε DIND NINWD ὈΠΡΝΎ‏ 
וְשַׁעַרוֹתֵיהֶם NNYWD‏ הַנָשִׁים וְשְׁנָיו ΠΝ ὯΨ2‏ 9 ]10 
O7FPIIM‏ הָיָה 313 ΠΒΊΝ‏ )07 )15 רְשׁוּת WY?‏ הַבְּנֵי 
NWN OTN‏ חֲדָשִׁיס 1 ONPY ΤΡ [ια‏ הָיָה TON FNP‏ 

מִתָּהוֹם 


* Main text reads “O»y179N”, but this word was crossed out and replaced 
with “oיnaרא”‎ - in same script as main text. 

° Scribe wrote “niלכל",‎ then crossed it out immediately and continued with 
the correct word in the main text. 

“Ms. had “31”, corrected to “215” — by proofreader/scribe. 

“In the Tanach, ‘light’ and ‘heavy’ third person plural suffixes (e.g. “O-” vs. 
“On-”) are used interchangeably on plural nouns, e.g. “OM>»NN9WI” (Gen. 
8:19) vs. “DINAH” (Gen 10:5). In the Hebrew Revelation, James and Jude, 
the use of such ‘heavy’ suffixes (with a preceding helping vowel) has been 
extended to masculine and feminine singular nouns (and thus do not indicate 
a plural noun). This is also standard in the Tanach for singular nouns ending in 
“2”, 6.6. "מִקָנָה"‎ > “DDI PN” (Gen. 36:7); “NNW” > “VPN 03” (Gen 41:21); 
“nnn” > “ΌΠ ΓΟ” (Num. 5:3). See also Zeph. 3:20 (“02°11”). Compare 
footnotes on chapter 2:2, 2:12[13]. 


3 And from the smoke there came [locusts]? over the earth, and 
authority was given to them to destroy. 


4 And it was said to them that, “You must not damage the green 
plants or the plants of the field or the trees, but only the sons of 
man? who do not have the seal from Yahweh on their foreheads.” ‘ 
s And to them it was given, not to kill them, but to inflict them with 
pain for five months. And their pain was like the pain of scorpions 
when they sting. 6 And in those days you® will try cleverly® to die, 
but you will not find it. 


7 And the locusts were like horses that are prepared for war - and 
on their heads were something like’ crowns of gold, and their 
appearance? was like the appearance" of man. s And their hair was 
like the hair of women, and their! teeth were like the teeth of a lion, 
910]: and their tails were like the tails of locusts. And authority was 
given to them to inflict the sons of man with pain, for five months. 
10114] And their king was a messenger of the Deep, 


* Scribe first wrote “frogs,” then crossed it out and replaced it with “locusts” — 
in same script as main text. 

> Or “descendants of Adam,” meaning “people” or “humans.” 

“Could also mean: ‘who were not sealed on their foreheads by Yahweh.’ 

¢ Plural throughout verse. 

© Or “try skillfully.” 

‘Or “with the appearance of.” 

® Or “face.” 

" Or ‘faces’ — plural in Hebrew. 

‘Lit. “its” — collective use. 

i Verse numbers marked in manuscript mostly correspond to standard 
numbering in English translations. When the verse number in this manuscript 
differs from the standard numbering, the standard verse number is placed in 
brackets. E.g. verse 9 in this manuscript corresponds to verse [10] in standard 
Bibles. The verse numbered [9] in standard Bibles is absent in this ms. 


TON גג נגנן‎ ἼΝΡΡΡ3Ν 10 19 ρ3} WIN Ty Ww ww 
ἸΝΡΘΠῚ [ιο ;ג‎ Ὁ Ν᾽ כְּעֲבִים'‎ NW עוֹד‎ ANT הָלךְּ‎ "»γ} 
199 IDNA NIP מַאַרְבַּע‎ TAN וְשָׁמַעְתֵּי קול‎ yp הַשִׁישִׁי‎ 
WIN) 12 שְׁתָּקַע‎ WWD לְהַמַּלְאָךְּ‎ NVIN) ua גג‎ ΠΊΠ} 
N19 ΝΎΡ3Π הַגָּדוֹל‎ DD INR מַלְאָכִיס הָאֲסוּרִיס‎ YAINDZ 
מִבְּנֵי‎ WIVD מלאָכִיס הָיוּ מוּכָנִים לְהָמִית‎ ΡΒΎΝΠ] πια! 14 
"DPIIN μα as ΤΗΝ וּבְשָׁנָה‎ WTINI OPI NYWA DIN 
TD JON) 117316 ὈΠ9Ό רְבּתַיִם אֵלפִי וְשָׁמַעַתִּי‎ OTN הָיָה‎ 


ΩΝ ΠΩ 


On? MAW OMIY הַסוּסִים וְהַיֹשְׁבֵים‎ NW ΠΝ 
WN] 17199) Π91 IW OWAAIN 


* Or possibly “\N>*779N”. 

Alternative spelling for “AND”. See also footnote chapter 8:10. 

“ Alternative spelling for “oיa2N>”.‎ See also footnote chapter 8:10. 
“ Or possibly “Dao )" 


and his name in the Hebrew tongue is Avadon,* and in the Greek? 
tongue, Apollyon.° 11 12] One® suffering® has gone by, look, two 
more sufferings’ are coming! 


12 [13] Then the sixth messenger blew, and I heard a voice from the 
four corners of the temple, before? Yahweh, 13 [14] and it said to the 
sixth messenger who blew, “Go and set free the four messengers 
who are bound at the great river" which is called Perat."' 14 [15] And 
these’ four messengers were made ready * to kill a third' of the sons 
of man in an hour and in a day and in a month and in a year.™ 


1516] And the number of their chariots" was twenty million,° and I 
heard their number. 1617] And after this I saw the shape? of the 
horses and those who sat on them, that they had garments of pitch 
and sulphur and fire. 


° Meaning “Destruction.” 

° Hebrew “yi” (yawan) - see e.g. Gen. 10:2-4; Zech. 9:13; Dan. 8:21. 

© Meaning “Destroyer.” 

4 Or “The first.” 

© Or “pain.” 

‘Or “pains.” 

8 Or “in the presence of.” 

"Lit. “sea,” but could also mean ‘river,’ compare chapter 16:11[12], see also 
12:18[15] and Is. 19:5. 

‘Hebrew name for ‘Euphrates.’ 

‘Lit. “the.” 

*Or “prepared.” 

‘Or “the third part.” 

™ Meaning “at a certain hour of a certain day of a certain month of a certain 
year.” 

" Or possibly ‘riders’ or ‘charioteers.’ But note the factor 10 difference 
between the Hebrew 20 000 000 and Greek rendering of 200 000 000. 
Compare the difference between 2 Sam. 10:18 and 1 Chron. 19:18. “Chariots/ 
chariot teams” vs. “charioteers/riders” gives the 10-fold difference. 

° Lit. “twenty thousand thousands of.” 

P Or “appearance.” 


UN "7η וּמִפִּיתֶם‎ | [ WAND הַסוּסִים כְּרָאשִׁי‎ »ΨΝΎ 
ID וְגָפְרִית 17 ג וּמַאִילוּ הַשְׁלוֹשָׁה נָהָרג הַשָׁלִישׁ‎ WY 
וְוֹנְבֵיהֶס הָיָה כְּנָחֲשִׁים‎ ΌΠ}93 הָיָה‎ ONID 23 [μοὶ τε OTN 
הָיָה‎ FIN [10] 19 ODIN הוֹרְגִים‎ IDNA וְרָאשִׁים הָיָה לְהֶם‎ 
בְּשְׁבִיל‎ DYN IDN על יד‎ nay NOW OTN הַרְבָּה בְּנֵי‎ Τὴν 
עַל מַעֲשֵׂיהָם הָרָעִים וְלא מִתְפַּלְלִים לְהַשָטן‎ NWN שָעָשוּ‎ 
AAT 353} ΥΥῸ IN AWA DANN הַנַּעֲשֶׂה‎ NY לעֲבוֹדָה‎ NI) 
NOW) [21120 YINWZ IN VATZ IN לילך'‎ ΠΡ15} ODA W NW 
על‎ IN “OAM  [ וְעַל‎ DMAWD על‎ Naw avy 

oN 


9 p99 
NYP) ΤΩΝ וְלְבוּשׁ בְּעְנָן‎ DWN ירד‎ INN וְרָאִיתִי מַלְאָךְּ‎ ; 
17229 Gow 2 WN NIZD ΟΡ} WHWD WNW WNT עַל‎ 
שָׂמאלו‎ DY) DID DY IN? 997 DY TIT MINE THX 90 
PYLW NYWA MAND PYND בְּקוֹל גָדוֹל‎ PY), הַיִבָּשָׁה‎ Ὃν 
קוֹלוֹת בְּקוֹלֵיהָס‎ Nyavw מִדַבּרִים‎ 


* Crossed-out letters. 

° Or possibly “79”. 

“This is an alternative form of the ‘infinitive construct’ with “>” preposition 
(root: “J9N”). Spelled “nob” in the Tanach. 

“ Crossed-out letters. 

° See footnote on chapter 9:5. 


And the heads of the horses were like the heads of the lion, and 
from their mouth there went out fire and smoke and sulphur. 1718] 
And by these three, a third? of the sons of man were?” killed, 18 [19] 
for their power was in their mouth, and their tails were like serpents, 
and they had heads, and with these they killed them. 19,20) But there 
were still many sons of man who were not put to death by these 
plagues — because they did‘ repentance concerning their evil deeds, 
by not praying to Ha-Satan, neither to idols which are made of 
pottery and of stone, or of wood and silver and gold, which do not 
have in them the ability to walk or to speak or to hear — 20121] but 
who did not do repentance concerning their sorceries or 
concerning their fornication or concerning their thefts. 


10: i Then I saw another messenger descending from the heavens, 
and he was clothed with a cloud,° and a bow* was over’ his head, 
and his appearance? was like the sun, and his feet like a flame of 
fire. 2 1040 And in his hand was an open scroll, and he stepped" on 
the sea with his right foot, and on the dry land with his left. 3 And 
he cried out with a great voice, like the lion roars.' And when he had 
cried out, seven voices! spoke with their voices.“ 


* Or “the third part.” 

> Singular in Hebrew, see p. 111 for more information. 
© Or possibly (but not very likely) ‘in order that they should do.’ 
4 Or “a cloud mass.” 

© Meaning “a rainbow.” Compare Ezek. 1:28. 

Or “above” or “on.” 

® Or “face.” 

" Or “stood.” 

‘Lit. “cries out.” 

i Hebrew often uses “voices” for “thunders.” 

*Or “spoke out loud.” Compare e.g. Ps. 142:2(1). 


na שָׁמַעְתִּי‎ ONIN בְּקוֹלֵיהָס רְצִיתִי לכְתּוֹב‎ ATW INN) ; 
; ΠΟΤ INI ONIN “ONY מִשָׁמיִם הָאוֹמְרֵת לי‎ Dip 
‘OP? CNW '] 1 הַיִבָּשָׁה‎ Ον) DN עַל‎ τρίνῃ וְהַמַּלְאָךְּ‎ 
הַבּרָא‎ “Ὀρίνῃ »Π3 yaw ; Όλη ΖΝ NNW 170} 
NOW OA WW מה‎ 79) ON) וְהָאָרְ‎ AA WY הַשָׁמַיִם וּמַה‎ 
תּוֹקְעִיס‎ DINID NYIWOY DNA רק‎ , “ny τὶν w 
כְּמוֹ שְׁמּוֹדִיע‎ TNA? הַסּוֹדוֹת‎ ‘APN 23 בַּשׁוֹפָרוֹת תַּכְלִינָה‎ 
לי לך‎ JON Jip Na OYE τὴν וְשְׁמַעְתּי‎ ; PND) לַעַבָדָיו‎ 


μηνα, ὑΗ 


20} DD על‎ TNIYD הַמַּלְאָךּ‎ Τη הַסָּפֶר ]1 הַפּתוּהַ‎ NPI 
NIN IDV] לי‎ "aM וְהָלכְתִּי לְהַמַּלְאֶךְּוְאָמַרְתֵּי לו‎ ; NWP 
אֲבָל‎ PII לְך כְּדְנֵשׁ‎ MA? ‘ADIN לי קח וּבוֹלַע‎ Wor 

IVS לְךְ‎ NYY בְּמַעִיךְ‎ 


* Altered to “10” — in similar/same script as main text. 

° Crossed-out letter. 

“This word begins a quote from Daniel 12:7. We have therefore pointed this 
word as a Waw-consecutive (based on the Tanach), even though the verb is 
here quoted without the accompanying “1”. 

° Phrase quoted from Dan. 12:7. 

° Margin reads “15 T1y nn?” - in different script than main text. 

" Phrase quoted from Dan. 12:7. 

δ Crossed-out letters. 

"Or possibly “iam” — but compare e.g. 1 Kin. 3:26 and Ex. 17:2 where a similar 
expression is used. 

‘Or possibly “nniN”. Compare e.g. “Π2ῃΝ” (Gen. 9:21); “πΠνη9” (Ex. 32:25); 
“N20” (Lev. 23:13); "כלה“‎ (Ezek. 36:10); “niin” (Ezek. 39:11), etc. 


4 And after they had spoken with their voices, I wanted to write 
them, but I heard a voice” from the heavens which said to me, 
“Seal* them up, and do not write.” 


s And the messenger who was standing on the sea and on the dry 
land, whom I had seen, lifted up his right hand and his left hand 
unto the heavens. 6 And he swore by the Ever-Living° - who created 
the heavens and what is in them, and the earth and the sea and 
whatever is in them - that, “There is° no more time, 7 but, when the 
seven messengers blow with the shopharot, all these confidential 
counsels‘ of Yahweh will be completed, just like he made /t known 
to his servants and! to his prophets.” 


s Then I again heard a voice" saying to me, “Go, and take the open 
scroll from the hand of the messenger who is standing on the sea 
and on the dry land.” ο So Iwent to the messenger and said to him, 
“Give me the scroll.” And he said to me, “Take and swallow it, and it 
will be for you like honey in your mouth, but in your stomach it will 
cause you pain." 


3 Refers to the “seven voices.” 

> Hebrew “bp na” (bat gol) - an idiom meaning ‘a voice from heaven.’ 
© Altered to “Shut” in same/similar script as main text. 

4 Phrase quoted from Dan. 12:7. 

© Or possibly ‘will be.’ 

‘Hebrew “niTID” (sodot) - see footnote on chapter 1:1. 

$ Could mean “even.” 

" Hebrew “bp na” (bat gol) - an idiom meaning ‘a voice from heaven.’ 
‘Or “suffering.” 


PMN?) 10‏ הַפַּפֶר JNO] ΤΡ‏ וּבוֹלעֵי אוֹתוֹ וְהָיָה Ψ3Τ3‏ 
ANN) 793‏ שָׁאָכַלְתֵּי NYY‏ לי WY‏ בְּמַעֵי ,, NIN)‏ אָמַר לי 
PAY NAN‏ לְנִיבָּאי Τὴν‏ פעם לאוּמִים וּלעמִּיס וְלְמְלְכִים 


p)9‏ לא 

IDNA TIN DIP וְאָמַר‎ 19 NWT TAN NP וְנוּתֵּן לי‎ 1 
הַפְּנִימִי‎ IPN] JAN , 13 הַמִּתְפקְלִים‎ DN) וּמִזְבְּחוֹ‎ Ny 
לְהָעַמִּיס וְדָרְסוּ הָעִיר‎ 1H NIN 3 TAH ΝΟ YNZ PIN 
שְׁנִי עֲדִים‎ ΤΝ הַקוֹדֶָשׁ אַרְבָּעִים וּשְׁנַיִם חֲדָשִׁים ; וַאֲנִי נוֹתֵן‎ 
וְלְבוּשׁ‎ OP וְשִׁישִׁים‎ NIND WI WIN מִנבְּאִיס'‎ ON) DW 
97 אֲבוּקוֹת עוֹמְדֵיס‎ WI OMI Ὧν) NAN NPN), OPYA 
NIN NYT ODP רוֹצָה לַעַשוֹת‎ TAXY ON) ; VIND IN 

DIVA WAV? MW W ON), ONIN וְשׂרֵף'‎ WR 


° The letters “nm” were added to the end of this word — in different script than 
main text. 

° This seems to be a Niphal ‘infinitive’ with the same form as the ‘perfect’ third 
person masculine singular (3ms). Compare e.g. “xin]j” used as a Niphal 
‘perfect’ 3ms in Nah. 2:7; but as a Niphal ‘infinitive absolute’ in Is. 14:31. 
Alternatively, this word could also be pointed as “Na>)2” (if it is a Piel verb and 
not a Niphal). 

° Alternative spelling for “Dיא>נDמ”.‎ Compare e.g. “INI” for “NAINA” (Jer. 
23:13) and “naan” for “nanny” (Ezek. 37:10). Alternatively, this word 
could also be pointed as “D»NA))” (if it is a Piel verb and not a Hitpael). 

“Or possibly “qT”. 


10 So I took the scroll from the hand of the messenger and 
swallowed it, and it was like honey in my mouth; but after I ate /¢, it 
caused me pain’ in my stomach. 11 Then he said to me, “You must 
prophesy again to” nations and to peoples and to kings.” 


11:1 Then a reed like‘ a rod was given to me, and he said, “Stand 
up, measure the temple of Yahweh, and its® altar, and those who 
pray © in it, 2 but cast out the inner temple, and do not measure /f, 
for it is given to the nations, and they will tread down the set-apart 
city, forty-two months. 3 And I will give my two witnesses; and they 
will prophesy, a thousand two hundred and sixty days, clothed in 
sackcloth.” 


4 And these are the two olive trees and the two torches, standing 
before the Elohim of the earth. 5 And if one wants to do them evil,‘ 
fire comes and burns them up.° 6 And they have authority to shut 
the heavens, 


* Or “suffering.” 

> Or “about nations and peoples and kings.” 
“Or “with the appearance of.” 

4 Or possibly “his.” 

© Or “worship.” 

‘Or “harm.” 

$ Or “consumes them.” 


JOD? DMD IY) נְבָּאֵיהֶסי‎ MA הָאָרְ‎ ον DW יבא‎ NOW 
שָׁכָּלָא‎ INN) , WPYW NY 733 בִּנְגְעִים‎ YIN וּלְהַכּוֹת‎ O73 
ΠΝΡῚ DDY ANZ DINAN “INDY MND NYY OMATY 
תּנְרְקוּ על הָרְחוֹבוֹת‎ “oOAPNIAN ε ONIN 2) ONIN 
109) “OWY 103 וּמִצְרַיִם‎ ὈΥΤΌ NPI NVITPA מַהָעִיר‎ 
‘DIPNIA) NN ANY וּמַהַשְׁבָטִים‎ DYN APN) ϱ אֲדוֹנִינוּ‎ 
JY הַדָּרִים‎ IN) 1ο ONIN “APN NI) ΝΠ} DIM NWIDW 
זי‎ 779 IYI ΨΡΝ NIH עֲלֵיהָם וְיְשְׁלְחוּ‎ NNW? YINA 
1 ΥΊΝΏ IY לאֵילוּ הַדָּרִים‎ AS ΤΠΒΠΏ WY Υ77Π הַנְּבִיאִיס‎ 
רַגְלֵיהֶס‎ IY וְדוֹרְסִים‎ NaN קָמִים‎ YN) DN? שְׁלוֹשָׁה‎ INN} 

ופחד וְאֵימַה גְּדוֹלֶה }29 על IPN‏ הָרוֹאִיס DIN‏ 


° Compare chapter 10:11, where “ΝΥ” is used for the ‘infinitive construct.’ 
Here it seems that the same form is used, but with a suffix. (For the plural-like 
ending, see footnote on 9:5). Alternatively, this word could also be pointed as 
"נבאַיהָם"‎ (if formed from the Piel ‘infinitive’) or “O7>N1)” (if formed from the 
Qal passive participle). 

Alternative spelling for “now”. Compare e.g. “N27” (Dan. 9:24) vs. “π2592” 
(2 Chr. 24:10). See also Mishnah Shevi’it 9:5, “Ν259” (ms. Kaufmann) vs. 
"שכלה“‎ (ms. Parma/De Rossi 138). 

“Or possibly “J2nw”. 

“Or possibly “ΟΏ»ΤΙ2 323” - compare e.g. “1Π233” (Jer. 26:23) vs. “n7a)” (Is. 
26:19). 

° Crossed out and margin reads “Dw DIPNN Dai” - in different script than 
main text. 

‘or possibly “oDָיַתלֵבנ”‎ - compare e.g. “233” (Jer. 26:23) vs. ”נְבַלָת‘“‎ (Is. 
26:19). 

δ For the use of “n” instead of “”, see footnote on chapter 1:7. 

" Crossed-out letters. 

‘Altered to “nip” - in similar/same script as main text. 


so that rain will not come on the earth in the days of their 
prophesying; and over the waters, to turn them into blood; and to 
smite the earth with plagues at any time that they want. 


7 And after their testimony is completed, the animal? which came” 
from the Deep will make war with them, and will overcome them 
and kill them. α And their corpses will be thrown on the plains’ of 
the set-apart city; which is called Sedom° and Mitsrayim* because 
our Adon was crucified there. ο And some of the peoples’ and of 
the tribes will see their corpses, three and a half days, and they will 
not bury them. 10 And those who dwell on the earth will rejoice over 
them, and will send one another gifts, for these prophets had 
caused much suffering to those who dwell on the earth. 


11 And after three and a half days they stood up and stepped? on 
their feet! And fear and great terror fell on those who saw them. 


° Or “beast.” Compare Daniel chapters 7 and 8. - The Bible often uses the term 
‘animal’ or ‘beast’ to refer to a kingdom and/or its leader or king. 

> Or possibly “comes.” 

“Or “open places,” or possibly “streets.” 

4 Hebrew name for ‘Sodom.’ 

© Hebrew name for ‘Egypt.’ 

f Does not refer to “people” but “nations.” 

8 Or “were standing — stepping on their feet!” 


O 


nwa oe ΟΣ IY DAZ WN TAN 27 וְשׁוֹמְעִיס‎ ι; 
;ג ו‎ DONNY ONIN IW TAN yA 
אֲלְפִיס‎ NYAW Τρ} 29} עֲשִׂירִי מַהָעִיר‎ P2N) הָאָרְ‎ Nity7 
14 DOWD MIND NAY וַאֲחֲרִיס )1992 וְנָתָנוּ‎ OTN מִבְּנֵי‎ 
בָּא‎ WIWD) JIN WD ISD NN? 
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1" 779 

FNMA tars) 1‏ הַשְׁבֵיעִי PI) YPN‏ קוֹלוֹת NAID‏ בַּשָׁמַיִס 
הָאוֹמְרִיס הָעַשִׁירִיסי מַהָעוֹלֶס AID‏ הוֹלְכִיס OFID‏ אַחַר 
אֲדוֹנִינוּ יָשׁוּעַ וְהוּא }200 DPIVI‏ וְעַד עוֹ7ס 2 pias)‏ וְאַרְבֵּע 
וְעֲשְׂרִים Ὁ»‏ הַיוֹשְׁבִיס Ον‏ כִּסְאֵיהֶם 392 D791) NIN?‏ 
עַל פְנֵיהֶם וּמִתְפַלְלים DI?‏ ; ולגגגן וְאוֹמְרִיס ὈΠῚ ὯΝ‏ 
שָׁבַח ל אַדוֹן' [ι116; 4 12) TIN] MN] ΤΊΝΩΝ‏ וְהָעַפִּים 
IW)‏ אַף NY) TON NII ANN)‏ לשָפּוֹט ONAN‏ }1372 
ΤΊ99 ONY NP) OWT P21 ODN PTI? IVD‏ 

YUN שְׁהַשְׁחִיתוּ‎ IND וְלגְדוֹלים וּלְהַשְׁחִית‎ DIV PI 


* Altered to “oרwon”‎ - in different script than main text. 
° Or possibly “iT”. Compare “ΠΊΝΩΝ DNIN” (e.g. Ps. 80:5, 80:8, 80:15, 
80:20) νο. “ΤΙΝΩΝ יהלא")e.g.‎ Amos 4:13, 6:8). 


12 And they heard a voice saying to them, “Come up!” Then they 
went up into the heavens in* a cloud, and their haters” saw them. 
13 And in that hour there was an earthquake, and a tenth part of the 
city fell, and seven thousand of thesons of man died, and theothers 
were terrified and gave praise‘ to the Elohim of the heavens. 14 
Look, the second suffering® has gone by, and the third is coming! 


12: 111.15] Then the seventh messenger blew, and there were many 
voices in the heavens, which said, “The rich® ones of this world — all 
of them are coming‘ after our Adon Yeshua, and he will reign from 
everlasting and unto everlasting!”° 2 11:10] And the twenty-four 
elders who sat on their thrones" before Yahweh, fell on their faces 
and prayed to Yahweh, 3 [11:17) and said, "We give praise' to you 
Adon Tseva’ot; who was and is and will be! 4 pig] When the 
peoples“ were filled with anger and wrath, your anger came; also 
the time to judge the dead ones; and to give the reward! to your 
servants the prophets, and to the set-apart ones, and to those who 
fear you,” to the small ones and to the great ones;" and to destroy 
those who destroyed the earth.” 


2 Or “with.” 

> Synonym of “enemies.” 

© Or “lauding.” 

4 Or “pain.” 

$ Altered to “right/worthy/lawful ones” - in different script than main text. 
‘Or “came.” 

8 A Hebrew idiom which often means “forever and ever” — see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. Ps. 41:14(13), 103:17, 106:48. 

" Or “seats.” 

‘Or “lauding.” 

j Meaning “Lord of Armies.” 

* Does not refer to “people” but “nations.” 

‘Or “wages.” 

™ Lit. “before you.” Could also mean “because of you.” 

"Could mean ‘young and old ones’ or ‘unimportant and important ones.’ 


ΠΝ ARINN בַּשָׁמַיִם‎ “NNN NY? ΤΠΖΛΘΤΙ WI גג‎ 5 
DPID קוֹלוֹת וּרְעָמִיס‎ WD) תְּפִילְּתוֹ‎ maa לוּחוֹת הַבְּרִית‎ 
DW גָּדוֹל‎ Ὁ} ANIM pay 6 גָּדוֹל‎ TIN וְרַעֲדוֹת הָאָרָ‎ 
כָּתֶר‎ AYN? תַּחַת 217 וְעֵל‎ NVA) Wawa WI? NWR TNX 
NPYISY הָיָה מְעוֹּבָּרֶת‎ ΧΟΠ} 7 כוֹכָבִיס‎ Wy DW γ9 THY 
בִּשְׁבִיל‎ Wy NAW AP WD) TawAN יוֹשָׁבָת על‎ | J NM 
17} PAD TN הָיָה בַּשָׁמַיִם וְרָאִיתִי‎ INN VI pre הַלֵידָה‎ 
AY PUNT וְעַל‎ DIP ΠΊΨΥΙ OWN] AYAW הָיָה‎ 
עַל‎ ὉΤΙ͂Ν PIM) 0271900 WIY NPP וּוְנָבוֹ‎ ₪; DIN 
ΤΟΠ לָאֲכוֹל‎ OTD שְׁתֵּילד‎ AWN] 292 TFT וְהַתַּנִין‎ VID 
הַמְנַהַג הָעַמִּים בְּשְׁבָט‎ WRX 13 ΠΊΡΣ] נן‎ 1ο שָׁנּוֹלֶד'‎ ONA 
הָלְכָה‎ AWD) τε 11 INDI) NY? 292 מוּבָא‎ ΤΟΠ} “Iya 
לְפַרְגְט‎ ΠΊΠΡ ΤΩΝ מָקוֹם‎ OW AZ 1919 MDW yp? 13792 
וְנַעֲשֶׂה מִלחָמָה‎ 7312 DP DOWW) וּשְׁנֵי מַאוֹת‎ QIN OV ADIN 


+ == 


DY INDN TRIID ὈΡΟΨ3‏ מַלאָכָיו DY WNP)‏ הַתַּנִין 


* Or possibly “nn9)”. 
° Crossed-out word. 
“Or possibly “T9139”. 
; Compare Ps. 2:9. 


5 [11:19] And Yahweh's house of prayer was opened in the heavens, 
and the ark of the tables of the covenant was seen in his house of 
prayer, and there were voices and thunders and lightnings and an 
earthquake, and great hail. 


6[12:1] And a great sign appeared in the heavens: a woman clothed 
with the sun, and the moon was under her feet, and on her head 
was a crown of twelve stars. 7 [2] And she was pregnant and cried 
out, and she was at the point to give birth, and she had much pain 
because of the birth. 


8[3] And there was another sign in the heavens, and I saw a dragon, 
and he had seven heads and ten horns, and on his heads were seven 
crowns. 914] And his tail took a third of the stars,” and cast them on 
the earth. And the dragon stepped” before the woman who would 
give birth, in order to devour the Child® when he was born. 10 [5] 
Then she gave birth to a Son,* who would lead* the peoples’ with 
a rod of iron, and the Child" was brought before Yahweh and his 
throne. 11[6] Then' the woman went into the wilderness, for there a 
place was prepared for her by Yahweh, to sustain her there a 
thousand two hundred and sixty days. 


1217] And there was’ war in the heavens: the messenger Micha’el “ 
with his messengers made war with the dragon, 


3 Meaning “messengers (angels).” Compare chapter 1:20; Dan. 8:10. 

> Or “stood.” 

“Hebrew “TP” (yeled) — could also translate as “Son.” Compare Is. 9:5(6). 
4 Hebrew “2” (ben). 

© Or possibly ‘rule.’ 

f Does not refer to “people” but “nations.” 

& Compare Ps. 2:9. 

" Hebrew “19%” (yeled) — could also translate as “Son.” Compare Is. 9:5(6). 
i Meaning next in the vision. 

Lit. “was made.” 

* Pronounced “Mi-cha-el” in Hebrew. 


וּמַלאֲכָיו WON‏ עֵימּםי »1 τὲ]‏ ולא INN)‏ 07 לא נַמִצָא עוֹד ΤΝ‏ 
מְקוֹמָם to) 4 DOW]‏ וְנִשֶׁלדִּי לחוּצ PID‏ הַגָּדוֹל הַנִּקְרָא 
הַשָׁטְן הַמִּשְׁחִית וְהַמֵּסִית' ΤΝ‏ כָּל הָעוֹלֶס OY NIN)‏ מַלאָכֶיו 
נשְׁלְכֶיס על FIP ΤΙΜΩΝ 4 10) 15 OW WIZ YIND‏ גָּדוֹל 


aS Fs 


113 גְּבוּרוֹת אֲלהַינוּ וּמְשִׁיחו‎ NNW) »ψον ΩΝ Dawa 
NNN μας עֲלֵיהָם‎ WYP Ny 29 MAW NY YIN “rw 
מַעֲדוּתֵיהָם' וְחשֵׁבוּ‎ WDD TP וְעַל‎ NYD DT אוֹתוֹ על יד‎ 
22) DAWA INNWH AY נגנן וּבשְׁבִיל‎ 16 DIVIZ הַיֵיהֶם‎ ΤΝ 
WOW 73 DT וְעַל‎ YIND Ον הַדָּרִים‎ INP וְאוֹי‎ Π3 WRN 
ta) a7 DY Wot לו‎ WY YTV) 2172 בַּחֲרוֹן אַף‎ 027 TY 
הָאֲשָׁה‎ IN רָדֵף‎ VIND JY J2WIW הַתַּנִין‎ ANW 103) 
3 גָּדוֹל‎ WIP 0293) CMW לְהָאֲשָׁה‎ VD ua גג‎ NT22Y 
ny OW ADIN 0192 NY AZ \DIW ὈΥ̓Ρ 93 Vata לִילדִּי‎ 

PID] 399 ΝΠῚ OMY WI TNX 


* Word was added above the line in same script as main text. 

° Or possibly “Tw”. 

“Or possibly “mpnny”. 

“Or possibly “bw”. 

* Take note that the scribe numbered two verses in a row as verse 15, and 
never noted his mistake (see also verses 18[14]-18[15]). This is one of several 
indications (see e.g. verse numbers added in margin of ms. in 21:22, 22:15) 
which show that the previous Hebrew manuscript being copied by the scribe 
did not contains verse numbers, although it possibly did contain verse 
divisions (e.g. the Hebrew Tanach was divided into verses many centuries 
before verse numbers were added to the Bible). If the scribe was copying/ 
translating from a modern Bible with verse numbers, he would have noted his 
mistake with each of the following verses until the end of the chapter. 

‘See footnote on chapter 9:5. 

“This is an alternative form of the ‘infinitive construct’ with “9” preposition 
(root: “J9N”). Spelled “nob” in the Tanach. 


also his messengers fought® with them. 13 js] But they did not 
overcome, neither was their place in the heavens found” anymore. 
14[9] So the great dragon was cast out, who is called Ha-Satan,* who 
destroys and seduces the whole world. And he with his messengers 
were cast onto the earth to dwell there. 


15 [10] (104v) Then I heard a great voice in the heavens which said, 
“Now the might® of our Elohim and his Mashiach has appeared,® 
for he‘ who was as an adversary? against them all the time, is cast 
out. 15°11} And they overcame him by the blood of the Lamb and 
by the word of their testimony, and they considered' their lives as 
nothing. 16 12] And because of this you must rejoice ο heavens and 
all who are in them, but woe to those who dwell on the earth and 
on the sea’ - for Ha-Satan went down to you with great burning 
anger, and“ he knows that he has little time.” 


17 [13] And when the dragon saw that he was cast onto the earth, he 
pursued after! the woman who gave birth. 18 14] But there was™ 
given to the woman, two wings like a great eagle - to go into the 
wilderness, into the place that Yahweh gave her, to sustain her there 
a time, and two and a half times, away from" the dragon. 


* Or possibly ‘made war.’ Same root-word as in first part of verse, but different 
conjugation/stem. 

° Or possibly “neither was their place found in the heavens anymore.” 
“Lit “The Adversary.” 

4 Or “mighty deeds” or possibly ‘victory.’ 

* Lit. “has become visible.” 

‘Lit. “this one.” 

8 Hebrew “γον” (satan) - means “adversary” or “accuser.” 

See footnote in Hebrew transcript regarding verse 15[11]. 

‘or “regarded.” 

J Or possibly “by the sea.” 

«Or “for.” 

'Or “persecuted.” 

™ Singular in Hebrew, see pp. 113-114 for more information. 

"Or “because of.” 


2179 029 [299] מַיִם‎ AWAD ANN הַתַּנִין‎ ΠΡΡΨΉῚ uss “Ἂε 
הָיָה לְהָאֲשָׁה ישׁוּעָה‎ ΖΝ μα i ADIN כְּדֵי לְהַשְׁקִיט'‎ 
PIVAY DN וּבָלַע'‎ Π9 NX מַהָאֲדָמָה 173 שְׁפָּתְחָה‎ 
NWNA נתְמַלָּא בְּאַף על אוֹדוֹת‎ PID) t171 20 DIOR הַתַּנִין‎ 
MMP הָעוֹשִׂים אֶת מִצָוֹת‎ AYO D-II DY DIN?? 72M 


99 י'ג 

12} 029 NY ΤΩ͂Ν חַיָּה‎ PRN yy 2 ΡΠ חוֹל‎ ΖΝ MIM , 
כְּתְרִיס‎ ΠΊΨΥ VIP וְעַל‎ OTP DWY OWN AYIY הָיָה‎ 
MND) py 3 O9IT הַירוּפִים‎ IW NIV רָאשֶׁיהָ‎ Jy 
233 POI וְרגְליו 212979 דוּבים‎ DID NNTD שָׁרָאִיתִי הָיָה‎ 
314 NPITA “NI INDI) IND ΤΙΝ 17 YN) Ὀ3 ΠΠ} MAND 
nyaM Ny IW NAVAN? דּוֹמָה‎ PUNWV TAN MND 
₪ 5 הַחַיָּה הואת‎ Dawa oninwn נתרפּאָה }22 הָעוֹלֶם‎ 
וּמַתְפַּלְלִים‎ ΠΡΨ 01 ND MN? וּמִתְפַללים לְהַתַּנִין הַנּוֹתֵן‎ 
וּמִי יוּכל לְלחוֹם‎ WAND NN לְהַחַיָּה וְאוֹמְרִיס מִי דּוֹמָה‎ 
yay 


* See footnote on verse 15[11]. 

‘ Compare e.g. “oT”, “nT” and “nhs” —to “silence” often means to 
“destroy/annihilate/corrupt.” 

“Or possibly “y721”. 

; Usually spelled “n7913”. The Tanach also contains a number of feminine 
nouns which are construct in form, but not necessarily in meaning, 6.Ρ., 
“nyow” instead of “nyow” (2 Kin. 9:170); “nis” instead of “ni9” (Lam. 
2:18); “naan” instead of “npn” (Is. 33:6); “npX)” instead of “n)>)” (Ps. 
61:1). 


18° [15] Then the dragon cast waters from [his] mouth after the 
woman, like a great sea,” to annihilate‘ her. 19 16] But the woman 
had deliverance from the earth,° for it opened its mouth and 
swallowed the waters which the dragon cast after her. 20 17) Then 
the dragon was filled with anger because of the woman, and he 
went to make war with the remaining ones of her seed, who 
perform the commandments of Yahweh and believe® in the 
testimony of his Mashiach. 


13: 1 And I stepped’ on the sand of the sea, 2 [1 cont] and I saw an 
animal? coming out of the sea, and he had seven heads and ten 
horns, and on his horns were ten crowns, and on his heads were 
names of reproach and blasphemy." 32) And the animal which I saw 
was like' a horse, and his feet like the feet of bears, and his mouth 
like the mouth of the lion. And the dragon gave him his power and 
his throne, and great might- 


4[3] Then I saw that one of his heads was like a deadly wound - but 
the wound was healed, and all the world was astonished because 
of this animal. sig} Then they prayed to the dragon who gave the 
animal power and dominion, and they prayed to the animal and 
said, “Who is like this animal, and who is able to make war with 
him?” 


3566 footnote in Hebrew transcript regarding verse number 15[11]. 
> Lit. “sea,” but could also mean ‘river,’ compare chapter 9:13[14] vs. 
16:11[12], see also Is. 19:5. 

“Or “destroy” - lit. “silence.” 

Or “ground.” 

© Or “and those who believe.” 

‘Or “stood.” 

8 Or “beast.” Compare Daniel chapters 7 and 8. — The Bible often uses the term 
‘animal’ or ‘beast’ to refer to a kingdom and/or its leader or king. 

" Lit. “reproaches and blasphemies.” 

‘Lit. “like the appearance of.” 

J Or “strength.” 


NINZ9) OAT Ἴ3ΤΡ 29 NX ΠΙ͂ΠΩΖ לְהַהַיָּה‎ 1A [αὶ « 
הָאַרְבָּעִים וּשְׁנַיִם חֲדָשִׁים ז וו‎ IV AD ΝΡ9Φ) TY WYN 
114 הַדָּרִים בַּשְׁמַיִ‎ 1223) NW? 1329 WAN? PI ΤΝ וּפָתַח‎ 
וְכָל הָעַמִּיס‎ ONIN הַקָּדוֹשִׁים וּלנצַהַ‎ DY DINZZ וְנוּתּן לו‎ 
IPN לו‎ DDIINI YIND JY הַדְּרִיס‎ DIDI [αὶ ο ὈΡΘῸΝ 
הַנָּהָרְג‎ AWA FY שָׁמָם בְּסֵפֶר הַחַיֵם‎ ΤΝ ANZ) NOY 
11 לו אָזְנים שׁוֹמַע‎ WW מִי‎ ty; 19 הָעוֹלֶם‎ NN IA “na nnn 
TONY ONII בַּמִּשְׁמָר‎ 12} WWD 12 TARY OND to) 
NAAN) NPM וּבְכָאן יש‎ AWA ID? TNA WN 99} הרג‎ 
מִהָאֲדָמָה וְלוֹ הָיָה‎ RY? INN AN PMR tay 1; הַקָּדוֹשִׁים‎ 
TINZD) AVY) גג וגגן‎ Ὑ3ΒΘ IAD לְהֲשֶׂה‎ ind DIP שְׁתֵּי‎ 
DIT) APTRAY AVY הָרְאשׁוֹנָה‎ AND 92 גְּדוֹלוֹת‎ 
To J שְָׁנּתְרפְּאָה‎ ANWNID מִתְפַקלִים להַחַיָּה‎ ΠΝ 

DTN} 3592 מִשָׁמַיִם‎ VR שְׁנָפַל‎ NYY) [3116 חַבּוּרֹתֶיהָ‎ 


* Altered to “nbnnn” — in different script than main text. 
° Or possibly “ִנDכ”.‎ 
“ Crossed-out letters. 


6[5] And it was given to the animal to open his mouth to speak 
astonishing things* and reproach” until the time of the forty-two 
months was completed. 7,6] So he opened his mouth to blaspheme 
against Yahweh, and against those who dwell in the heavens. 87] 
And it was given to him to make war with the set-apart ones; and 
to overcome them, and all the peoples and nations. 9 jg] And all 
those who dwell on earth prayed to him - those whose name was‘ 
not written in the scroll of life of the Lamb who was slain, from the 
beginning of the creation of the world. 


10[9] Whosoever has ears must hear! 1110] - If one drives another 
into prison, he will go into prison, and if one kills another nephesh ° 
with the sword he will be killed by the sword; and here is hope, and 
the faithfulness ° of the set-apart ones. 


12 [11] Then I saw another animal coming out of the earth, and he 
had two horns like the Lamb but spoke like the dragon.‘ 13 12] And 
he did great wonders before the first animal, and made that the 
earth and those who dwell on it pray to the first animal, who was 
healed of his wounds.° 1413] And he made fire fall from the heavens 
before man. 


* Or “incredible things” or “wondrous words” — compare Dan. 11:36. 

> Or “blasphemy.” 

© Hebrew collective use, meaning, “whose names were not written.” 

4 Lit. “breath” (e.g. Job 11:20, 41:13), can mean ‘person’ (e.g. Gen. 12:5, 14:21, 
46:18-27; Ex. 16:16; Lev. 17:15), ‘life’ (e.g. Gen. 19:17; Lev. 17:11), ‘soul’ (e.g. 
Ps. 49:16-20(15-19); Gen. 35:18; Ex. 30:16; Is. 10:18; Ezek. 18:4), etc. But take 
note that nephesh rarely (if ever) refers to the spirit of a human [which 
continues to exist after a person dies] (contrast ruach and neshamah). 
Biblically speaking, a nephesh can die (e.g. Num. 6:6, 9:6; Lev. 22:4; Ezek. 
13:19). (See glossary for more information.) 

© Or “faith.” Hebrew “N19N” (emunah) - refers to both believing and doing 
(being faithful). See e.g. James 2:19-25[20-26]; 2 Chr. 19:9; 2 Kin. 12:16(15); Is. 
59:4; Hos. 2:22(20); Ps. 33:4, 143:1, etc. 

fOr possibly “like a lamb... like a dragon.” 

8 Or possibly ‘whose wounds were healed.’ 


JON) IY אוֹתוֹת וּמוֹפתים‎ OY OTN »33ῃ "ΤΡ ΡΠ} για; 15 
πρ Ww MND? 759 WWW הָאָרֵצ‎ ΟΥ הַדָּרִים‎ IN? 
MND 2592 1372 YD 17} us) 16 וְנַתְרַפְּאָה‎ A חַבּּרוֹת‎ 
22912 NYY לְדבָּר וְלַעשוֹת מִי שָלא‎ 222ν) TD Ν/9}} NID 
לכוּלִם הַגְּדוֹלִים‎ AVY ₪ ;ג‎ ΛΊΠ Ὁ AND 25932 
Wo הָעַבָדַיס וְהַמְּשוּחְרְרִיס‎ DY) וְהַקָּטַנִים הָעֲשִׁירִיס‎ 
DIV 222 NIV OTD πι] 1g בְּמִצְחִיהֶס‎ IN IY? TPA TNX 
או‎ ITA ND AI לו‎ WW ONA רק‎ 719072 IN NP? TNX 
JN23 18319 WOW IY הַמִּסְפַּר‎ IN הַהַיָּה‎ IV OWN IN INYNA 
Joven avn? PI 29ψ בּעֵל‎ ww מִי‎ NAM NNN w? 
ΝΠ JON "NYAN) TNX OTN IY 19M) NN 29 מַהַחַיָה‎ 

AWW) DW) מָאוֹת‎ ww 


*Or possibly “nopny”. 

° Or possibly “nsnny’. 

° Margin has the number written as “2 ΠΠ” — in different script than main 
text. 


15 [14] And he seduced the sons of man with his signs and wonders, 
and said to those who dwell on the earth that they should make a 
carved image? for” the animal that had the wounds of a sword,‘ but 
was healed. 16,15] And to him it was given, to give the carved image 
of the animal a ruach and nephesh‘® (so that it® was able to speak); 
and to make that whosoever does not want! to pray to the carved 
image of the animal, that he be killed. 


17 [16] And he made for them all - the great ones and the small ones, 
the rich ones and the poor ones, the slaves and the freed ones - a 
sign on his right hand or on their? forehead; 18 17] so that no one is 
able to buy or to sell, unless he has this sign on his hand or on his 
forehead, or the name of the animal, or the number of his name. 19 
[18] Here is wisdom and understanding: whosoever has insight 
needs to reckon the number of the animal (for it is the number of a 
man),” and the amount' will be found - it is! six hundred and sixty 
and six.‘ 


° Or simply “an image.” 

“Or “to.” 

“Or “sword wounds.” 

“Lit. “breath” (e.g. Job 11:20, 41:13), can mean ‘person’ (e.g. Gen. 12:5, 14:21, 
46:18-27; Ex. 16:16; Lev. 17:15), ‘life’ (e.g. Gen. 19:17; Lev. 17:11), ‘soul’ (e.g. 
Ps. 49:16-20(15-19); Gen. 35:18; Ex. 30:16; Is. 10:18; Ezek. 18:4), etc. (See 
glossary for more information.) 

“Le. “the image.” 

‘fOr “is not willing.” 

8 The Hebrew Bible often interchanges “his” and “their” synonymously. 
Compare e.g. Ps. 5:10(9); Ps. 62:5(4); Is. 57:2. 

This explanation shows clearly that the ‘animal’ is not a literal animal, but a 
human leader. Compare Daniel chapters 7 and 8. 

‘Or “sum.” 

J Or possibly “he will find that the amount is.” 

*This number is written with spelled-out words in the main text. The margin 
has this number written with letters employed as numerals (in different script 


than main text): “12 ΠΠ” - lit. “400, 200, 60, 6.” This is the standard way to 
indicate 666 with Hebrew letters (as numerals) instead of words. 


T פָרָק‎ 
ΥΒΊΝῚ מַאֶה‎ Way) WS ΠΠ עַל‎ TAY ΤΩΝ NY וְרָאִיתִי‎ , 
וְשָׁמַעְתִּי‎ , PAN IW DOWD AND) וְאֲרְבְּעִיס אֲַלְפִיס וַעַליהֶס‎ 


wh ἵν’ 


TNX Jip‏ מִשָׁמַיִ NIIP 223} DITA ON WYID‏ גְּדוֹלִיסם 
וְהַקוֹל -MYOWY‏ הָיָה כְּקוֹלי כִּינוֹר , וּמְומְּרִים WIN PWD‏ 
NPN YAIND 397} NBD 2299‏ וְהַזְּקַינִים TAN DW)‏ וּכַל 
τοσο‏ הַשִׁיר הַוּאת רק ONAN IDNR‏ וְאַרְבֵּע ὈΡΥΒΊΝῚ‏ 
אֲלְפִים NIPW‏ מַהָאֲדָמָה , NOW 97) IPN)‏ חָטָאוּ בַּנָשִׁים 
[וְהַס]' כִּבְתוּלוֹת וְהוֹלְכִיס TAN ΠΨΠ INN‏ נִקָנִים לְבָכּוּרֹת 
OF) “NT OND pry s ΠΨΠῚ Nw?‏ נִקַיִים 92 הַכִּפָּא 
MYND 6 ΠΊΠ}‏ מלאָךְּ WNT THX‏ בְּאָמְצַע הַשָׁמַיִ }17 הָיָה 
YIND PY DTD MN? WTINZ “W272 YN THY‏ )227 
הָעַמִּים וּלְאוּמּים , WON)‏ בְּקוֹל גָדוֹל WY TI? IND‏ 
תְּפִילַתְָכֶם 17 OVD Dd‏ הַדִּין Wy) NA‏ תְּפִילֶה NY‏ שְׁבָּרָא 

NINA) ON) YIND) הַשָׁמַיִם‎ 


* Or possibly “ipa” - “2” and ”כ“‎ can look similar. 

° Correction from margin. The main text had “ni71na onni” which is clearly a 
mistake and should read “nibinao ὈΠΊ” (as crossed out and corrected by 
proofreader/scribe). “5” and “Ὁ” can look very similar in the script used in 
manuscript. 

“Compare Ps. 32:2. 

“ Alternative phrase for “Niwa”. The Peshitta New Testament also uses 
"אונגליון“‎ (as one word) in e.g. Mark 1:1; Rom. 1:1; 1 Cor. 9:18; 2 Cor. 4:3; 
Gal. 2:14; Eph. 3:6; Phil. 1:5, etc. Note that “)1°9> ”או‎ has been used to refer 
to the gospel(s) since the Talmudic era, see Shabbat 116a:10-116b:2, where 
both "אוון גליו“‎ and "עוון גליון"‎ are used (though sarcastically). 


14: ; And I saw a Lamb standing on mount Tsiyon,° and with him a 
hundred and forty-four thousand, and on them the name of his 
Father was written. 2 Then I heard a voice from the heavens like the 
noise” of great waters, and like the sound of great voices,‘ and the 
voice which I heard was like the sound of a lyre. 


3 And they were singing like a new song before the throne and 
before the four living creatures and the elders, and no one was able 
to learn this song except these hundred and forty-four thousand 
whom he bought from the earth. 4 (And these are they who did not 
sin with women,‘ and they are like virgins® and follow‘ after the 
Lamb, and they are bought as first fruits of Yahweh and the Lamb. 
5 And there is no deceit in their ruach,? and they are blameless" 
before the throne of Yahweh.) 


6 Then I saw a messenger flying in the midst of the heavens, and he 
had one good news' to make known to those who dwell on the 
earth, and to all the peoples and nations. 7 And he said with a great 
voice, “Fear Yahweh and do your prayer to him, for the day of 
judgment has come, and do prayer to him’ who created the 
heavens and the earth, and the sea and the fountains!” 


* Hebrew name for ‘Zion.’ 

> Or “roaring” or “rumbling.” 

© Or “thunders.” 

4 Proper, life-long, biblical marriage (between one man and one woman) is 
never defined as sin by Yahweh. 

© The Hebrew word for “virgins” “ΤΊ21ΤΙ3” (betulot) is feminine plural in this 
verse, showing clearly that this is a comparison only. These men are not 
female virgins; but they go after the lamb like virgins go after the bride and 
groom. Compare Matthew 25 in the HebrewGospels.com version. 

‘Lit. “walk.” 

8 Compare Ps. 32:2. 

"Or “pure.” 

‘Or “one gospel.” Compare e.g. Is. 61:1, 52:7; Nah. 2:1(1:15). 

i Lit. “this one,” but often means ‘he’ or ‘him. 


“233 N29) ΠΡ9} ΡΝΝῚ INN ΠΝΡῸ NI הַקוֹל‎ AY INN κα 
“29 “AMIN IV γρῃ OY הַשְׁקִיטי‎ NN 79 NPITIN הָעֵיר‎ 
בְּקוֹל גָּדוֹל‎ WAN) הַשָׁלִישִׁי‎ TPN NI NY INN) , הָעַמִּים‎ 
Won ΠῚ וּלְהַחַיָּה‎ 2V9N2 תְּפִילְתוֹ‎ NYY. TAXW בְּאִם‎ 
WIN MA WAN IW V2 יִשְׁתָּה‎ NY ro מִצְחוֹ‎ Ον IN FT? Jy 
בְּאֵשׁ וְגָפְרִית 3597 מַלאָכָיו הַקָּדוֹשִׁים‎ WY2) WIN] בְּכוֹט‎ 
ΤΥ) OID Neyo? שָׁלָהֶם יל‎ VN Wy ua NY 
INP2Y IPN N22) DP ANIM DAD A עוֹלָם וְלא‎ 
DwiTP APN הַסִימָן וּמַתִפַקלִים 7592 ,, בְּכָאן יש‎ 
עַל‎ DOONAN NAN קְדוֹשִׁיס‎ IND”? WN DNWN קוֹל‎ na 
שְׁהַמָּה‎ WN שְׁהָרוּחַ‎ ND DNL YYIYN NY)? קִידוּש‎ 

DPINN DI7IN כִּי מַעֲשֵׂיהָם‎ DIPYYIN שׁוֹכָנִים‎ 


* Phrase quoted from Is. 21:9. 

: Compare e.g. “oT”, “nT” and “nhs” —to “silence” often means to 
“destroy/annihilate/corrupt.” 

“Altered to “oniJt” — in different script than main text. 

“Altered to “o>” — in different script than main text. 


8 And after this voice another messenger came and cried out, 
“Fallen, fallen has Bavel*° the great city! -- For she corrupted‘ all the 
peoples® with the wine of her fornication.” ° 


ο And after this, the third messenger came and said with a great 
voice, “If one will do his prayer to the carved image’ and to the 
animal, and will take the sign on his hand or on his forehead — 10 
this one will drink of the wine of the fury of Yahweh, which is in the 
cup of fury, and he will be punished with fire and brimstone before 
his set-apart messengers and the Lamb. 11 And the smoke of their 
punishment will go up from everlasting and unto everlasting,° and 
they will not have rest, day or night - those who took the sign and 
prayed to the carved image.” 


12 Here is the hope of the set-apart ones, and here are those who 
do the commandments of Yahweh, and believe in Yeshua. 13 And I 
heard a voice" from the heavens saying to me, “Write: Blessed’ are 
they who die on account of the set-apartness! of Yahweh from now 
on! And what the Ruach says is true: that they rest from their works, 
for their works follow after them.” 


* Hebrew name for ‘Babylon.’ 

> Phrase quoted from Is. 21:9. 

“Or “destroyed” - lit. “silenced” - compare chapter 12:18[15]. 

4 Does not refer to “people” but “nations.” 

© Hebrew word order emphasizes “with the wine of her fornication.” 

‘Or simply “the image.” 

8 A Hebrew idiom which often means “forever and ever” — see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. 41:14(13), 103:17, 106:48. 

" Hebrew “Sip na” (bat gol) — an idiom meaning ‘a voice from heaven.’ 
‘Hebrew “owiTp” (qedoshim) - lit. “set-apart” but often means “blessed.” 


1 Or “sanctification.” 


14 וְרָאִיתִי THN YY‏ 137 וְעָלְיו TAN AW?‏ כְּדָמוּת DIN‏ וְעַל 
12ῃ WN TIM ,; TNX WOM W229 AD 12 WN‏ 
מִבֵּית הַתְּפִילֶה PYs1‏ בְּקוֹל )217 TD Ὥγη ον AWW A‏ 
NY 23 WP) JPW wWINHA‏ הַקָּצִירָה AWW NY) τε NA‏ עַל 
Ὡγῃ‏ הַכָּה בַּחְרְמֵשׁ INN FNP τ; WP) WwW‏ הָלךְּ DOW?‏ 
IP‏ הָיָה מַעִגָּל' NAVAN NY? WN YNZ is TAN‏ }12 
הָיָה מַמְשֶׁלָה 2ν‏ הָאֲשׁ PYS)‏ בְּקוֹל גָּדוֹל MAW NI‏ לו 
2990 וְאָמַר ΤΝ IP) ῃ7ψ 2993 ΤΠ‏ עִנְּבֵי NIN‏ 33 פֿירוֹתֶּיהָ 
ננַתְבַּשֶׁלן us,‏ ו ΤΙΝ ἽΝ} IW 7393 FNP‏ עִנְּבֵי YIN‏ 
PY‏ 3523 גָּדוֹל APD por 19 MID? WIND‏ הָיָה “PYF NIN‏ 


* Here used as an alternative spelling for “ban”. 
° Manuscript has “9waih” with correction dots indicating “Swany”. 


“Margin reads “ריyל "וזרק יקב של דס חו‎ - in different script than main 
text. 


14 Then I saw a bright cloud, and on it there sat one with the 
appearance” of a man, and on his head was a crown of gold, and in 
his hand was a sickle. 1s And another messenger came from the 
house of prayer, and cried with a great voice to him‘ who sat on the 
cloud, “Thrust with your sickle and harvest, for the time of the 
harvest has come!” 16 Then he? who sat on the cloud thrust with his 
sickle and harvested. 


17 And another messenger came to the heavens, and in his hand 
was a sickle.° ια Then another messenger went out from the altar 
(and he had control’ over the fire), and he cried out with a great 
voice to him’ who had the sickle and said, “Thrust with your sickle 
and harvest the grapes of the earth, for its fruits have ripened.” [19] 
So the messenger thrust with his sickle and harvested the grapes of 
the earth, and cast them into the great winepress of the fury of 
Yahweh." 19 720) And the winepress was outside the city,' 


* Or “white.” 

> Lit. “like the appearance.” 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 

4 Lit. “this one,” but often means ‘he’ or ‘him.’ 

© Verses 17-[19] use the Hebrew word “919/910” (maga!) for “sickle,” but 
verses 14 - 16 use “wnרn”‎ (chermesh). 


fOr “charge” or “authority.” 

® Lit. “this one,” but often means ‘he’ or ‘him.’ 

" Or “a great winepress — the fury of Yahweh.” 

‘Margin reads “And he cast the winepress of blood outside the city” — in 
different script than main text. 


VY) 328 TIT הַשּוּסִי‎ OY PIN הֶלךּ עד‎ 3599 OT) 
הַשְׂדָהי‎ NAP Ninn 


vo p)9 
NYAW 3 גְּדוֹלים בַּשָׁמַיִם‎ NINZD)) וְרָאִיתִי נִיסִים‎ a0 ג‎ 
אַחֲרוֹנִים כִּי‎ OY '] [ NYAWD וְלָהֶס הָיָה‎ DNA מִַלְאָכִיס‎ 
צְלוֹחִית‎ Ὁ} Ἱ [ הַחֲרוֹן אַף 1172 , וְרָאִיתִי כְּמוֹ‎ ΝΡ O73 
עוֹמְדִיס‎ YW 2591 ND “DY INYIW IN) WN OY 223 
DWAIN) ; NI הָיָה כְּינוֹרוֹת‎ DAP) MNIVS ON INN 
MID WYN וְאוֹמְרִיס גְּדוֹלָה‎ NYD PYM מֹשָׁה‎ IY הַשִׁירָה‎ 
הַמִּלְכִים , וּמִי לא‎ FZ PITT NON) PTY הַצְבָאוֹת‎ IN 


WTI? NN >> TWP NIY 1377} PII? ΤΝ‏ קָדוֹשׁ 


* Altered to “YIN N25” - in different script than main text. 

° Crossed-out letters. 

“ Crossed-out letter. 

“The preposition “Oy” is clearly used here to introduce the object(s), and it 
may even imply “against” (e.g. ‘fight/make war with’ means to ‘fight against,’ 
not to ‘fight for’ the enemy) — compare e.g. Rev. 12:12[7], 12:20[17]; 13:8[7]; 
Ex. 17:8; Josh 9:2; 1 Sam 17:19, 17:32, 17:33, etc. 

* Note that “nN” stands parallel to “nb” in this verse, showing clearly that 


it is an ‘infinitive’ verb and not a noun or a ‘perfect.’ Compare e.g. Deu. 28:58; 
Ps. 86:11. 


and the blood of the winepress went up to the bridle of the horses, 
a way® of one thousand six hundred graves” of the field.‘ 


15: 1 {050 And“ I saw great signs and wonders* in the heavens, for 
seven messengers came, and they had the seven last plagues, for 
by these the burning anger of Yahweh is completed. 


2 And I saw something like a sea of glass mixed with fire, and those 
who overcame’ the animal and his carved image? stood next to the 
sea of glass, and they had the lyres of Yahweh. 3 And they sang" the 
song of Mosheh' and the song of the Lamb, and said, “Great are the 
works of Yahweh Elohei Ha-Tseva’ot!) Righteousness and truth * are 
your ways, ο King of kings! 4 And who will not fear before your face, 
and give praise to your name? - For you alone are qadosh!™ 


* Meaning “a distance.” 

> Altered to “distances of land” — in different script than main text. 

Or “field graves” or “graveyards.” This probably indicates a traditional 
measure of distance based on Jewish customs and laws (compare e.g. “a 
Sabbath day’s journey”). The Mishnah records various customs about the 
spacing of graves (4 to 8 cubits), as well as the distance of land which becomes 
‘unclean’ when a grave is plowed in a field (100 cubits). See Mishnah Nazir 9:3; 
Mishnah Bava Batra 6:8; Mishnah Oholot 17:1. Compare also Rev. 21:16. 

4 Or “Then.” 

© Hebrew word order and gender of adjective indicate “great signs and great 
wonders.” 

fOr possibly “overcame against the animal.” 

$ Or simply “his image.” 

" Hebrew uses root “ht” (zamar) which can refer to singing while playing 
instruments. 

‘Hebrew name for ‘Moses.’ 

j Meaning, “Yahweh the Elohim of the Armies.” 

« Or “faithfulness.” 

'Could also mean “in your presence.” 

™ Lit. “set-apart.” 


s PIN) מִשְׁפָּטִיךְ‎ 3 7397 ὝΠΉΨ ANIA? הָעַמִּים‎ 9 9 
ὉΠ PNY?) ; הַבְּרִית בַּשָׁמַיִ‎ YAW NANI רָאִיתִי‎ 72 WN? 
waa?) OY הַשְׁבְעָה‎ Of? AW ON? הַשְׁבְעָה‎ 
TAN) , ὈΠΏΠΩ PY ADP IW וַחֲגוֹר‎ Opa? בְּמַלְבּוּשִׁי‎ 
AD IY NYP YAW מַלְאָכִים‎ NYAWA? 15} NPN מַהָאַרְבַּע‎ 
וּבָית הַתְּפִילָה‎ ; ὈΡῚν TY) הַחֵי מַעוֹלִם‎ NID בַּחֲרוֹן‎ ONIN 
ΤΩΝ DW) הַמִּשְׁכָּן‎ ΤΝ NI NW? TWD \Wya נִתְמַלְאָה‎ 
מִהַשְׁבְּעָה‎ OY AYAWD NZIW TY AN? 722 29» 

DDNIN 


p39‏ ט"ו 
, וְשָׁמַעְתִּי קוֹל man ΤΩΝ‏ הַתְּפִילָה וְאָמַר' nyawa?‏ 
מַלְאָכַים 157 וְצָאקוּ מַהַקָּעָרוֹת 2ν‏ הָאֲדָמָה ΠΊΠ} WIND‏ 1 
‘ye MX “Py 727 WN)‏ עַל הָאֲדָמָה וְהָיָה PNW?‏ 
N19‏ עַל ON? WNW OIND‏ הַשִּימָן מַהַחַיָּה וְהַמִּתְפקליס 
D7 ΠΠ} Ora "HYP ΤΙΝ IW TNPID “PY , WY 2092‏ 
כְּמוֹ NaN‏ וכל WRN‏ בְּהַיִּם תַּמוּת 


* Or possibly “nw”. Compare e.g. Gen. 27:29, 43:28; 1 Kin. 9:9. 

“Or possibly “N41”. 

“Or possibly “רמN}”.‎ 

“The Aleph is a vowel letter, thus “ipN¥1” = “ΡΝΥ” (root “ps”). Compare e.g. 
“πῃ” (Gen. 47:16; Deu. 1:13, etc.) from root “an”. This word was later 
altered to “5 9wny” — in different script than main text. 


° Or possibly “ps1”. 
"Or possibly “inyp”. 
* Or possibly “pi”. 
"Or possibly “inp”. 


Indeed, all the peoples* will come and bow down before you, for 
your judgments are” revealed!” °° 


s And after this I saw that the ark of the covenant was opened in 
the heavens. 6 Then the seven messengers who had the seven 
plagues went out, clothed in white garments, and a girdle of gold 
was on their loins. 7 Then one of the four living creatures gave the 
seven messengers seven bowls of gold, full of the fury of Yahweh 
who lives from everlasting and unto everlasting. s And the house of 
prayer was filled with smoke, and the glory of Yahweh filled the 
tabernacle, and no one was able to go into it until the seven plagues 
of the seven messengers were completed. 


16: 1 Then I heard a voice from the house of prayer, and it* said to 
the seven messengers, “Go and pour out the fury of Yahweh from 
the bowls onto the earth.” 


2 So the first went and poured out his bowl on the earth, and it 
became boils, breaking out on the men‘ who had the sign of the 
animal and prayed? to his carved image." 


3 Then the second messenger poured out his bowl on the sea, and 
it was' blood like that of a dead one, and all that was in the sea 
died.! 


* Does not refer to “people” but “nations.” 

° Singular in Hebrew, see pp. 94-96 for more information. 
© Or possibly ‘For all the nations will come and bow down before you when 
your judgments are revealed.’ 

4 Compare Jer. 10:7; Ps. 86:9-10. 

© Or possibly “he.” 

Or “people.” 

8 Or “and those who prayed.” 

Or simply “his image.” 

‘or ‘became.’ 

J Or “and all that is in the sea will die.” 


NYP ΤΙΝ ΡΝ} ww],‏ בְּבָאֲרוֹת 0 וְהָיָה OT‏ : וְשְׁמַעְתִּי 
שְׁהַמִּלְאָךְּ AY? “WN‏ הַאַדִּיק MIN AND‏ וְקָדוֹשׁ' ABN‏ 
שְׁנָתַתָּ NNT‏ הַמִּשְׁפֿט ; 3 הַמָּה 1590 DWITPN MT‏ 
וְהַנָּבִיאִיס 0999 nan 2 NAW? OT DAP AD) NHN)‏ 
רְאוּיִם NYP‏ , וְשָׁמַעְתִּי PIN ITY INN FNP‏ הַהֵיכָל 13 
DN‏ הַצָבָאוֹת מִשְׁפָּטִיךְּ PY? WII) « NID PTY‏ אֶת 
OTR? ON Nivy? ΠῚ 17) Wawa NYP‏ , וְהָיָה DN NA‏ 
WY NI) PN DYN DAWA AIM “AIPM OTN?‏ 
תְּשׁוּבָה 1327 17 כָּבוֹד ,, וְהַחֲמִישִׁי YP NY PS?‏ עַל ΝΌ3Π‏ 
שָׁל “JWOD MND‏ אוֹתוֹ DDI) NIN)‏ לְשׁוֹנֵיהֶם 199 AVS‏ 
NN “WD N19 WI IY YP NX PY? WWD) tay‏ הַנָהֶר 

NADY DIZON? NPV NP? 19‏ מִמִּזָרח הַשָׁמֶשׁ 


* Or possibly “79x”. 

° See pp. 107-110 for a discussion on this verse. 

° Or possibly “223” (see Jer. 15:10). This is either a participle with a ‘perfect’ 
ending (such mixed forms do occasionally occur in the Tanach, e.g. 
"משתחויתם"‎ in Ezek. 8:16; see also ““nnan” in 1 Sam. 25:34 (Ketiv), which 
looks like a combination of the perfect “nna” and imperfect ΝΤ”); or else 
this could be a mistake for “2725.” = “DoD DPN”. Compare James 4:5 and 
Jude v. 21. 

“Or possibly “jwnQ”. Note that passive verbs are sometimes used with the 
direct object marker “nN”, even in the Tanach. The ‘subject’ of a genuinely 
passive verb is in fact the object (to whom/which the action described by the 
verb is done). See e.g. Gen. 21:8; Lev. 6:13, 14:48; Num. 7:10, 7:84, 26:55; 
Deu. 12:22; 2 Kin. 18:30; Jer. 50:20. 

° See footnote on verse 10. 


4 Then the third poured out his bowl on the fountains of waters and 
it was* blood. s Then I heard that the messenger said, “Yahweh the 
Righteous, who was and is and” - you are gadosh that you gave 
this judgment, ο for they have shed the blood of the set-apart ones 
and the prophets like waters, and you gave them blood to drink, 
for they are worthy of‘ this!” 7 Then I heard another messenger who 
spoke from inside the temple, “Yes, Elohei Ha-Tseva’ot,” your 
judgments are righteousness.” 


8 Then the fourth poured out his bowl on the sun, and to it was 
given to make heat for man. ο Then man had much heat, and they 
cursed Yahweh because of these plagues, but they did not do 
repentance to give him glory. 


10 Then the fifth poured out his bowl on the throne of the animal, 
and it was darkened, and they bit their tongues because of the 
pain.° 


11 [12] Then the sixth poured out his bowl on the river Perat,' and the 
river was dried up, to be? a path" for the kings who are at' the rising 
of the sun! 


* Or ‘became.’ 

> The “1” (waw) conjunction is used so often in Hebrew that it is sometimes 
difficult or impossible to translate. Thus, the translation could simply read 
“.. Who was and is - you are qadosh.” See pp. 107-110 for a discussion on this 
verse. 

“Or “they deserve this!” 

4 Meaning “Elohim of the Armies.” Hebrew “NNASN NN”. 

© Or “suffering.” 

f Hebrew name for ‘Euphrates.’ 

8 Or possibly ‘that there could be.’ 

" Or “road.” 

‘or “from.” 

i Hebrew way of saying “east.” 


NID 790] PND 7900} PIND 790 ἸΏΝ MND us) גג‎ 
YPN) 13 צְפַרְדְּעִים‎ MNT טְמַאִיס‎ OSIW שלוֹשָׂה‎ IPW 
997102 וְאוֹתוֹת וְהוֹלְכִיס‎ DO?) וְעוֹשִׂים‎ JOWD NINA AND 
Mm DPN JY לַמִלחֲמָה‎ ONIN “YAP? הָעוֹלֶס‎ 25373 YIN 
DPW? NOY אֵילוּ‎ 'WITP) 3333 NIN ἊΝ ΤΙΝ הָאַדִּיר גג‎ 
NIW OTD DWIAIN 223 DIY 77} NOV WXY NN וְשָׁמוֹר‎ 
THY בְּמָקוֹם‎ OPIN "NIP NIN) ue as IY NN N72? 
קְעָרוֹ‎ DY PS? ג נלגן וְהַשְׁבֵיעִי‎ ἹΤΧΡΎΠ DY 11073 NPI 
ΠΠ} 6117 TAY וְאָמַר ואת‎ NYINN ΤΩΝ בָּאֲויר )7279 קוֹל‎ 
גג‎ OJIYN הָיָה‎ NOW VINA NITY OPIN קוֹלוֹת וּרְעָמִים‎ 
DAYD וְהָעָרִים‎ DP2N NWIY NYY נן ימַהָעִיר הַגְּדוֹכָה‎ 
AZ 1372 DWP 392 2322 NZITID הָעִיר‎ “WIN 0791 
ID) NIVAN DAD 73] [10119 IAN חֲרוֹן‎ IW η OY KIDD 
DWI DIND עַל‎ 29} FIT TID p24) 20 TIY IND NII 

1730 2ψ הַנָגַע‎ 2103 DYN? DOIN וְהֵמָּה‎ 


29 יז 
, וּבָא THN‏ מִהַשִׁבְעָה מלְאָכִים AYAWA ON? MAW‏ קְעָרוֹת 
aT)‏ לי NPT AY DY LEWD 17 MND) NA WRN)‏ 
nawPA‏ על מַיִם nay‏ 


* Or possibly "Nao 

° Could possibly be a truncated form of “O>wiTtp”, but note the singular words 
further on in the sentence. 

“ See footnote on verse 10. 

° Or possibly “¥Ip” or “Yap”. 

° Or possibly .”ונ_ֶּכֶר“‎ 


12 [13] And I saw that there came forth from the mouth of the dragon 
and from the mouth of the animal and from the mouth of the false 
prophet, three unclean creeping things like® frogs. 13 14] And these 
are the ruchot of Ha-Satan, and they do signs and wonders, and go 
to thekings of the earth and to all the world, to gather them to war 
for the day of Yahweh the Mighty.” 14 [15] (Look! — I will come like a 
thief, and blessed are those who do not sleep, but keeps himself 
that he does not walk naked without clothes, that his nakedness will 
not be uncovered.") 15 [16] And he gathered them to a place which 
is called in the Hebrew tongue, Har-Megidon.‘ 


16 [17] Then the seventh poured out his bowl in the air, and there 
came a voice from the throne, and said, “This is over!” 17 1a] And 
there were voices and thunders and lightnings, and an earthquake 
which had never happened before — 1819] and of the great city was 
made three parts, and the cities of the peoples® fell. And the great 
city Bavel® was remembered before Yahweh, to give her the cup 
with the wine of his burning anger. 19 20) And all the mountains and 
hills fled, and were seen no more. 20,21) And great hail fell on man 
from the heavens, and they blasohemed Yahweh because of the 
plague of the hail. 


17: 1 Then one of the seven messengers who had the seven bowls 
came and spoke with me and said, “Come, and you will be shown‘ 
the judgment of the great harlot who sits over? much waters, 


* Lit. “like the appearance of.” 

> Or “Majestic.” 

“Or “Mount Megiddo.” Compare Zech. 12:11; Josh. 12:21; Judg. 1:27, 5:19; 
1 Kings 4:12; 2 Chron. 35:22; etc. 

4 Does not refer to “people” but “nations.” 

© Hebrew name for ‘Babylon.’ 

‘Or “and there will appear to you.” 

8 Hebrew idiom meaning ‘rules over’ or ‘reigns over.’ 


1 AYIA NAVAN IN) YIN 929 ΤΙ עוֹשִׂים‎ ANY , 
MND שִׁישְׁבָה עַל‎ AWN] MRD 72792 אוֹתִי‎ NID) 
2ψ NINA הָיָה‎ NIM DIWIW ANWD הָיָה‎ ΥΠΡΝΎ9Ν 
AYN) , DIP וַעַשָׂרָה‎ OWN] YIY חַירוּפִים }17 הָיָה‎ 
MD וְעָלֶיהָ‎ DIWIW ANWD OTR 13203 WIAD הָיָה‎ 
ADA “3ῃ1 IW וְכוֹס‎ NP2IWDI וַאֲבְנִיס טוֹבוֹת‎ ADI הַרְבָּה‎ 
הַסוֹד מַהָעִיר‎ IY DOWD IND וּבְמִצְחָהּ הָיָה‎ ; NINDV NIN 
וְרָאִיתי‎ κ ΥΊΝΏ וּמְטוּמְאוֹת‎ NNW OND 233 הַגְּדוֹלָה‎ 
yw IW הָעֲדוּת‎ 01) OWITPN DIN NOY שְׁהָאֲשַׁה‎ 
אָמַר לי‎ ΠΝΡΘΠῚ , ADIN ANIW גְּדוֹלֶה הָיָה לי‎ MM 
לַָאמֹר לךְ הַסּוֹד מַהָאֲשָׁה‎ NIN DAN 12 מַה יש‎ 290 
DUNT YAY 17 ww ΠῸ 90} ΠΥ וּמָהַחַיָּה שִישְׁבָה‎ 


+ -- 


NWy)‏ קְרָניִס 


7, == 


* Compare Jer. 51:7. 


2 with whom? the kings of the earth commit adultery, and” those 
whom she makes drunk with her wine.” 


3 So he brought me into the wilderness, and I saw the woman who 
sat on the animal whose appearance was like the appearance of 
lilies, and was full of names of reproach,‘ and he had seven heads 
and ten horns. 4 And the woman was clothed in red garments ® with 
the appearance of lilies, and upon her there was much gold and 
goodly* stones and gems,‘ and there was a golden cup? in her hand, 
full of uncleanness." s And on her forehead was written the name 
of the secret’ of the great city Bavel, the mother of the harlots and 
uncleanness! of the earth. ο And I saw that the woman drank“ of the 
blood of the set-apart ones, and of the blood of the testimony of 
Yeshua. And I had a great amazement! when J saw her.” 


7 But the messenger said to me, “Because of what do you have 
amazement? I want to tell you the secret of the woman and of the 
animal which she sits upon, and because of what" he has seven 
heads and ten horns. 


* Lit. “and with her.” 

> Or “even.” 

“Or “blasphemy.” Lit. “reproaches.” 
4 Lit. “garments of red.” 

© Or “precious.” Lit. “good.” 

‘Or “jewels” or “pearls.” 

8 Compare Jer. 51:7. 

" Plural in Hebrew. 

‘Or “mystery.” 

i Plural in Hebrew. 

* Or “was drinking.” 

' Meaning “| was greatly amazed.” 
™ Lit. “when seeing her.” 

"Or “for what reason.” 


12} DINAN OYE עוֹד‎ NI) ΠΥ} הָיָה וְלא‎ WNW AND ε 
MAND NPY OND הָאֲדָמָה‎ WIN לִשְׁאוֹל וְיִשְׁתּוֹמֶם עָלֶיהָ‎ 
23Φ PANY TAT Ψ᾽ וּבְכָאן‎ , WY 79 Ὃν אַף‎ Ψ» NII MAW 
AVRAY DAD NYAY AAD הַשַׁבְעָה רָאשִׁיס‎ ANAM ANIM) 
29} D7 ιο ומְלְכִים}‎ NYAW וְאִילוּ הַמָּה‎ μοὶ עָלֶיהָ‎ AP 
NIN PAY NDYW OND לא יש‎ yoTy WD יש‎ TNX NWN 
הַשַׁמֵינִי וְהוּא‎ AY Ψ» NDI MAW MND VY 131 לְהְיוֹת‎ 
DD שְׁרָאִיתָ‎ OIYP AWY ,, JINW? ΠΠ} NyAWaN ν᾽ 
nan 9aN לא 1235 הַמַּלְכוּתּ‎ prtyw “Lo29n) AIWwY 
Ὁ; ὉΠΡῚ i, עַל 101 מוּעְט‎ MIND DY כְּמְלָכִים‎ WN 
DM) ,; NAD ONAN ONID ΤΝ ΤΠ} OD) TNX מַחֲשָׁבָה‎ 

ONIN NYY NYDI AWA DY NONI YW 


* See footnote on verse 14. 
° See footnote on verse 14. 


8 The animal which you saw, was, but is not, and will come again 
from the Deep, (but he will go to She’ol).° Then the men? of the 
earth will be amazed about him, when they see the animal who was, 
but is not, although he is.‘ 


9 And here is a word“ which needs insight and wisdom and 
understanding: the seven heads are seven mountains which the 
woman sits upon,® πο] and these are seven [kings]. 10 And of them, 
five are fallen and one is, but the second’ is not yet, and when he 
comes, he must be for a little time. 11 And the animal which was, 
but is not, this is the eighth, and he is of° the seven, and goes to 
She’ol. 12 And the ten horns which you saw are ten [kings] who have 
not yet received the kingdom, but they will rule as" kings with the 
animal for' a little time. 13 And they have one plan, and they will 
give their power and their might‘ to the animal. 14 And they will 
make war with the Lamb, but the Lamb will overcome them, 


“The place of the dead. To learn more about the Biblical definition of She’ol, 
see: Gen. 37:35; Num. 16:30-33; 1 Sam. 2:6; Is. 14:9-15; Ezek. 31:15-18; Jonah 
2:3(2), etc. 

> Or “people.” 

“In the Hebrew Bible, an animal not only represents a specific kingdom, but 
also its leader/king (see Daniel chapters 7 and 8). Thus the animal “who was, 
but is not although he is,” can be easily understood: The leader of this 
kingdom was (had existed/lived), and then he died (is not), but yet he is in 
“the Deep” and will “come again from the Deep” and assume leadership. This 
will amaze just about everyone in the world. 

4 Or “matter.” 

© Hebrew idiom meaning ‘rules over’ or ‘reigns over’ — could also mean “dwells 
on.” 

‘Lie. ‘the second’ of the last two of the seven kings. 

8 Or “from.” Could mean that he is part of this succession of kings, or that he 
originates from them. 

" Or “like.” 

‘Lit. “over.” 

i Or possibly ‘they are of one mind.’ 

* Or “strength.” 


ITN NN 79‏ מִהָאֲדוֹנִים )720 הַמַּלָכִיסי WM‏ הַבְּחִירִיס 
Oy On‏ וְחַבְרוּתוֹת וְאוּמִיס ;, וְהָעַשָׂרָה WNW OID‏ על 
ONY YP DD NA‏ לְהַוּוֹנָה IJIN?) TIAN NNNY IVY)‏ 
VD) ΠΊΠ; 3 ay ADIN DWN WN OY AWA ΤΝ‏ 
"ΌΠΡ3373‏ לעשות רְצוֹנוֹ }15 עָשְׁרוּתִיהָי לְהַהַיָּה עד 
ΝΠ IPRW ΠΨΧΠῚ is TMI NVDT “NQInYW‏ הָעִיר 

הַגְּדוֹלָה JPN‏ 2 29 920 אָרָצ 


p99‏ יח 
ג INN) cosy‏ כָּךְּרָאִיתִי INN TRI‏ ירד DWI‏ }17 הָיָה Π5‏ 
NAN‏ גְּדוֹלָה וְהָאֲדָמָה WIND PRD‏ , וְצָעַק 272 IND‏ 
וְאָמַר )179 )129 הָעִיר הַגְּדוֹלֶה 233“ AND‏ לדירת 
הַשְׂטָנִים וּלְהַסְתִּיר 23 הַטּמַאִיס מַעוֹפוֹת וּשְׁרָצִיס 


* Manuscript has “DיכNלnn”‎ - altered by original scribe to read “ODN”. 
We have made the same correction in verses 9 and 12, based on this 
correction and the context. 

° Or possibly “0792274” (if singular with plural-like ending. Compare footnote 
on 9:5). 

“ Or possibly “pnivwy” - but compare footnotes on chapter 2:2, 9:5. 

* Alternative spelling for “n2>nw”. Compare e.g. “Ν232” (Dan. 9:24) νο. 
“N92?” (2 Chr. 24:10). See also Mishnah Shevi’it 9:5, “Now” (ms. Kaufmann) 
vs. “now” (ms. Parma/De Rossi 138). 

° Compare Is. 21:9. 


for he is the Adon of the adonim,’ and the King of the kings, and 
with him are the chosen ones and the believing” ones.” 


15 And he said to me, “The waters which you saw, which the harlot 
sits over, are peoples and crowds and nations. 16 And the ten horns 
which you saw on the animal, they will be haters‘ of the harlot, and 
they will make a desolation of her, and will eat her flesh, and with 
fire they will burn her. 17 For Yahweh gave it in their hearts to do 
his will by giving her riches to the animal until the word of Yahweh 
is completed.° τα And the woman which you saw is the great city, 
which reigns over all the kings of the earth.” 


18: 1 (10sy) And after this I saw another messenger descending from 
the heavens, and he had power and great might,° and the earth 
shone with‘ his light.$ 2 And he cried out with all his power and said, 
“Fallen, fallen has the great city Bavel!" And it became the dwelling 
of the satans,' and to hide all the unclean ones of the birds and 
creeping things! 


* Or “the Lord of lords.” 

> Refers to both believing and doing (being faithful). See e.g. James 2:19- 
23[20-24]. 

“Synonym of “enemies.” 

4 Or “fulfilled.” 

© Or “strength.” 

‘Or “because of.” 

8 Or possibly ‘and he illuminated the earth with his light.’ 

® Compare Is. 21:9. 

‘The Hebrew word “ow” (satan) literally means “adversary” or “accuser.” If it 
has the definite article (The Adversary) it is normally used as a title (e.g. Zech. 
3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.), and is transliterated as ‘Ha-Satan;; 
however, ‘satan’ (usually without the article, or plural) is used for 
‘enemy/adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 


23] ΠΥ Na WY YIN 797101 72 INW DOPID 3, 
וְשְׁמַעְתִּי קוֹל‎ , NZITID מִתַּאֲוְתֵיהֶםי‎ NYyn) הַסוֹחֲרִיס‎ 
יּושְנעֶתl]ּת[ כְּדֵי שָלּא‎ AY 139 INS וְאָמַרי‎ DWN INN 
הַשָׁמַיִס‎ ON *Y)) עווֹנוֹתֶיהָ‎ 75 ; “MNDY Dawa AMY 
A? OPW) AZ WY NDYY WRN) ; ADIN Warn 117 
INN 1229) NNIND WN), ΠΨΥῸ 799 0299 "292 
ἊΝ Π3723 INN NN 72 DAYY AD VY I TVD תַּאֲווֹתֶיהָ‎ 
וּבשְׁבֵיל‎ ε DN לא‎ WY DW) "NIN WAN NI) 197 
DY) AY) AWS) Nyan ‘TNX OPA ὈΠΡΠΊΝΝ NI? ΠῚ 
WNW) ϱ ADIN VINWY AIM הָאֲדוֹן‎ DAY 79 תַּשָׂרף‎ WN 
Wy] ANINY ONA APY MIM WYW YIN 3/0 עָלֶיהָ‎ 

מַהָאֲשׁ 


* Or possibly "מִפּאוֹתֵיהָם"‎ (but note the singular adjective “nb1Tx”). See also 
footnote on chapter 9:5. 

° Or possibly .)אמר“‎ 

“Ms. has “iwJynJ” - but note that “1D” in all other instances is followed by 
an ‘imperfect’ or ‘infinitive’ verb in the Hebrew Revelation and James, never 
by a ‘perfect.’ The letters “n” and “J” were occasionally confused in this 
manuscript (compare 14:18). 

τ Compare Jer. 51:6. 

* Possibly truncated from “3”. 

"For the use of “nm” instead of “>”, see footnote on chapter 1:7. 

* Or possibly “253”. 

: Compare Is. 47:7-8. 

‘Compare ls. 47:9. 

For the use of “n” instead of “>”, see footnote on chapter 1:7. 


3 For all of them have drunk of her wine, and thekings of the earth 
have committed fornication with her, and all the merchants have 
become rich by [her]” great desires!” ‘ 


4 Then I heard another voice from the heavens, and it® said, “Go out 
of her my people, that [you] be not punished with her because of 
her iniquities!® s For her iniquities have reached unto the heavens, 
and Yahweh, he will remember her! ο And as she did, do’ to her! 
And repay? her double, two-double, according to her works!" 7 And 
as she exalted herself and walked after her desires' - according to 
this make torments! for her, for she thinks in her heart, ‘I am a 
queen, and I will not be a widow, and I will not see any suffering.’*' 
8 But because of this [her]™ sufferings will come in one day" - the 
death and the suffering and the hunger, and she will be burned 
with fire, for mighty is Ha-Adon Yahweh who will judge her. 


ο And the kings of the earth who committed fornication with her 
will be astonished over her, when they see the smoke of the fire. 


°l.e. the “peoples” (chapter 14:8). See pp. 53-57 for a discussion about this 
verse and ‘gapping.’ 

> Lit. “their,” but in context this most likely refers to the inhabitants of the city 
Bavel. Compare verse 8. 

© Lit. “desire” (singular) — collective use. Or “lusts.” 

4 Or possibly “he.” 

© Compare Jer. 51:6. 

‘ Plural imperative. 

8 Singular imperative. 

* Or “And repay her — double it two-double according to her works!” 

‘Or “lusts.” 

i Or “sufferings.” 

*Or “pain.” 

'Compare Is. 47:7-8. 

™ Lit. “their,” but in context this most likely refers to the inhabitants of the city 
Bavel. Compare verse 3. 

"Compare Is. 47:9. 


TDI ιο‏ יַעַמְדוּ PINT‏ 2919 אִימָה PIN AWN)‏ וַאֲהָהּ 


הָעִיר הַגְּדוֹלָה 233 DINNS‏ יבא שְׁבוּרְתַיִדִּי ,, וְהַסּוֹחֲרִיס 
»53 וְשָׁרקוּ' NP? NIV Dawa ΤῸΝ‏ שׁוּם TAN‏ עוֹד 
סְהוֹרָה AMV DYNA ,, ἘΠ‏ )992 וַאֲבָנִים MID‏ 
ּמַרְגְּליוֹת WIA‏ )73 מֵינִי עֵיצִים וּמִינֵי כָּלִים PW‏ 153 21133 
וּבְדִיל וְעוֹפָרֶת 1s‏ וְיַן VOW)‏ וָלָחֶם JI?‏ וְחִיטִים וּבְקָרִיס 
וּכְשְׂבִים וְסוּסִיס ODI)‏ וְנֵשְׁמוֹת DIN‏ ,, וְהַפִּירוֹת MAY‏ 
HAWN 29) TaN JIN ΠΡ MN NN‏ הֶלךְּ NI)‏ תִּמְצָא 
עוֹד ;, וְהַסּוֹחֲרִיס DNATA IPN AD DAY‏ יַעַמְדוּ PINW‏ 


233 הַגְּדוֹלָה‎ “PY אוֹי וַאֲהָהּ‎ IVAN) 16 ΠΥ 1537} 


* Or possibly “pn 1w”— but compare footnotes on chapter 2:2, 9:5. See also 
Is. 47:13 for a similar example in the Tanach. 

: Margin reads “11>” — in different script than main text. 

“Margin reads “1311” — in different script than main text. 

“ον "ואהה‎ could possibly be a mistake for “yn ANN”. 


10 And they will stand far away because of terror and will say, ‘Woe! 
And alas! - O great city Bavel! Your destruction came suddenly!’ ° 


11 And the merchants will weep and hiss” over you, for no one will 
buy merchandise from them anymore. 12 The merchandise of gold 
and silver and goodly‘ stones and gems“ and fine linen and all kinds 
of wood and a//® kinds of vessels‘ of silver and iron and tin and 
lead. 13 And wine and oil and white bread? and wheat and bulls and 
sheep and horses and calves and neshamot" of man. 14 And the 
fruits which were to satisfy’ your ruach/ went away from you, and 
all the esteemed things “ went away from you' and you will not find 
them™ anymore." 


15 And the merchants who sold these things to her will stand far 
away and weep over her, 16 and say, ‘Woe! And alas! - The great 
city Bavel, 


* Or possibly ‘How suddenly did your destruction come!’ 

> Or “whistle.” Margin reads “will sit and weep” - in different script than main 
text. 

“Or “precious.” Lit. “good.” 

4 Or “jewels” or “pearls.” 

© Understood from preceding part of the verse. (Called gapping, commonly 
found in the Hebrew Tanach.) 

‘Or “objects.” 

® Could also mean “fine flour.” 

* Plural of “Mwy” (neshamah) -- the Hebrew word for “blowing/breath,” 
“soul” or “spirit.” (See glossary for more information.) 

‘Or “to calm.” 

J Lit. “to give rest of spirit to you.” Could mean “to give you satisfaction/ 
pleasure.” 

* Or possibly ‘important ones.’ 

'Understood from first part of the verse. (Called gapping, commonly found in 
the Hebrew Tanach.) 

™ Gapped, see above note. 

"Or “again.” 


3 a7 וּבָאֲנָנִים טוֹבִיס וּמַרְגָּליוֹת‎ ANID wna לָבוּשׁ‎ MAW 
PIN Π}23Π} PNP “JAN 290 AWM) TN בְּשָׁעָה‎ 
גג‎ PINDW ITY? “TRIN WIN 223} Jay וְערְבֵי‎ FPA 
ΠΌΤ) וְאוֹמְרִים מִי‎ WYD NW “Nya DPYIS? TJ 
רָאשִׁיהֶס' וְצוֹעַקִיס וּבוֹכִיס‎ IY עָפָר‎ ΥΡΎΡῚ 1p הַגְדוֹלָה‎ Wy? 
nN הַגְּדוֹלָה 233 כִּי‎ YY? ּמִתְאֲבְּלִים וְאוֹמְרִיס אוֹי אוֹי‎ 
מִסְחוֹרְתָיהָי‎ Oa ΠΊ»90 OD? WAY כָּל הַסּוֹחֲרִים‎ NWyYN) 
הַכֹּל 29 תַּשְׂמָחוּ הַשָׁמַיִם וּקָדוֹשיו‎ IW? ΤΩΝ NYWA ְעַכְשָׁיו‎ 
TON TP ,, אֶת נִקְמָתֵיהֶסי בָּהּ‎ OP) TY? כִּי‎ ΣΦ) 
WAX) 022 ININ PW) רַחַיִם‎ JAX WO אָבָן גָּדוֹל‎ ΤΩΝ NP? 
קוֹל‎ AA τὶν YOW) NI) ,, עוֹד‎ ‘DIPN NI) 233 ypwN N22 

ANY וְקוֹל‎ wy 


* Margin reads “Την” — in different script than main text. 

: Quoted from Ezek. 27:27. 

° Crossed-out word. 

; Compare e.g. “nyq” > “ny” in the Tanach. Could also be pointed as “nywa” 
(later pronunciation on analogy with e.g. “n)w” > “nJy”). Older sources (e.g. 
vocalized manuscripts of the Mishnah) use “ny” (as well as “nyw”, “nyw” 
and “nyw” by interchange of Patach and Qamets). See also Ben Yehudah’s 
dictionary entry on the noun “nyw”. 

° Or possibly “ΠΩ”. 

' Compare Ezek. 27:30. 

* Or possibly “ΠΡΠΠΌ ΘΟ”, but compare footnotes on chapter 2:2, 9:5. 

" See footnote on chapter 9:5. 

‘Quoted from Jer. 51:64. 


which was clothed with fine linen and with gold and with goodly? 
stones and gems’? 17 - for in one hour‘ everything is laid waste!’ 


Your merchandise, your mariners and your rope-men,® those who 
repair your breaches® and those who trade your merchandise, and 
all the men of your war‘? will stand far away 18 and theywill cry out 
when they see the smoke, and say, ‘Who was like this" great city!’ 
19 And they will cast dust over their heads,' crying out and weeping 
and mourning, saying, ‘Woe! Woe to the great city Bavel! For by her 
all the merchants who had ships in the sea’ were made rich - by her 
merchandise - and now in one hour* everything is laid waste!’ 


20 Rejoice ο heavens, and his set-apart ones and his' prophets! — 
For Yahweh has avenged their vengeance against her!” 


21 Then one messenger took a great stone like a millstone, and cast 
it into the sea™ and said, “So will Bavel sink, and will rise up no 
more!" 22 And there will no more be heard in her, the voice of joy 
and the voice of gladness, 


° Or “precious.” Lit. “good.” 

> Or “jewels” or “pearls.” 

“Could also mean “moment.” 

4 Or “pilots” or “sailors.” 

© Or “ship seams.” 

f Meaning “all your soldiers.” 

8 Verse 170 up to this point is quoted from Ezek. 27:27. 

"Lit. “the.” 

‘Compare Ezek. 27:30. 

i Lit. “sea,” but could also refer to rivers, compare e.g. chapter 16:11[12] νο. 
9:13[14]. See also Is. 19:5. 

* Could also mean “moment.” 

' Meaning “Yahweh’s set-apart ones and Yahweh’s prophets.” ‘The Name’ 
Yahweh is found in the second half of the verse and gapped in the first half. 
Compare e.g. Hos. 12:15; Zech. 9:17; Ps. 20:8(7) for examples of backward 
‘gapping.’ 

™ See footnote on “sea” in verse 19. 

" Quoted from Jer. 51:64. 


NIININ YAN מִלָאכָה‎ 722 DIV NI) ΠΡ3 וְקוֹל‎ \NN ip 
אוֹר‎ TY NW ולא‎ ,, “73 τὶν yow) לא‎ DYN IW וְהַקּוֹל‎ 
יד‎ 2Ν 79 NNTND 2ν DIY YD הַמּאוֹרת 79 הַסּוֹחֲרִיס שַׁלָּךְ‎ 
דס הַקָּדוֹשִׁים‎ NYN) AD ,, הָעַמִּים‎ 22 “IMB כְּשׁוּפַיך‎ 

IDX 27/9 ON)‏ שָנָּהָרְגוּ JY‏ הָאֲדָמָה 


p)9‏ י"ט 

IN ,‏ 13 שָׁמַעְתִּי קוֹל NPITA NNIIINA TNX‏ הָאוֹמְרִיס 
הַלְלוּיָהּ וְכָבוֹד )17929 D2 WAN ΠΎΝΟΤ}‏ אֲדוֹנִינו , כִּי 
ΤΙΝῚ PTY‏ מִשְׁפָּטוֹ ששְפֿט NX‏ הַוּוֹנָה AZITID‏ הַמִּשְׁחִית 
ΠΥ “TAY OAT ΤΝ OP) ANN OY YIND‏ , וְאוֹמְרִיס 
פַעַם mW‏ הַלְלוּיָהּ Wy‏ הלך WN‏ לְדוֹר , YAIND)‏ 
וְעֲשְׂרִיס זְקֵינִים וְהָאַרְבַּע NPN‏ נוֹפָלִים וּמִתְּפַלְלִים MP?‏ 

NVID JY AVPAD‏ וְאוֹמְרִיס VAX‏ הַלְלוּיִהּ 


* Compare Jer. 25:10. 
° Or possibly “impn”. 
° Or possibly “ταν”. 


the voice of a bridegroom and the voice of a bride, nor any 
equipment? of the skilled workers” - also the sound of millstones 
will no more be heard in you,‘ 23 neither will the light of light- 
sources® shine in you ® anymore! — For your merchants were princes 
over the earth, for by your sorceries they deceived all the peoples.’ 
24 And in her was found the blood of the set-apart ones and 
prophets, and of all those who were killed on the earth.” 


19: 1 And after this I heard a voice of a great crowd, who said, 
“Hallelu-Yah!9 Both honor and might" and glory be to Yahweh our 
Adon! 2 For righteousness and truth' is his judgment -- for! he 
judged the great harlot who corrupted‘ the earth with her 
fornication, and he avenged the blood of his servant! from her!” 


3 Then they said a second time,™ “Hallelu-Yah! And the" smoke goes 
up from generation to generation!"4 So the twenty-four elders and 
the four living creatures fell down and prayed to Yahweh who sits 
on the throne, and they said, “Amein! Hallelu-Yah!” 


* Or “tools” — lit. “utensils of work.” 

> Or “skillful tradesmen.” 

“Compare Jer. 25:10. 

4 Lit. “the light sources.” 

* Understood from preceding verse. (Called gapping, commonly found in the 
Hebrew Tanach.) 

Could also mean “all the nations were deceived.” 

® Lit. “Praise Yah!” — Yah is a shortened form of Yahweh. 

"Or “strength.” 

‘or “faithfulness.” 

‘Lit. “that.” 

* Or “destroyed.” 

'The term “servant” is often used for Yahweh’s people. See e.g. Is. 41:9, 44:1, 
44:2, 44:21, 45:4, 49:3; Jer. 30:10, 46:27-28; Ezek. 28:25, 37:25, etc. The 
Hebrew word “172” could also possibly be read as “his servants” (plural). 

™ Or “again.” 

"Or “her” — referring to the smoke of Babylon (18:17-18). 


YON MIA TAY הַלְלוּיָה הַלְלוּ‎ NMDA NY ΤΩΝ iP) ; 
6 D2ITH DIV לְפָנָיו שְׁנֵיהֶם‎ ON PND) יַהְוָה'‎ OW ΤΙΝ 
וּכְקוֹל מַיִם‎ ΟΥ̓́Τ᾽ כְּקוֹל מַחַבְרוּתָה‎ TX קוֹל‎ mynw 


τς‏ = הח 
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YN תַּעֲשֶׂה‎ IN ANT לי‎ WON NIM לו‎ 22912 VIII 
vy νιύ»ρ הָעִידוּת‎ ON? WY וּמַאַחִיךּ וּמַאֵילוּ‎ “PII 
DID וְרְאִיתִי‎ ONNI) ONWAY וְרָאִיתִי‎ ,, ΠΊΠΣ FNP IN 
NIN] NON) VOX? הָיָה‎ WwW vey aww AN לָבָן‎ TY 
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* Quoted from Ps. 113:1. 

“This phrase was altered to read “0991791 Dינטקכ "הכל‎ - in different script 
than main text. 

“Margin substitutes “nnJ” for “Jno” - in different script than main text. The 
unusual spelling “13°N)” indicates the plural aspect of the verb twice - it looks 
like a combination of “nיnJ”‎ and “Jn”. Similar spellings (with double 
indication of the plural) were sometimes used by medieval Jewish scribes. E.g., 
in Luke 20:14, Vat. Ebr. 100 and JTS Breslau 233 read “inaרnJi”,‎ but St. 
Petersburg A 207 spells the same word as “19197791”. Compare chapter 5:10. 
“ Or possibly ὍΨὨ3”. 

* See footnote on chapter 2:2. 

‘See footnote on chapter 2:5. 


5 Then a voice went out from the throne: “Hallelu-Yah! Praise ο 
servants of Yahweh, praise the name of Yahweh,’ even those who 
fear before him, both small ones and great ones!"” ¢ And I heard a 
voice like the voice of a great crowd, and like the sound of great 
waters, and like great voices,‘ who said, “Hallelu-Yah! - For Yahweh 
overcame!‘ 7 Let us be glad and give him honor, for the time of the 
wedding of the Lamb has come, and his wife is prepared!”* s And it 
was given to her to be clothed’ in fine linen, pure and good and 
beautiful. 


9 Then he said to me, “Blessed are those whom he called? to eat the 
feast" with the Lamb.” And he said to me, “These are the words of 
Yahweh in truth." 10 So I fell down at his feet to pray to him, but he 
said to me, “Look! Do not do this! - ] am your fellow, and of your 
brothers, even* of those who have the testimony of Yeshua. Do your 
prayer to Yahweh!” 


11 Then I saw that the heavens were opened, and I saw a white 
horse. And he! who sat on it, his name was Faithful™ and Truth, and 
he judges with righteousness. 12 And his eyes were like a flame of 
fire, and on his head were many crowns," 


3 Quoted from Ps. 113:1. 

» Could mean ‘young and old ones’ or ‘unimportant and important ones.’ 
“Or “thunders.” 

4 Or “For Yahweh is mighty!” 

© Or “made ready.” 

‘Lit. “to clothe herself with.” 

8 Or “invited.” 

" Lit. “evening meal” but implies ‘festive meal.’ 

Meaning “These are truly the words of Yahweh.” 

i Meaning ‘Be sure not to do this!’ 

«Or “and.” 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 

™ Or “Faithful One.” 

"Take note that the Hebrew concept of ‘crown’ is not the same as in English. 
See Lev. 8:9. 


1Π37 NN אוֹתוֹ רק‎ YTP TAN DAW) עָלִיו‎ AND TAN OW) 
וּשְׁמוֹ הָיָה‎ OT עָלְיו‎ PT MDW TN WIA2NA WII) 13 
על סוּסי‎ PINN הוֹלְכִיס‎ DOWD] ΠΊΝΩΝ 23] 14 NI? WIT 
12900} ;; NYAD WN IW OWIAIIN לוֹבְשִׁים‎ DDID) לְבִינָהי‎ 
DIN IY הָעִמִּים וְהוּא‎ 13 NiDN? TD פיפיות‎ ADIN "ΡΠ 
16 MA? בַּחֲרוֹן אַף‎ VW וְהוֹכִיח בְּמִישׁוֹר לְעַנְּבֵי‎ “ya Ῥ1 3 
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WON FITZ וְצָעַק בְּקוֹל‎ WOWA TOY TON TRI וְרָאִיתִי‎ 17 
D271) INVN 197 DNWA הָעוֹפוֹת שָׁהַם מַתַּתַת‎ 797 


INN הַסוּסִיס‎ ἼΨ3 07323) וְהַשָׂרִיס וְהַבָּשֶׂר‎ Donn 
poy הָרוֹכְבִים‎ 


* Alternative spelling for “n)29”. Variation between an a-class and e/i-class 
vowel on the second root-letter of the adjective “27” can be seen in the 
Masoretic Text in Gen. 49:12 (΄}321”}; and in manuscripts of the Samaritan 
Torah (relevant vowels shown below — note that the Samaritan“ ” 
corresponds to the Tiberian “ ”ογ“ ”; while the “°” corresponds to “ ” or 
“."), e.g. Gen. 30:37 “niJla7” (New York Public Library ms. Heb. 228) vs. 
“N49” (British Library ms. Or. 6461); Lev. 13:43 “nJib” (National Library of 
France, ms. Sam. 2) vs. “Π135” (British Library ms. Or. 6461). See the 
respective passages in: S. Schorch, The Samaritan Pentateuch, A Critical 
Edition Maior, De Gruyter, vol. 3 (2018) and vol. 1 (2021). A similar spelling 
“xy” is also known in Mandaic Aramaic. See e.g. Ε. 5. Drower and R. 
Macuch, A Mandaic Dictionary, Oxford University Press, 1963, p. 229. 

° Or possibly .”הלד“‎ 

“Compare Ps. 2:9. 


and a name was written on him,’ but no one knew it except he 
himself. 13 And he was clothed in a garment on which blood was 
sprinkled,” and his name was the Word of Yahweh. 


14 And all the armies? of the heavens went after him, on white 
horses,° and they all wore garments of fine white linen. 15 And a 
double-edged’ sword went out of his mouth, to smite the peoples ? 
with it; and he will lead them with a rod of iron” and will punish the 
grapes' of the earth in equity with the burning anger of Yahweh. 16 
And a name was written on his garment, thus: “The King of the kings 
and the Adon of the adonim.”! 


17 Then I saw a messenger standing by* the sun, and he cried out 
with a great voice and said to all the birds which are under the 
heavens, “Come, gather all of you' to the feast™ of my great Elohim! 
1s That you may eat the flesh of the kings and the princes, and the 
flesh of mighty warriors, and the flesh of the horses and of those 
who ride on them, 


3 Or “on it.” Compare verse 16. 

> Or “spattered.” 

“Hebrew “7127” (dibur). 

4 Hebrew “mNAN” (the Tseva’ot of) — same word as used in the name ‘Yahweh 
Tseva’ot.’ See e.g. chapter 4:8, 12:3[11:17], 15:3, 16:7, 21:22, 22:6. 

© Lit. “horses of white.” 

Or “multi-edged.” 

8 Does not refer to “people” but “nations.” 

" Compare Ps. 2:9. 

‘Compare 14:18-19[20]. It seems the grapes are Yahweh’s enemies who 
gather together against him for war. (Chapter 16:11-15[12-16] mentions the 
gathering of the armies, and here in chapter 19:19-21 we read of Yeshua’s 
victory over his enemies). 

J Or “the Lord of the lords.” 

“Or at.” 

'Or “Come assemble yourselves.” 

™ Lit. “evening meal” but implies ‘festive meal.’ 


WAN)‏ הַקָּטנִים וּגְדוֹלִיס וּמַעבָדִיס וּמִשׁוּחְרָרִים yg‏ וְרָאִיתי 
הַהַיָּה 797109 YIN‏ אֶסְפוּ ΤΙΝ‏ מַחֲנִיהֶם לעֵשוֹת מַלְחָמָה DY‏ 
AY‏ שַׁישֶׁב עַל J‏ ז' הַסוּס DY TNA ΠΆΝΤΗ] 20 "YPIND DY)‏ 
)2 הַשָּׁכָר הָעוֹשֶׂה הָאוֹתוֹת WII?‏ כְּדֵי “PVN?‏ לְאִילוּ 
שָׁלְקָחוּ הַסִימָן מַהַחַיָּה 1 Ἵ‏ וּמִתְפַּלְלִים לו וְנְשָׁלְכוּ בְּשְאוֹל 
MANN] a1 771993 WIAD‏ נָהָרְגוּ FY‏ יִד AWW NYD AWD‏ 
עַל הַסּוּס “NYY‏ 199 מג ]29 NPN‏ הַשָׂדָה DIWAN 1ν3ψ}‏ 


פּרֵק כ 

DINAN NNIAN וְלוֹ הָיָה‎ OWN ירד‎ ΤΗΝ TRI וְרָאִיתִי‎ , 
JON) JOWD NNW הַתַּנִין‎ NP?) , שַלְשָׁלָת גְּדוֹלָה‎ IPH 
וְסָגוֹר' אוֹתו‎ DINAD אוֹתוֹ‎ PIV , שָׁנִים‎ YIN אוֹתוֹ‎ 
שְׁכָּלָא‎ TY DAYD לְהַסִית'‎ 239 NIW וְחָתוֹסי מִלְמַעָלָה כְּדֵי‎ 
ΤΙΝΌΣ וְרָאִיתִי‎ , VY זְמָן‎ WON ΠΠ} 13 INN} שָׁנִים‎ VPN 
הַמּאֲַמִינִיס‎ IPN נוּתּן לִשְפּוֹט‎ DP) DIY יוֹשְׁבִיס‎ OM 
yw וּמָעִידִים עַל‎ 


° Crossed-out word. 

° Crossed out and replaced with “7»n” — in different script than main text. 
“Or possibly “mynd”. 

“ Crossed-out letters. 

° Or possibly “NW”. 

"Altered to “101” - in different script than main text. See also next footnote. 


® The Tanach also uses ‘infinitive absolute’ verbs in this way. For examples of 
the ‘infinitive absolute’ used with a consecutive or simultaneous sense, 
compare e.g. Hag. 1:6; Dan. 9:5, 9:11; 1 Sam. 2:28; Is. 37:19; Zech. 12:10; Jer. 
32:44. 


"Or possibly “mp7”. 


and the flesh of the small ones and great ones? and of slaves and 
freed ones!” 


19 And I saw that the animal and the kings of the earth gathered 
their camps to make war with him?” who sits on the horse, and with 
his camps.‘ zo Then the animal was captured, with the false prophet 
— who did the signs before him in order to deceive those who took 
the sign of the animal and prayed to him -- and they were cast into 
She’ol, which burns with sulfur. 21 And the others were killed by the 
sword of him? who sits on the horse, which went out of his mouth, 
(106r) and all the animals of the field * were satisfied with their flesh. 


20: 1 And I saw a messenger descending from the heavens, and he 
had the key of the Deep, and in his hand was a great chain. 2 And 
he took the dragon, which is Ha-Satan, and bound him fora 
thousand years. 3 And‘ he cast him into the Deep, and shut him in, 
and sealed Aim from above, that he would not be able to seduce? 
the peoples" until the thousand years were completed. And after 
this he will be freed fora little time. 


4 Then I saw thrones,' and they sat on them, and it was given to 
them to judge! those who believe and bear witness of“ Yeshua, 


* Could mean ‘young and old ones’ or ‘unimportant and important ones.’ 

> Lit. “this one,” but often means ‘he’ or ‘him.’ 

“Crossed out and replaced with “armies” — in different script than main text. 
4 Lit. “this one,” but often means ‘he’ or ‘him.’ 

© Hebrew idiom meaning ‘wild animals.’ 

‘Or “So.” 

8 Or “deceive.” 

" Does not refer to “people” but “nations.” 

‘Or “seats.” 

J Or “do justice to” — This does not mean that believers will be condemned but 
that justice will be done to them, and that they will be rewarded according to 
their works. See e.g. Dan. 7:9 and 7:22; Mat. 19:28; Luke 22:30; 1 Cor. 4:5. 

* Or “about.” 


1229πῃ NI) PNA DVD ὈΠΡΏΝ לָקָחוּ צל‎ NIW וְאִילוּ‎ 
DIY ἠ7Ν YAW? DY וּמוֹשְׁלִים‎ Ὁ 12}Ν} 12ψ) 2592 IN 12 
DY ἠ2Χῃ ΝΡ9Φ TY אֲחֲרִים לא קָמִיס‎ OND IAN ; 
Pan לוֹ‎ wv on NIN היא תִּקוּמתי הָרֵאשׁוֹנָה ; קָדוֹשׁ‎ "ΠΤ 
אַחָרֶת רק‎ nyan ND לא יש‎ ΌΠΡΟΥ בַּתְקוּמָה הָראשוֹנָה כִּי‎ 
DIY YIN וּמִשִׁיחוֹ וּמוֹשְׁלִים עִימּוֹ‎ TIN? DDD YN? NAN 
‘pa? "7η ; “VAVN הַשָׁטֶן‎ INY DIY YPN INN) ; 
"YN NN FON? 4999 וְגוֹג‎ ΥἽΝΏ פינוֹת‎ YAIN DY הָעַמִּים‎ 
JY דָּרְסוּ‎ ONY, DN יש כְּחוֹל‎ ὈΠΘΌ 0} ANANZI? Niaz 
NANA רסב הָאֲדָמָה )9229 הַחַילוֹת הַקָּדוֹשִׁים וְהָעִיר‎ 
הַמַּטִית' אוֹתָס‎ JOWD) 1 ODIN WW) מִשָׁמַיִ‎ WRN 79)) 
וּנְבָיִא הַשָׁקָר‎ MND OV AW הַשָׁאוֹל‎ IW WRI הוּשְלך‎ 

DIIY TY) ὈΡῚνὩ 12971 OP ONIN YN?) 


* Older spelling of “it” (feminine form of “ny”); also attested in the Tanach in 
Judg. 18:4; 2 Sam. 11:25; 1 Kin. 14:5; Eccl. 2:24, etc. 


: Usually spelled “nnipn”. The Tanach also contains a number of feminine 
nouns which are construct in form, but not necessarily in meaning, 6.Ρ., 
“nyow” instead of “nyow” (2 Kin. 9:170); “nia” instead of “nis” (Lam. 
2:18); “nian” instead of “npn” (Is. 33:6); “npX)” instead of “n)x)” (Ps. 
61:1). 

“Margin reads “ΠΌΝΟ” - in different script than main text. 

“Or possibly “7.97”. 

* Or possibly “nיon?”.‎ 

‘See Ezek. chapters 38-39. 

* Or possibly “1921”. 

"Or possibly “monn”. 


and those who did not take the sign of the animal on their 
foreheads, and did not pray to him or to his image. And these lived, 
and ruled with Yeshua fora thousand years, s (but the other dead 
ones did not rise until the thousand years were completed), and this 
is the first resurrection. 


6 Blessed is he who has? a part in the first resurrection, for over them 
there is no power of the last” death, but they will be priests to 
Yahweh and his Mashiach, and will rule with him, a thousand years. 


7 But after a thousand years, Ha-Satan will be delivered from his 
captivity.‘ g Then he will go° to deceive the peoples® on the four 
corners' of the earth, and Gog and Magog,! to gather his army" to 
come to war. (And their number is like the sand of the sea.) 


9 And they trampled’ over the breadth of the earth, and surrounded 
the armies of the set-apart ones, and the beloved city. Then fire fell 
from the heavens and burned them up. 10 And Ha-Satan who 
seduced them was cast into the fire of She’ol, where the animal and 
the false prophet are, and they will be afflicted‘ day and night from 
everlasting and unto everlasting.' 


* Lit. “whosoever has.” 

> Or “latter” or “second.” 

* Margin reads “fetters” —in different script than main text. 

4 Or “he went.” 

© Does not refer to “people” but “nations.” 

f An expression which means something like ‘ends’ or ‘quarters’ of the earth. 
This verse indicates that these are not literal corners (the nations do not dwell 
on the corners of the earth, they dwell all over the earth). See also Is. 11:12 
and Ezek. 7:2. 

8 See Ezek. chapters 38-39. 

" Or possibly “their armies.” 

‘Or possibly ‘ran’ or ‘marched.’ 

J Or “land.” 

« Or “tormented.” 

ΓΑ Hebrew idiom which often means “forever and ever” — see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. Ps. 41:14(13), 103:17, 106:48. 


,, וְרָאִיתִי [ }' NBD ΤΩΝ‏ גָּדוֹל Ἰ3ρ}‏ הָיָה AWW NY‏ עָלָיו 
ּמִפָּנָי OWN Ὁ}‏ וְהָאֲדָמָה וְלא נִמְצָא 17 מָקוֹם ,, PNT‏ 
ONAY ONAN‏ הַקָּטנִים וְהַגְּדוֹלִים עוֹמְדִים לפְנִי MP‏ 
ANNAN‏ הַסְּפָרִי 1997 IX‏ נִפְתַּח' NY‏ סַפֶר baw? DYNA‏ 
ONAN‏ 792 שְׁכָּתוּב בַּטְפָרִים )793 מַעֲשֵׂיהֶס D9 PP 1s‏ 
אֶת AI YAY OND‏ לַחוּץ Nya)‏ וְהַשָׁאוֹל ΤΝ 1D)‏ הַמָּתִים 
'π20} OVID NYA 14 PYYID 799 THN 22 109)‏ בָּאֵשׁ 
ON ,; NINN Ny NAN‏ לא DN 1953 ND TAN NY)‏ 

Π2ΨΎΠ‏ בָּאֵשׁ 


Ν' 9 p99 
YUN) וְרָאִיתִי שָׁמַיִ חֲדָשִׁים וַאֲדָמָה חֲדָשָׁה 3 הַשָׁמַיִס‎ 1 
רָאִיתִי הָעִיר‎ WNP וַאֲנִי‎ , τὴν BW וְהַיִּם לא‎ YI? הָרָאשׁוֹנִים‎ 
וּמְקְשְׁט הָיָה‎ YIN? DWN הַקָּדוֹשָׁה יְרוּשָלַיִם הַחֲדָּשָׁה ירד‎ 
NVINN קוֹל גָדוֹל‎ oMYNW) ; APYA 2297 הַמִּקַשׁט‎ NWND 


τ 


DIN? DAZ 7) DIND INN NID? 1302 NNT WaNw 


* Crossed-out letters. 

° Or possibly “nn9)”. 

“Or possibly “Jaw”. 

“ A reader commented “210” “110” טוב מאד“‎ pרפ‎ nv” —in different script 
than main text. 


11 Then I saw a great throne which was white, and him who sat on 
it. And from before him the heavens and the earth fled away, but 
no place was found for them. 12 And I saw the dead ones, that the 
small ones and the great ones® of them stood before Yahweh. And 
the scrolls were opened -- also another scroll was opened and this 
is the scroll of life - to judge the dead ones according to what is 
written in the scrolls, even according to their works. 


13 And the sea emptied out the dead ones who were in it, and the 
death‘ and® She’ol gave® the dead ones — and they were judged, 
every one according to his deeds. 14 Then the death and Gei- 
Hinnom were cast into the fire, and this is the last’ death. 1s And if 
one was not found written in the scroll of life, he was cast into the 
fire. 


21: 1 Then I saw new heavens and a new earth, for the first heavens 
and earth had perished, also the first? sea was no more. 2 And I 
Yochanan, I saw the set-apart city, the new Yerushalayim,” 
descending from the heavens to the earth, and it was adorned' like 
a wife who is adorned before her husband. 


3 And I heard a great voice from the throne which said, “Look! - The 
tabernacle of Yahweh is with man, and he will be Elohim to them, 


* Could mean ‘young and old ones’ or ‘unimportant and important ones.’ 

> Or “and.” 

“Crossed out and replaced with “and also” - in different script than main text. 
4 Or “even” or “that is.” 

© Singular in Hebrew, see p. 100 for more information. 

‘Or “latter” or “second.” 

® Probably gapped (implied by context). John is not necessarily saying that the 
new earth has no sea, but rather that the first heaven and earth passed away, 
even the [first] sea was no more. 

" Hebrew name for ‘Jerusalem.’ 

‘Or “decorated.” 


23 מַעַל‎ NYNT "ONIN AIM? NNN, “OY? 17 YN? ON) 
DY) NIPYS) WY DW NI) τὶν DWI לא‎ Nya) “D9 
ὯΝ ANT WN NVI על‎ AWW AY ; Wy הָרָאשׁוֹן‎ 73 
הַדְּבָרִיס‎ NPN כִּי‎ AND לי‎ WN NN) WIN 290 omvy 
WAND) PWN ὋΝ 230 WY לי‎ WAN 6 ΝΠ NAN 
מִי‎ , DINA DYN DN NOXDZ אֶתַּן‎ ὌΝῚ וְהַסּוֹף‎ “NPN 
NIN) DIN? 12 “AMPALN] מָהַכֹּל וַאֲנִי‎ WIP MD? שְמִּנצָחַ‎ 
לְהָאֵינוֹ מַאֲמִינִים וְלְרַצְחֲנִים וְלוּוֹנִים‎ ΖΩ͂Ν ε A? לי‎ N27 
הַשָׁאוֹל הַשוֹרֵף‎ UND OY ΤΝ yO וְלמְכַשְׁפִים וְלכַּוְבָנִים‎ 
TON לי‎ NV , MW] הַמִּיתָה‎ ΝΠ ΤΙΝΊ בָּאֵשׁ וְגָפְרִית‎ 
AYIA ONIN בְּיָדֶם הַקְּעָרוֹת‎ MAW מַלאָכִים‎ NYIWAN 
ιο NYDN ΠΡ3Π NWR] NNW לי בּא‎ WON) אַחֲרוֹנִים‎ 0792) 

ΠΊ3λ} FIT) MAY TAX אוֹתִי צל הַר‎ 99) 


* Compare Ezek. 37:26-27. 

δ The Masoretic Text reads “17> Jדא”.‎ Note that “M17 "אדני‎ can 
interchange with “ONIN ΤΊΠ»”, as both phrases are traditionally pronounced 
as ‘Adonai Elohim.’ Compare e.g. the Dead Sea Scrolls against the Masoretic 
Text in Is. 61:1 (108 "ניה[וה אלהים“‎ vs. MT ("אדני יהוה“‎ and Is. 61:11 (1QIsa 
“ONIN "יהוה‎ vs. MT .("אדני יהוה"‎ 

“Quoted from Is. 25:8. 

“ See footnote on chapter 1:8. 

° Ms. reads “nm? ἽΝ” (contraction of “nna JN”). Compare chapter 22:7 
and 22:12. 

"Or possibly “7»Νψῃ7” (alternative pronunciation). Also note that in the 
Hebrew Revelation and James, “1X” or “N)°N” is generally used instead of 
“pr”. The “1” or “n” at the end does not always represent a third person 
singular pronominal suffix. 

* Or possibly “any”. 


and they will be a people to him!* 4 And Yahweh Elohim will wipe 
off the tears from all faces,” and the death will no longer rule, 
neither any suffering‘ or outcries or afflictions,® for the former has 
passed by!” 


5 And he* who sat on the throne said, “Look! - I made everything 
new!” Then he said to me, “Write, for these words are truth!” ο And 
he said to me, “It is all over,‘I am the first and the last, the beginning 
and the end, and I will give the thirsty living waters, for free! 7 
Whosoever overcomes will be an heir? of everything,” and I will be 
Elohim to him, and he will be a son to me. g However, to those who 
do not believe, and to the murderers and to the fornicators and to 
the sorcerers and to the liars, I will give their reward from the fire of 
She’ol which burns with fire and sulfur, and this is the second 
death.” 


9 Then there came to me one of the seven messengers, who had in 
their hand the bowls full of the seven last plagues, and he said to 
me, “Come and see the wife, the bride of the Lamb!” 10 So he led 
me onto a mountain which was great and high, 


° Compare Ezek. 37:26-27. 

δ Quoted from Is. 25:8. 

© Or “pain.” 

4 Or “suffering” or “oppression.” 

* Lit. “this one,” but often means ‘he’ or ‘him.’ 
‘Lit. “everything is over.” 

8 Or “possessor.” 

" Compare Heb. 1:2; Rom. 8:17. 


וְהָרָאָהי לי הָעִיר הַגְּדוֹלָה הָעִיר ΤΣ DIWIY AVITPA‏ 
מִשָׁמַיִם ΠΝ TI? NINIM χι YIN?‏ וּמְאוֹרָהּ הָיָה כָּאוֹר 
IW‏ הָאָבָן טוֹבָה AP) ,, NOW? ΝΎΡ}Π‏ הָיָה חוֹמָה DITA‏ 
וּשְׁנִיים' עָשֶׂר שְׁעָרִים וְעַל הַשָּׁעָרִים שְׁנַים DININ WY‏ 
וּשְׁנַיים עָשֶׂר שַׁמוֹת IY DVAY WY DIWN‏ יִשְׂרָאֵל גנ 
מִמִּזָרֶח DAYW NWIW‏ וּמִמַּערֶב שָׁלשָׁה וּמצָפוֹן שָׁלשָׁה 
NWIW DINAN‏ ;; וּלְחוֹמַת הָעִיר הָיָה Wy DIY‏ יְסוֹדוֹת 
ODA‏ הָיָה aNd‏ הַשָׁמוֹת מִשְׁנַים עֲשֶׂר שְׁלוּחִים של i NWN‏ 
AN‏ שָׁדַּבֵּר ΡΥ‏ הָיָה בְּיָדוֹ “NIM? 13 ANI IW ΤΩΝ NIP‏ 
13 הָעִיר וְהַחוֹמָה וְהַשַׁעַרִים .1 וְהָעִיר מוּנָּח נַמרוּבַּעת] 
וְאָרְכָּהּ TIN AANID‏ הָעִיר VR Wy DW APN OY‏ 
NTwWA NAP‏ וְאָרְכָּהּ ΠΊ3λ} AIAN‏ מַהָעִיר DW ADD‏ 


* Or possibly “ΠΝΎΠΥ”. 

“The “> .” vowel was sometimes indicated by “>>” in unpointed Hebrew. 
Compare e.g. Mishnah Bava Kama 5:5 in the Kaufmann ms., where the initial 
scribe wrote “72”; but the Naqdan (scribe adding vowels to ms.) marked the 
second “>” as redundant when adding the vowel points: “77”. The phrase 
“wy ow” (with this spelling) is also attested in a fragment from the Cairo 
Genizah (NLI ms. 577.4.28). 

° Alternative spelling for “11709”. 

: Original scribe wrote “ny1172” (most likely a copyist mistake). This word 
was altered to “nyaרn”‎ in different script than main text, and the margin 
reads “yah” - in different script than main text. 


and showed? me the great city, the set-apart city Yerushalayim, 
descending from the heavens to the earth. 11 And the glory of 
Yahweh was upon? it, and its light-source was like the radiance of 
the goodly‘ stone which is called jasper. 


12 And it had a great wall and twelve gates; and at the gates were 
twelve messengers, and the twelve names* of the twelve tribes of 
Yisrael. 13 At the east were three gates, and at the west three, and 
at the north three, and at the south three. 14 And the wall of the city 
had twelve foundations,‘ and on them were written the names of 
the twelve sent ones of the Lamb. 


15 And he’ who spoke with me had a reed of gold in his hand, to 
measure with it the city and the wall and the gates. ιο And the city 
lay as a square,” and its length was the same as its width, and he 
measured the city with the reed, twelve thousand graves of the 
field,’ and its length and its width and the height of the city’ are 
equal. 


° Or possibly “and there appeared to me.” 

> Or “over.” 

“Or “precious.” Lit. “good.” 

4 Or possibly ‘jade.’ 

* Prepositional phrase understood from preceding part of the verse. (Called 
gapping, see pp. 52-59 and 250-255 for more information). Implied meaning: 
‘and upon/above the gates, were the twelve names...’ 

‘Or “foundation walls.” 

® Lit. “this one,” but often means ‘he’ or ‘him.’ 

Or “lay square” or “lay squared.” 

‘Or “field graves” or “graveyards.” This probably indicates a traditional 
measure of distance based on Jewish customs and laws (compare e.g. “a 
Sabbath day’s journey”). The Mishnah records various customs about the 
spacing of graves (4 to 8 cubits), as well as the distance of land which becomes 
‘unclean’ when a grave is plowed in a field (100 cubits). See Mishnah Nazir 9:3; 
Mishnah Bava Batra 6:8; Mishnah Oholot 17:1. Compare also Rev. 14:19[20]. 

J Or “the length and width and height of the city.” 
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“The “>_” vowel was sometimes indicated by “>” in unpointed Hebrew. 
Compare e.g. Mishnah Bava Kama 5:5 in the Kaufmann ms., where the initial 
scribe wrote “72”; but the Naqdan (scribe adding vowels to ms.) marked the 
second “>” as redundant when adding the vowel points: “77”. The phrase 
“wy oow” (with this spelling) is also attested in a fragment from the Cairo 
Geniza (NLI ms. 577.4.28). 

i Although this could possibly be a spelling mistake for “n>2)7)9)9”, the plural 
form may rather indicate that each gate is made of multiple gems/precious 
stones of one particular type. 

“Ms. has “nib¥2” — probably truncated to make line fit in manuscript. Margin 
reads “n’wwy” - in different script than main text. 


17 And its walls were a hundred and forty-four cubits, according to 
the measure of man? which the messenger had. is (106ν) And the 
wall was of jasper,” and the city of pure gold. 19 And the foundations 
of the wall - even‘ of the city - were decorated with goodly ° stones: 
the first foundation was a jasper,° the second sapphire,’ and the 
third [chalcedony],2 and the fourth turquoise," 20 and the fifth ruby,’ 
and the sixth carnelian, and the seventh crystal,“ and the eighth 
topaz,' and the ninth chrysolite," and the tenth agate, and the 
eleventh jacinth, and the twelfth [amethyst]." 


21 And the twelve gates were of gems,° and every gate” was of one 
gem.° And the plains’ of the city were of pure gold, like clear® glass. 


? Or “human measure.” 

> Or possibly ‘jade.’ 

© Or “and.” 

4 Or “precious.” Lit. “good.” 

© Or possibly ‘jade.’ The exact identification of many precious stones is 
debated. 

fOr, a special kind of sapphire called ‘lapis lazuli.’ 

8 Or possibly ‘agate’ — Ms. reads ‘qalqedonir in a foreign language.’ 

* Or possibly ‘malachite.’ 

‘Or possibly ‘sardius.’ 

J Or possibly ‘onyx.’ 

* Hebrew “ΠΡΓΝ” (achlamah) - see chapter 22:1, which indicates that 
“AYINN” is not a red or brown jasper as is commonly believed. 

'Or possibly ‘beryl’ or ‘chrysolite.’ 

™ Or possibly ‘topaz.’ 

"Ms. reads ‘is called ametist in a foreign language.’ 

° Or “jewels” or “pearls.” 

The Hebrew word “yw” (sha’ar) generally refers to the gateway (built 
structure or entrance), but can also refer to a hinged gate (door). 

4 Lit. “gems/jewels/pearls” (plural). The plural noun possibly indicates that 
each gate is made of multiple gems/precious stones of one particular type. 
"Or “open places,” or possibly “streets.” 

° Or “pure.” 
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ny Ny INN’ על‎ NPY InIn 


* Compare Is. 60:19-20. 
: Quoted from Is. 60:11. 
“Compare Is. 60:5 and 60:11. 
d 7 a“ ” 

Or possibly “nxt”. 


22 And I did not see the house of prayer in it, for Yahweh Tseva’ot 
was the house of their sanctuary, and the Lamb. 


23 And the city does not need light from the sun or the moon,” for 
the glory of Yahweh is a light-source for them, and its light is the 
Lamb. 24 And the set-apart peoples‘ will walk in this light, and the 
kings of the earth will bring their wealth into it.° 25 And your® gates 
will be open continually, day and night they will not be shut,‘ for 
there will not be night. 26 And they will bring into it, glory and 
honor from the peoples." 27 But no stranger will come near' to him,’ 
only those whose name is written in the scroll of life. 


22: 1 Then he showed“ me a stream which was full of living waters, 
and it was clear’ like crystal," coming out of the throne of Yahweh 
and the Lamb. 2 In the midst" of the plains,° even? beside the 
stream, there grew up‘ on its bank - on this side and on that side — 


* The presence of Yahweh will sanctify the whole city, so that the whole city 
will be Yahweh’s tabernacle/temple with man (see verses 1-3). 

ὃ Compare Is. 60:19-20. 

© Does not refer to “people” but “nations.” 

4 Compare Is. 60:5 and 60:11. 

© Feminine singular in Hebrew, referring to the city. 

f Quoted from Is. 60:11. 

8 Meaning, there will be no ‘darkness’ in the city, even at night time. See pp. 
29-35 for more information. 

Does not refer to “people” but “nations.” 

‘Or “approach him.” 

i Probably refers to Yahweh, could also possibly refer to the city. (‘City’ is 
occasionally referred to as masculine in Hebrew). 

* Or possibly “Then there appeared to me.” 

‘Or “pure.” 

™ Hebrew “NINN” (achlamah) - this verse clearly indicates that “nhלnN”‎ is 
nota red or brown jasper as is commonly believed. 

" Or possibly ‘among.’ 

° Or “open places,” or possibly “streets.” 

® Or possibly ‘and.’ 

9 Or “will grow up.” 
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Ὀ 0} TWN? הַשָׁמֶשׁ‎ 


* Quoted from Ezek. 47:12. 
° Phrase quoted from Zech. 14:11. 


every tree of food,° even” the tree of life.° And on it were twelve 
kinds‘ of fruit, and its fruit was* for food, and its‘ foliage for healing. 


3 And there will be no more destruction,° but the throne of Yahweh 
and the Lamb will dwell in it," and his servants will serve him.' 4 And 
they will see his face, and his name will be written on their 
foreheads! 5 And in it‘ the sun will no more be for light by day, 


3 An idiom meaning “all kinds of fruit trees.” 

> Or “that is.” 

“This verse is largely quoted from Ezek. 47:12. The Hebrew Bible usually uses 
the singular “yy” (‘ets) for plural ‘trees’ (collective), so there is no indication 
that there will be only one tree of life. See pp. 35-40 for more information. 
(See also Ezek. 47:7). 

4 This does not indicate that one tree bears twelve kinds of fruit, but that the 
“tree of life” collectively refers to “every tree of food.” Among the many 
different kinds of trees, fresh fruit will be produced every month (Ezek. 47:12). 
Trees bear fruit after their kind! One tree does not bear more than one kind of 
fruit (Gen. 1:11-12). 

© Or “will be.” 

‘For easier understanding in English, the Hebrew collective use can be 
translated as plural (most English translations do that with Ezek. 47:12). “And 
among the plains, even beside the stream, there grew up on both sides of its 
banks, all kinds of fruit trees, namely, the trees of life. And on them were 
twelve kinds of fruit, and their fruit was for food, and their foliage for healing.” 
® Hebrew “oרn”‎ (cherem). Could also be translated as “ban” or “something 
dedicated for destruction.” Phrase quoted from Zech. 14:11. 

" Lit. “her,” referring to the city, which is feminine in Hebrew. Compare Ezek. 
43:7. Yahweh’s throne in the city will cause it to be the ‘Temple’ (Yahweh’s 
tabernacle with men). See chapter 21:3, which indicates that the New 
Jerusalem and the Tabernacle of Yahweh are synonyms. See also Ezek. 47:1-12 
— the river of life flows from underneath the Temple. 

‘Or “will attend to him” or “will minister to him.” 

i Compare Ex. 28:36-38, where the Name Yahweh is written on a plate of gold 
and placed on Aaron’s forehead. 

* Lit. “her,” referring to the city, which is feminine in Hebrew. 
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° Masoretic text omits the “1”. 

; Quoted from Is. 60:19. 

“Ms. reads “Na JN” (contraction of “NIN ὋΝ”). Compare chapter 21:7 and 
22:12. 

“ See footnote on chapter 2:5. 

* For the use of “n” instead οἵ”, see footnote on chapter 1:7. 


neither for brightness will the moon* shine for you,” but Yahweh 
will be an eternal light for you, and your Elohim will be your‘ glory.° 


6 Then he said to me, “These words are truth, and Yahweh Tseva’ot 
sent his messengers to show his servants what will happen soon.” ° 


f 


|" 


7 “Look, I will come with haste!” — So, blessed is he who believes 
the words of the prophecy which is written in this scroll. α And I 
Yochanan heard and saw all these things, and when I had heard and 
seen this I fell down to the earth and prayed to the messenger who 
showed me this. ο But he said to me, “Look! Do not do this!9 - For I 
am also of your company and of your" brothers the prophets, and 
of those who establish the words of this scroll. Do your prayer to 
Yahweh.” 


10 Then he said to me, “Do not seal up the vision of this scroll, for 
the time is near.' 11 Whosoever is evil, he will be so all the time; 


* Could also be translated: “And in it the sun will no more be for light by day, 
and for brightness; neither will the moon shine for you...” 

> Feminine singular throughout this verse, referring to the city. 

“Lit. “as your glory” or “for your glory.” 

4 Verse 5 is mostly quoted from Is. 60:19. 

* Lit. “at near” — the Biblical meaning of ‘soon’ or ‘near’ is not always what we 
expect. See e.g. Is. 13:22, stating that Babylon’s destruction is near, yet 
Babylon was only destroyed generations later, and the ultimate fulfillment is 
still future! (Rev. 17-19.) 

‘Lit. “believes in.” 

8 Meaning ‘Be sure not to do this!’ 

® Understood from preceding part of the verse. (Called gapping, commonly 
found in the Hebrew Tanach.) 

‘Compare footnote on verse 6. 
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* Ms. reads “Ν3} JN” (contraction of “NAN ὋΝ”). Compare chapter 21:7 and 
22:7. 

“The preposition “jn” can mean “in,” “into, 
14:16; Pro. 5:18; Lam. 1:20; Gen. 13:11. 
“Or possibly ΠΝ”. 

° Phrase quoted from Is. 55:1. 


nu 


toward,” etc. See e.g. Lev. 4:17, 


whosoever is unclean will also be so; but whosoever is faithful? will 
be so all the time; and whosoever is set-apart, also just like this.” 


12 “And look! — I will come with haste, to reward” every man 
according to his work! 13 I am the first and the last, the beginning 
and the end! 14 Blessed are they who do his commandments, that 
they may have part‘ in the tree of life, and be pure to walk in the 
city. 15 For the dogs and the sorcerers and the harlots and the 
murderers and the liars stay outside. ιο I Yeshua sent my 
messengers® to show this to the assembly. Even I am the root of 
the families of Dawid! 


17 Both the Ruach and the bride - say ‘Come'!® And whosoever 
hears, let him say, ‘Come!’ And whosoever thirsts, ‘Come to the 
living waters! And drink without money‘ and without price!’ 9 


° Or “loyal” (usually towards Yahweh). Hebrew “Ton” (chasid) - from the 
same root-word as “Ton” (chesed) “faithful kindness/love.” See e.g. Deu. 
33:8; 2 Sam. 22:26; Mic. 7:2; Ps. 145:17, 149:1, 149:5, 149:9; Pro. 2:8. 

> Or “repay.” 

“Or “a share.” 

4 Compare verse 6. 

© Or “And the Ruach and the bride say, ‘Come!’” The word for “say” (17)9N) 
could either have an imperative or indicative meaning in unpointed Hebrew. 
‘Lit. “silver,” in Biblical times money was mostly made of silver. 

8 Phrase quoted from Is. 55:1. 
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* Ms. has “N21” — probably truncated to make line fit in manuscript. Compare 
“0N1)7” in verse 19 (spelled out in manuscript). 


18 But I testify to all who hear the prophecy of this scroll, that if one 
will add any? words to it, Yahweh will add to him the plagues which 
are written in this scroll, 19 and if one will diminish any” words from 
this scroll, Yahweh will blot out his name from the scroll of life.” 20 
And thus says he who testifies this, “Yes, I will come with haste!” 
Amein! Yes, come Adon Yeshua! 


21 The steadfast love of our Adon Yeshua Ha-Mashiach be with you 
all, amein! 


° Or “some.” 
> Or “some.” 
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Introduction 


The Epistle of James (Ya’aqov) was specifically addressed to the 
twelve dispersed tribes of Israel - not to the Gentiles! 


“Ya’agov* a servant of Yahweh” and Adon‘ Yeshua® Ha- 
Mashiach,* to the twelve tribes who are scattered into all 
the places: firstly, joy!” "9 


Did these dispersed Israelites only read Greek, or did they also read 
Hebrew? 


The Hebrew Bible was kept in use throughout the world wherever 
the Jews were dispersed." Even if some people did not understand 
Hebrew, at synagogue they would still read from the Hebrew Bible 
first. After a verse of Hebrew scripture was read, a translation of the 
applicable verse was also read to help those who were not familiar 


“The Hebrew name for ‘James’ or ‘Jacob.’ 
> The manuscript uses the Hebrew abbreviation ‘A’ (he) for “Ha-Shem,” which 


literally means ‘The Name.’ For further discussion on this abbreviation ‘7’, see 


pp. 62-69. Our translations employ ‘The Name’ Yahweh in every instance 
indicated by the Hebrew manuscripts. The only grammatically possible 
pronunciation of 717», from which all other abbreviations/contractions of the 


Name can be formed, is “Yah-weh” - with emphasis on the second syllable. 
For more information, see HebrewGospels.com/yhwh. 

“The Hebrew word for ‘lord’ or ‘master.’ 

“The Hebrew name for ‘Jesus.’ 

© Or “the Messiah.” 

f Jas. 1:1, translated from Oo.1.32. 

8 All emphasis throughout introductory sections was added for clarity. 
However, in the transcript/translation section, emphasis in the English 
translation reflects emphasis in the Hebrew text. 

hE.g. “...until its 20th-century revitalization... Hebrew survived as a language 
spoken and written... in most diaspora communities in synagogue worship and 
religious texts.” — J. Ε. Elwolde, Hebrew, Biblical and Jewish, in Encyclopedia of 
Language and Linguistics, ed. K. Brown, Elsevier, 2006, vol. 5, p. 260. 


with the Hebrew language. The official Bible in the Jewish 
synagogues remained the Hebrew Bible. 


Could it be that the Epistle of James was also originally written in 
Hebrew? If James spoke Hebrew,” and Hebrew was used as the 
official language in synagogues throughout the diaspora, why 
would he have written the original copy in Greek? Would it not 
make more sense to expect that the Epistle of James would 
originally have been written in Hebrew? 


Are there any Hebrew manuscripts of the Epistle of James? If so, 
could such a Hebrew manuscript shed more light on the original 
meaning of this epistle? The amazing answer is ‘Yes!’ 


We are excited to share with you a translation of a Hebrew 
manuscript of Ya‘aqov which has proven to be authentic. In other 
words, from a linguistic perspective, this Hebrew copy of Ya’aqov is 
not a translation from the Greek, Aramaic, or Latin versions; but 
rather proves to derive from the original Hebrew copy which 
Ya’aqov wrote.‘ 


If the Greek version of James is indeed a translation of the original 
Hebrew epistle, then Greek-based English translations are third- 
hand translations at best. Being a direct translation from Hebrew to 
English, we hope that this translation of Ya’aqov will be a blessing 
to all who read it. 


° Mishnah Megillah 4:4-10 gives detailed instructions regarding the reading 
and translating of the Tanach in synagogue. 

>E.g. “...what was the language of ordinary life of educated native Jews in 
Jerusalem and Judea in the period from 400 B.C.E. to 150 C.E.? The evidence 
presented by MH [Mishnaic Hebrew] and its literature leaves no doubt that 
that language was MH [Mishnaic Hebrew]. Of course, those educated Judeans 
also understood Aramaic, and used it even in writing, but only occasionally, 
and not habitually...” = M. H. Segal, A Grammar of Mishnaic Hebrew, 
Clarendon Press, 1980, p. 13. 

“Evidence will be presented below in the ‘Evidence of Authenticity’ section. 


Evidence of Authenticity 
and Interesting Readings 


Below we will discuss a few of the many intriguing differences 
between the Hebrew and Greek versions of James. These unique 
differences will also show that the Hebrew version is authentic, and 
not merely a translation which derives from Greek, Aramaic or Latin. 


Quotes from the Book of Job 


The Hebrew version of James contains three direct quotes from the 
Book of Job in instances where the Greek version does not quote 
from the Old Testament at all! 


This is significant, as all standard Bible translations clearly mention 
Job in James 5:11: 


“you have heard of the endurance of Job”? 

In the Greek-based versions, this is nothing more than a once-off 
reference to Job and his troubles. But not so in the Hebrew version. 
The Hebrew version of James quotes from the Book of Job in 
chapter 1:11, 1:12 and again in chapter 5:5! Below are the applicable 
verses: 


James 1:11 (quoted from Job 14:2): “And ‘like a flower he 
comes out, then withers - and he runs away” like a shadow 
and does not remain standing.'”* 


° James 5:11, NASB. 
> Or “flees.” 
© Translated from Oo.1.32. 


James 1:12 (quoted from Job 5:17): “And ‘blessed is the 
man whom Eloah* chastens,” so do not refuse the discipline 
of Shaddai...™" °° 


James 5:5 (quoted from Job 21:12): “and they rejoiced at 
the sound of a flute™° 


Job is then mentioned by name in James 5:11, only after the theme 
of Job is well established: 


“for you have heard of the endurance of ‘lyov” °° 


These quotes from Job in the Hebrew Epistle of James create a 
theme throughout the book by linking the first chapter to the last 
chapter. This theme is totally absent from the Greek version, and 
also from the Latin and Aramaic translations. 


If the Hebrew version is the original, it is understandable that this 
theme could have vanished in a paraphrased and interpreted 
second-hand Greek translation. But if the Greek version were the 
original, why would this theme exist so clearly in the Hebrew 
version? 


This theme, supported by three direct quotes from the Book of Job, 
is clear evidence that this Hebrew version of James is authentic.” 


* One of the Hebrew words for ‘God.’ 

> Or possibly “rebukes.” 

© Or “the Almighty.” 

“Translated from Oo.1.32. 

“Translated from Oo.1.32. 

‘The Hebrew name for ‘Job.’ 

8 Jas. 5:11, translated from Oo.1.32. 

ἢ Especially in James 5:5 it is entirely impossible for any Greek-based 
translation to reclaim the applicable quote from the Book of Job. Even the 
quotes in James 1:11 and 1:12 were not reclaimed in Hebrew translations 
from Greek. (See e.g. the translation by Hebrew scholar Franz Delitzsch, and 
that of Salkinson/Ginsburg.) 


Hebrew keyword repetition 


Another theme in the Hebrew version of Ya’agov is “joy.” The 
Hebrew word for “joy” is “nnnw" (simchah), and occurs four times 


in the first two chapters, starting with chapter one, verse one! 


James 1:1 “...firstly, joy!”° 


nbc 
0 


James 1:2 “...consider it as joy when you fall into a trial. 
James 1:24[25] “the law of joy” ° 


James 2:12 “...you must speak and do as those who will be 
judged by the law with joy."°’ 


At least half of this theme of “joy” was lost in the Greek tradition 
and subsequent translations. The Greek version seems to have 
interpreted the Hebrew word ‘simchah' as having a different 
meaning in various passages. In James 1:1 the Greek version 
interprets “joy” as “greeting” (although using a Greek word related 
to “joy");° but in chapter 1:25 and 2:12, “joy” is interpreted as 
“liberty” (using a totally different and unrelated Greek word)." 


It is known that the Greek translators of the Hebrew Old Testament 
often rendered the same re-occurring Hebrew word with different 
synonyms, to break what they viewed as monotony.' This technique 


“Translated from Οο.Ί.32. 

> Or “temptation.” 

“Translated from Oo.1.32. 

“Translated from O0.1.32. 

© Could also possibly mean ‘law of joy.’ 

Translated from Oo.1.32. 

® The Greek word for “greeting” in James 1:1 is “χαιρειν” (lexical form: χαιρω), 
and “joy” in 1:2 is “yapav” (lexical form: χαρα), both from the root “χαρ.” 

" The Greek word for “liberty” in James 1:25 and 2:12 is “ελευθεριας” (lexical 
form: ελευθερια), whereas the Greek word for “joy” would be “χαρα.” 

‘E.g. “...the influence of Graeco-Roman rhetoric on the Septuagint... The most 
readily noticeable and widespread is μεταβολή, variatio, “elegant variation,” 


unfortunately reduces the number and extent of such keyword- 
based themes, which also aided in scripture memorization. 


It is very interesting that Ya’aqov refers to the “law of joy” rather 
than “the law of liberty.” Scholars and Bible teachers alike have 
often misinterpreted the Greek word for “liberty” (ἐλευθερία), 
claiming that we are liberated’ from keeping the Torah,” but the 
context in the Epistle of James does not support this view at all.° So, 
what does “the law of joy” in the Hebrew version of James refer to? 
Compare below, some verses from the Hebrew Tanach: 


that is, the avoidance of repeating, within a short space, a noticeable word. 
This is a standard stylistic device likely to crop up in any classical or later 
[Graeco-Roman] writer.” —J. A. L. Lee, Translations of the Old Testament, 
Greek, in Handbook of Classical Rhetoric in the Hellenistic Period, 330 B.C.-A.D. 
400, ed. S. E. Porter, Brill, 2001, pp. 776-777. See ibid. pp. 776-778 for 
examples and further references. 

3Ε.ρ. “ἐλευθερία; liberty... from the yoke of the Mosaic law” - Joseph H. 
Thayer, Greek-English Lexicon of the New Testament, American Book 
Company, 1889, p. 204. 

“ἐλευθερία, ... liberty... Esp[ecially] of freedom which stands in contrast to 
constraint of the Mosaic law” — W. Arndt, F. W. Danker, and W. Bauer, A 
Greek-English Lexicon of the New Testament and Other Early Christian 
Literature, University of Chicago Press, 2000, p. 316. 

“the “law of liberty”... the modifier “liberty”... implies the Mosaic Law really 
binds and brings guilt and condemnation... Here we have liberty from... the 
Mosaic Law... It [the law of liberty] is a law which brings freedom as opposed 
to the condemnation and bondage that were inherent in the Mosaic Law.” — 
Matthew A. Postiff and Dr. R. Bruce Compton, The Identification of The Law in 
James 2:8-12, Detroit Baptist Theological Seminary, 2008, pp. 25-30. 

> The Hebrew word ‘torah’ means “instruction” or “law.” The Creator 
established his perfect and everlasting Torah (instruction/law) as the basis of 
his covenant with his people. These instructions/laws were recorded by 
Mosheh in written form, and thus the Torah is also known as the ‘Law of 
Moses,’ although in reality it is Yahweh’s law/instructions for his people. 

“In James 2:8-13, this “law” is clearly equated with obedience to Yahweh’s 
commandments as spelled out in the Torah; and in James 1:21-24[22-25] this 
“law” is equated with the “word” - take note that there was no “New 
Testament” Bible when James wrote this epistle, only the Tanach (Ο.Τ.). 


Jeremiah 15:16: “...your word has been to me, for joy and 
for gladness of my heart..."° 


Psalm 19:8-9[7-8]: “The Torah of Yahweh is complete... the 
statutes of Yahweh are right, they rejoice the heart.” ° 


Psalm 112:1: “Blessed is the man who fears Yahweh, who 
delights exceedingly in his commandments." ‘ 


Psalm 119:77: “Let your mercies come upon me that I may 
live, for your Torah is my delight.” ° 


Psalm 119:111: “I have inherited your testimonies for ever, 
for they are the joy of my heart.” ° 


Psalm 119:162: “I rejoice about your word like one who 
finds a great spoil.”' 


It should be clear from the above examples that the “law of joy” 
referred to by Ya’aqov is Yahweh's Torah, his word and his statutes. 
Ya’agov did not teach any liberation from the Torah, on the contrary 
- he taught that we should obey Yahweh's Torah, with joy! 


This is not only an interesting difference between the Hebrew and 
Greek versions, but again shows that the Hebrew version preserves 
a keyword-based theme which was partly lost in the Greek 
translation.9 


“Translated from Hebrew Masoretic Text. 

> Translated from Hebrew Masoretic Text. 

“Translated from Hebrew Masoretic Text. 

4 Translated from Hebrew Masoretic Text. 

“Translated from Hebrew Masoretic Text. 

fTranslated from Hebrew Masoretic Text. 

8 Not only is half of this keyword theme invisible in the Greek version, but it 
can also not be reclaimed by translating the Greek text back to Hebrew. (See 
e.g. the translation by Hebrew scholar Franz Delitzsch, and that of 
Salkinson/Ginsburg.) 


Inversed word order 


Changed word order is one of the frequent differences when 
comparing the original Hebrew vs. the second-hand Greek 
Septuagint translation of the Old Testament. Often two or more 
words are placed in a different order, but at times two phrases are 
also found in the opposite order in Greek. Below is an example:® 


Genesis 8:18: 
Hebrew Masoretic Text: "ויַצַאנֹח }733 ואת"‎ 
= “Then Noach went out, and his sons, and his wife...” 


Septuagint Greek: “καὶ ἐξῆλθεν vos καὶ ἡ γυνὴ αὐτοῦ καὶ oi 
υἱοὶ αὐτοῦ” 


= “Then Noah went out, and his wife, and his sons...” 


In the Hebrew version, Noah's sons are mentioned first, but in the 
Greek version his wife is mentioned first. This was probably done 
for stylistic” reasons, as there is no grammatical reason for the 
difference. 


There are similar differences between the Hebrew and Greek 
versions of James. Below we will look at two examples where the 
Greek version has phrases in a different order than the Hebrew 
version while there is no grammatical requirement for the 
difference: 


° For further examples, see pp. 46-52. 
° Could also be for reasons of harmonization or cultural preference, but there 
is no grammatical requirement for this change. 


James 4:12: 
Oo.1.32: 


"ויש לבד אחד שנותן הדת שיוכל לענוש ולמחול" 


= “And there is only one who gives the law, who is able to 
punish* and to forgive...” 


Byzantine Greek: “εἷς ἐστὶν ὁ νομοθέτης, ὁ δυνάμενος σῶσαι 
καὶ ἀπολέσαι” 


= “There is one lawgiver, who is able to save and to 
destroy..." 


James 1:13: 
Oo.1.32: 


"כי ה לא מנסה את האדס לרע AYN NIM‏ מנסה DW)‏ 
"TON‏ 


"for Yahweh does not tempt man with evil,” and he is not 
tempted by anyone.” * 


Byzantine Greek: “ὁ γὰρ θεὸς ἀπείραστός ἐστιν κακῶν, 
πειράζει δὲ αὐτὸς οὐδένα” 


= "...for God is not tempted with evil, and he tempts no 


" 


one. 


Take note that these differences in order are not required by 
grammar and thus do not occur in the Greek-to-Hebrew 


° Or “condemn.” 
> Or “to do evil.” 
© For easier comparison, this verse is rendered more literally here than in the 
main translation. 


translations by e.g. Franz Delitzsch and by Salkinson/Ginsburg. The 
Aramaic and Latin versions also follow the Greek tradition, while this 
Hebrew version is unique. Thus, the Hebrew version of James 
contained in Oo.1.32 does not seem to derive from the Greek or 
Greek-based versions. 


Rather, the fact that the Greek version uses a different order is 
perfectly in line with the frequent differences in word order 
between the Hebrew and the Greek versions of the Old Testament. 
This difference in word order shows that the Greek version of James 
could be a translation from the Hebrew version, but the Hebrew 
cannot be a translation from the Greek version. 


Verb gapping 


‘Gapping’? is a typical feature found in the Hebrew Old Testament 
as well as in other authentic Hebrew documents. Gapped words are 
understood in the Hebrew text without being explicitly written out. 
Greek translators often inserted these gapped words into their 
translations. Below we will focus on examples of gapping in the 
Hebrew James of Οο.Ί.32 that cannot be obtained from the Greek, 
Aramaic, or Latin versions, and are thus evidence of linguistic 
authenticity.” In these examples, Hebrew grammar and syntax do 
not require gapping and thus the Greek-to-Hebrew translations by 
Franz Delitzsch and by Salkinson/Ginsburg, etc. do not have these 
words gapped. 


° ‘Gapping’ is also known by the term ‘ellipsis.’ 

° Some Greek verbs (e.g. “exw,” and in some contexts “ειμι”) are regularly 
written in Greek but gapped in Hebrew, and thus any Hebrew translation from 
Greek may/will have these verbs gapped, depending on the context. However, 
in this section we will focus on examples of verb gapping which were not 
reclaimed by Hebrew translations from the Greek (and/or Latin and Aramaic), 
and therefore show authenticity. 


We will now focus on verb gapping which is relatively common in 
the Hebrew Old Testament. A sentence which contains two or more 
phrases may use a verb only once, whereafter it is understood in 
the second phrase without being repeated. Here is an example from 
Genesis 7:2: 


“Of all the clean animals, take for you seven-seven,’ a male 
and its female; and of the animals which are not clean, 
[take] two, a male and its female.”” 


The verb “take” is only written once in Genesis 7:2, but it is 
understood a second time and supplied in square brackets in the 
above translation - to indicate to the reader that it is not part of the 
original text. Some modern translations (e.g. the New Living 
Translation) repeat the verb “take” in Genesis 7:2 but do not 
indicate that the second occurrence of this verb was added to the 
text. 


Likewise, in some cases the Greek translators of the original Hebrew 
Bible also added such gapped words in their Greek translations. 
Let's consider two Ο.Τ. examples from the Septuagint Greek 
translation vs. Hebrew Masoretic Text: 


1 Kings 5:11(4:31): 
Hebrew Masoretic Text: 
הָאָזָרְמיי‎ ἹΠΡ109 מִכְּל"הָאֲדֶם‎ ban" 


= “And he was wiser than all men, [he was wiser] than 
Eitan the Ezrachi...” 


° Though the exact meaning is debated, this probably implies seven each of 
male and female — seven pairs. 
> Gen. 7:2, translated from the Masoretic Text. 


The words in square brackets in the above verse are not actually 
written in the Hebrew Bible, they are only understood by context. 
The Hebrew verb “oon?” (he was wiser) is gapped in the second 
part of this verse. For easier reading and to remove any ambiguity, 
the Septuagint translators supplied (inserted) the gapped word in 
their Greek translation: 


1 Kings 5:11(4:31): 


Greek Septuagint: “καὶ ἐσοφίσατο ὑπὲρ πάντας τοὺς 
ἀνθρώπους καὶ ἐσοφίσατο ὑπὲρ γαιθαν τὸν εζραΐτην” 


= “And he was wiser than all men, and he was wiser than 
Ethan the Ezrahite...” 


In the Septuagint Greek translation, the verb for “he was wiser” is 
inserted where it is understood from the Hebrew text. The fact that 
the Hebrew version has this verb gapped while the Greek 
Septuagint has it written, clearly shows that the Hebrew is the 
original version whereas the Greek is a second-hand interpreted 
translation. 


1 Kings 2:30: 
Hebrew Masoretic Text: “NJ | WN] NS 2A "לַּה-אָמֶר‎ 
= “...thus says the king, ‘Come out!’ Then he said, ‘No! 


Based on the context of the above verse, “No” obviously means ‘I 
will not come out.’ This is also how the Septuagint translators 
interpreted this in their Greek translation! 


1 Kings 2:30: 


Greek Septuagint: “τάδε λέγει ὁ βασιλεύς ἔξελθε. καὶ εἶπεν 
ιοαβ οὐκ ἐκπορεύομαι” 


= “Thus says the king, ‘Come out!’ And Joab? said, TT will 
not come out..." 


The Septuagint translators inserted the implied verb “come out” in 
Joab's reply, though it originally only occurred in the first half of the 
verse. 


The fact that the verb “come out” is gapped in the Hebrew version, 
and supplied in the Greek version, clearly shows that the Hebrew is 
the original version, while the Greek is an interpreted second-hand 
translation. 


Now, here is a similar example when comparing the Hebrew and 
Greek versions of James: 


James 2:2: 
00.1.32: 


'כי באס NAY‏ אחד... במלבושים DO) DY‏ אחד עני 
במלבושים רעים" 


= “For when” one enters... with lovely clothes, and also a 
poor one [enters] with worthless® clothes...” ° 


3 Apart from adding the verb “come out,” the LXX translators also supplied the 
explicit subject “Joab” (gapped in Hebrew) to remove any possible ambiguity. 
See pp. 53-57 and 307-312 for more information about explicit subject 
gapping. 

FORE 

“Lit. “bad.” 

4 For easier comparison, this verse is rendered more literally here than in the 
main translation. 


The Hebrew version of James 2:2 does not repeat the word for 
“enter” in the second phrase. It is only implied in the second half 
of the verse and is supplied in square brackets in the above English 
translation. 


The Greek translation of James repeats the word for “enters” in the 
second phrase for simpler reading and less ambiguity: 


James 2:2: 


Byzantine Greek: “ἐὰν γὰρ εἰσέλθῃ... ἀνὴρ... ἐν ἐσθῆτι 
λαμπρᾷ, εἰσέλθῃ δὲ καὶ πτωχὸς ἐν ῥυπαρᾷ ἐσθῆτι” 


= “For if there comes in... a man... in bright clothing; and 
there also comes in a poor man, in filthy clothes...” 


The fact that the Hebrew version has this verb gapped while the 
Greek version has it supplied, clearly indicates that the Hebrew 
version preserved the original reading, while the Greek reading is 
an interpreted, second-hand translation. 


Another example is found in James 5:18: 


"ונתן השמים את מימס והארצ את פריה" Οο.1.32:‏ 


= “...so the heavens gave their waters and the earth [gave] 
its fruit.” 


Byzantine Greek: “ὁ οὐρανὸς ὑετὸν ἔδωκεν καὶ ἡ γῆ 
ἐβλάστησεν τὸν καρπὸν αὐτῆς." 


= “...the heaven gave rain and the earth produced its fruit.” 


The second occurrence of the verb “gave” is gapped in the Hebrew 
version but supplied in the Greek version together with a slight 
interpretation. The implied Hebrew verb for “gave” is rendered as 
“produced.” Note that the verb for ‘produced’ is also supplied 
(added) in the Latin and Aramaic versions, as well as in the Greek- 
to-Hebrew translations by Franz Delitzsch and by 
Salkinson/Ginsburg. 


These repeated examples’ of gapping in the Hebrew version of 
James, and subsequent interpretation in the Greek and Greek- 
based versions again show the Hebrew version to be the original, 
and the Greek version to be an interpreted, second-hand 
translation. 


* Apart from these examples of verb gapping, further examples of gapping of 
explicit subjects/objects in the Hebrew Epistle of James (which were not 
reclaimed by Hebrew translations from Greek) may be found in e.g. James 
1:24[25] (“does it” vs. “a doer of the work”); James 4:16 (“this” vs. “all such 
boasting”); James 5:3 (“it” vs. “their rust”); James 5:4 (“their” νο. “of the 
reapers”); James 5:20 (“him” vs. “a sinner”). 


PI9 APY? NPN‏ א 


WY DIWI MWD וְאָדוֹן יָשׁוּעֵ'‎ "NIA? TAY APY? assay 
ONO , מִקוֹדָם‎ ANNY הַמְּקוֹמוֹת‎ 293 OPIN DVI 
1513 0991) DANY DNA וֹאת לְשִׂמְחָה‎ IAWNA אֲהוּבִים‎ 


° The number stated in brackets is the corresponding folio number of Οο.1.32 
on which this Hebrew transcript is based. 

° The Hebrew manuscript uses an abbreviation “A” for “Own”. It was common 
practice for many scribes to write ‘Ha-Shem’ or some abbreviation rather than 
writing the full name “n1n»”. The fact that this abbreviation for ‘Ha-Shem’ 
really represents the name “nin?” is evident when the Hebrew Epistle of 
James quotes from the Tanach, e.g.: 


Ps. 145:18: 
Hebrew Masoretic Text: “ΠῸΝΩ INN? WN 237 יהוה לְכָל-קראָיו‎ ANP” 
Oo.1.32 (James 5:16): “NONI יקראהו‎ WRN "קרוב ה לכל קראיו לכל‎ 
Gen. 15:6: 


"הָאֲמֵן ביהוְה וַַּחְשְׁבֲָהָ 17 Hebrew MasoreticText: “:ΠΙΘΊΝ‏ 
"האמין בה ויחשבה לו Oo.1.32 (James 2:22[23]): “ΠΡΊΝ‏ 


From the above examples it is very clear that this abbreviation “A” used in the 
Hebrew James actually represents the name “n1n>”. For a full justification that 
the true pronunciation of the Name is “n}jp?”, based on the Masoretic Text, 
see HebrewGospels.com/yhwh. 

“The short rabbinic spelling “iw” used in the ms. was replaced with the full 
spelling “Y1w>”. See footnotes on p. 6 for more information. 


° nN” could also possibly be a truncated form of “ DיnN”.‎ 


The Letter of Ya’aqov 


1:1 (158a) Ya’aqov,’ the servant of Yahweh” and Adon‘ Yeshua® Ha- 
Mashiach,® to the twelve tribes who are scattered into’ all the 
places: firstly, joy! 2 2 My beloved brothers, consider it" as joy when 
you fall into a trial.' 


“The Hebrew name for ‘James’ or ‘Jacob.’ 

> The manuscript uses the Hebrew abbreviation “A” for ‘Ha-Shem,’ which 
literally means “The Name.” Today still, many Jews will read “Ha-Shem” when 
they see the Creator’s Hebrew name 17°. For further discussion on this 
abbreviation ‘A’, see pp. 62-69. Our translations employ ‘The Name’ Yahweh 
in every instance indicated by the Hebrew manuscripts. The only 
grammatically possible pronunciation of 717°, from which all other 


abbreviations/contractions of the Name can be formed, is “Yah-weh” -- with 
emphasis on the second syllable. For more information, see 
HebrewGospels.com/yhwh. 

©The Hebrew word for ‘lord’ or ‘master.’ 

4 The Hebrew name for ‘Jesus’ — meaning ‘Yahweh is Salvation.’ 

© Or “The Messiah.” The Hebrew word “nw” (mashiach) was translated into 
the Greek ‘christos’ but should be clearly distinguished from the Catholic 
symbolic ‘Christ.’ Literal meaning: “anointed one,” usually referring to 
someone anointed as king of Israel, or as priest or prophet. However, when 
used as aname, it refers to the Son of Yahweh, whom he anointed as the 
ultimate King of Israel, the Everlasting High Priest, and the Prophet who would 
speak Yahweh’s words to his people — and if anyone disobeys him, Yahweh 
himself will require it of him. See Deu. 18:18-19 and Acts 3:22-23. 

Orin” 

3 Could mean ‘rejoice’ or ‘joy to you.’ 

ie his 

‘Or “temptation.” Lit. “testing.” 


אֲמוּנָתֵיכָסֹי NAY ONA‏ שַׁלֵימָה גורס' NN‏ סָבְלוּת 


ANIINA PANY TD הַסוֹף‎ TY NV]? PAY הַסבְלוֹּת‎ FAN ; 
523 TAN WY OND אֲבָל‎ ; 090 137 DW “AND NI 
DIX 227 \DIW NIA “Span? Pry ΠῚ AMIN לוֹ‎ IHW 
ΝΡ} לִתְפַּלַּל בְּאָמוּנָה‎ ΠΡῚΝ הוּא‎ IAN ; 17 “yO? וְגם הוא‎ 


Den DY לְמאזנים‎ ANIT NIN Ny PHONY כִּי מִי‎ PODA 


° In the Tanach, second person plural suffixes are normally attached to 
feminine plural nouns with a“ ” helping vowel, e.g. “Ona” (Ex. 3:22); 
“O>nNON” (Amos 5:12). In the Hebrew Revelation, James and Jude, the use 
of such helping vowels between the noun and suffix has been extended to 
singular nouns as well (the “ ” does not make the noun plural). This is also 
rarely attested in the Tanach, e.g. “O2>NI1W” (Zeph. 3:20) and similarly (with 
plural-like form) “ךnָא)שQמ”‎ (Ezek. 35:11). Compare also footnote on chapter 
2:8 and 4:1. 

° Note that masculine verbs are occasionally used with feminine subjects in 
Hebrew. See e.g. Judg. 21:21; 1 Sam. 25:27; 1 Kin. 22:36; Dan. 8:9; Neh. 6:9, 
13:19; 2 Chr. 15:7, 20:37, etc. 

“The “n” preformative is used several times instead of “”” with third person 
masculine ‘imperfect’ verbs. In these instances, the “n” does not affect the 
person of the verb, it only seems to place extra emphasis on the subject. 
Compare chapter 1:13, 4:7, 5:14. 

* Alternative spelling for “797907”. A preformative ‘n’ is occasionally 
dropped in the ‘infinitive construct,’ even in the Tanach — see e.g. Pro. 24:17 
(“i2W929” for ;("וּבְהַכָּשְלוֹ"‎ Lam. 2:11 (“0 ya” for .("בְּהַעֶטַף"‎ See also Ex. 
10:3, 34:24; Deu. 31:11; Is. 1:12; Job 33:30, etc. 

* Or possibly “n>” — compare the use of “19” in the Hebrew Revelation, e.g. 
Rev. 6:2, 6:4, 6:8, etc. 

"alternative spelling for “77snn” — see footnote on verse 5. 


«Ὁ 
ל‎ 


3 And know that your faith, when it is complete, brings about” 
longsuffering.‘ 4 But the longsuffering must be unto the end, so that 
you may be complete ® and nothing be lacking from you. 


s But if there is one among you who lacks wisdom, he® must pray 
for it from Yahweh, who gives to every man,’ and he himself will 
also give /t to him.9 6 But he must pray with faith" and not with 
doubt; for whosoever is doubtful, he: is like* a pair of balances' on 
the sea. 


° Lit. “faithfulness.” Hebrew “731)9N” (emunah) - refers to both believing and 
doing (being faithful). See e.g. James 2:19-25[20-26]; 2 Chr. 19:9; 2 Kin. 
12:16(15); Is. 59:4; Hos. 2:22(20); Ps. 33:4, 143:1, etc. 

> Or “causes” or ‘produces.’ 

© Or “patience” or “endurance.” 

4 Lit. “with fullness/abundance.” 

© Lit. “this one,” but often means ‘he’ or ‘him.’ 

f Compare Proverbs 2:6. 

3 Or possibly ‘and it will also be given to him.’ 

» Or “while being faithful” — the Hebrew word “ΤΥΠΩΝ” (emunah) refers to 
both believing and doing (being faithful). Compare Pro. 2:1-7: “If you accept 
my words and treasure up my commandments... then you will... find the 
knowledge of Elohim. For Yahweh gives wisdom... he stores up wisdom for the 
upright ones...” 

‘Or “with faithfulness and not with uncertainty.” 

J Lit. “this one,” but often means ‘he’ or ‘him.’ 

Or “he resembles.” 

'Or “scales.” 


ITT ΠῸΝ 238ψ AWN? ΤΝ “NPR OTN] AN‏ מִהָאָדוֹן 

TNX NX אֲבָל‎ ; PITT 293 “NYT 2a NIN מְסוּפָּק‎ a 8 
ὭΝΦΤΣ PIX WIYD) ιο 129 NY לְהַתְפָאַר‎ 229 “D9ww 
ΠΊ3Ρ} 3197) NY? YY ,, WI הַשָׂדָה‎ ΨΩ 3 “in29W אֶת‎ 
DID DIX WYIP הָאֲנוֹשׁ‎ WA) ,, “TIDY? ΝΡῚ IND 


ὌΝΡΤ IN TY 


° In the Hebrew Revelation and James, “1)°X” or “NN” is generally used 
instead of “y>N”. The “1” or “nN” at the end does not always represent a third 
person singular pronominal suffix. Because these two spellings are used 
interchangeably, it is possible that “nN” should actually be pointed as 
“ΠΝ”. Compare e.g. the interchange of “jaw” (Jer 7:14; Judg. 21:19, 21:21, 
etc.) and “NW” (Josh. 18:1, 18:8, 18:9, 18:10, etc.); “12ῃΝ” (Gen. 26:25, 
31:25, 33:19, etc.) and ”לה“‎ (Gen. 9:21, 12:8, 13:3, etc.); “ni” (2 Kin. 6:19; 
Ezek. 40:45, etc.) and “it” (Hos. 7:16; Ps. 132:10). 

q Usually spelled “ny>1>”. The Tanach also contains a number of feminine 
nouns which are construct in form, but not necessarily in meaning, e.g., 
“nyow” instead of “Ὥνον” (2 Kin. 9:170); “nais” instead of “nis” (Lam. 
2:18); “nian” instead of “NN” (Is. 33:6); “nA” instead of “>” (Ps. 
61:1). Alternatively, this word “ny°1>” might be some type of ‘infinitive 
construct’ used as a noun. 

° Or possibly “»9ψΦν»”. 

* Alternative spelling for “NN 97” - see footnote on verse 5. 

* Or possibly Ἥπροψ”. 

"Or possibly “wr”. 

® Quoted from Job 14:2. 

: Quoted from Job 5:17. 


7 And this man must not think that he will receive anything from 
Ha-Adon. s And? he who is doubtful” is without knowledge‘ in all 
his ways. 


9 But a brother who is low,° is able to* boast in’ his exaltation,? 10 
while the rich one must boast in" his lowness, for like the flower of 
the field he will dry up:' 11 And “like a flower he comes out, then 
withers -- and he runs away: like a shadow and does not remain 
standing." 12 And “blessed is the man whom Eloah' chastens,™ so 
do not refuse the discipline of Shaddai,’™° 


° Or “For.” 

> Lit. “an owner of doubting” — Hebrew expression most likely refers to 
someone who doubts habitually and not occasionally. 

© Or “understanding.” 

4 Or “humble.” 

© Or “can.” 

Lit. “with.” 

9 Lit. “height.” 

"Lit. “with.” 

‘Or “wither.” 

J Or “flees.” 

* Quoted from Job 14:2. 

‘Singular of “ONIN” (Elohim), and usually translated as ‘God.’ In Hebrew 
however, the word ‘luck’ or ‘fortune’ is pronounced as “gad” and sometimes 
as “god” (medieval) — see e.g. Gen. 30:10-11; Josh. 11:17; Isa. 65:11. Therefore 
we prefer not to use ‘God.’ 

™ Or possibly “rebukes.” 

"Or “the Almighty.” 

° Quoted from Job 5:17. 


MDP? הַהַיִים שַׁמַּבְטִי‎ “INI 7355 הַיִסּּרִים‎ ANN 79 
Ν3 שָׁנִיפָיוֹן‎ DONA TAN תּאמַר'‎ INI ,, ININ “ANY ΠΡΝΡ 
"YI? DIND TX NPM לא‎ AWD NY NI NY yy 
DONA NY)? TAX 29 רק‎ ,, TNX OW NY “AYR NM) 
גּוֹרֵם‎ MADD 2350 ONA ‘JD WAI is ININ NIN INNAY 
ΖΝ ;ג‎ NYA היא‎ OPA NZIW DONA NYND FIN ΝΌΠΏ היא‎ 
IND ΠΥΡ NA טוֹבָה‎ AIH 7D 4, DANN ὍΝ aynn 
NID) ig TWN WN חִילוּף וְשִׁינוּי‎ W2 לא‎ JINN) AND 
הָאָמָת שָׁאָנוּ בַּכוּרִים‎ WD7 יד‎ Jy רְצוֹנוֹ‎ 09D 992 הָרְאֲהי‎ 

מִבְּרֵיאָתוֹ 


* Note that this word has the definite article and is still in construct state 
based on context. This phenomenon is very common in the Hebrew 
Revelation, James and Jude, and also occurs in the Tanach - see e.g. Jude. 
16:14; 1 Kin. 14:24; 2 Kin. 16:14, 23:17; Jer. 25:26; 1 Chr. 9:26, etc. 

° Or possibly “ainxy”. The Tanach also sometimes uses the ‘infinitive 
absolute’ in this way (similar to a participle or ‘finite’ verb). See e.g. Is. 5:5, 
22:13, 59:13; 2 Chr. 31:10; Jer. 9:23; Hab. 3:13; Hag. 1:6; Ps. 35:16; Ezek. 1:14, 
etc. See also “piwy” for “pQiy” (Jer. 22:3); “Ninn” for “NpiN” (Is. 1:17). 
“The “n” preformative is used several times instead of “”” with third person 
masculine ‘imperfect’ verbs. In these instances, the “nm” does not affect the 
person of the verb, it only seems to place extra emphasis on the subject. 
Compare chapter 1:4, 4:7, 5:14. 

° Or possibly πη; 

° In the Hebrew Revelation and James, “1)°X” or “ΠΝ” is generally used 
instead of “y>N”. The “1” or “mn” at the end does not always represent a third 
person singular pronominal suffix. See footnote on verse 7 for more 
information. 

"Ms. uses abbreviation ,"ואח"כ"‎ which could also be read as “15 "וארי‎ 
(same meaning). 


* Or possibly “ΠΝΎΠ”. 


for after the chastisements* you” will receive the crown of life, 
which Yahweh promises to those who love him.‘ 


13 But let no one say — when a temptation® comes on him - “This 
comes from Yahweh,” for Yahweh does not tempt man with evil, 
neither is he tempted by anyone. 14 Only, everyone is tempted when 
his desire’ overcomes him. 15 And afterwards, if he accepts the 
desire, it causes the sin; but the sin - when it is completed - causes 
the death." 16 Do not go astray’ beloved brothers. 17 Every good gift 
comes from above, from the light of the Father; and with him there 
is no change, nor alteration of light and darkness. 18 And he has 
shown us, according to his will, by the word of truth, that we are 
first fruits of his creation. 


° Or “disciplines.” 

5 Singular in Hebrew, thus speaking to each person individually. 
©“ Compare Deu. 30:6 and 30:16. 

4 Or “trial.” Same Hebrew word as in verse 2. 

© Or “to do evil.” 

f Or “covetousness” or “lust.” 

9 Or “brings about sin.” 

° Or “brings about death.” 

‘Or “err.” 


J Or possibly “And he was shown to us according to his will, by the word of 
truth, so that we can be first fruits of his creation.” 


NPA? PIS DIN 33 73 אַחִים אֲהוּבִים‎ ΠῚ 2»3ψ3 1, 
3309 3 ΝΠ 73 4580 2ο WNP NI) Π3ΊΡ לא‎ IAN YINW PDN 
PAN IAN [11 21 NIN? 397 Tow אֵינוֹי עוֹשֶׂה מַה‎ DTN 
JOsyaW Τ37 DYNIWON NII DDD OVIYY מָאִילוּ‎ 
VAD יש הַשׁוֹמַעַ‎ τΏΝΨ OND 3 [231 22 OPN מְרַמְּאִיס‎ 
JOSY TN ANY wWND ANIT NIN AI עוֹשֶׂה‎ WYN) 
WY NY ANW INY WP ver 1» בְּמַרְאוֹת הַצוֹבָאוֹת'‎ 
מִי‎ IAN [25 16 NNW ΠῸ ΤΝ NW) AN NIN FIN 
NDIV IPN) בְּדַת הַשִׂמְחָה וּמְקַיִים אוֹתו‎ NANIINA ANINW 
(26) 25 ΨΥ 233 קָדוֹשׁ‎ MD? AI רק עוֹשֶׂה‎ yowWW מַה‎ 

MD TAY NNW לו‎ AWN DIA TANY ONA אֲבָל‎ 


* Possibly a scribal mistake. Should possibly read “13”. 
“Or possibly “ix” (alternative pronunciation). 

“ Or possibly ”ואי“‎ (alternative pronunciation). 

° Phrase quoted from Ex. 38:8. 


19 Because of this, beloved brothers, all the sons* of man must be 
quick to listen; but not to speak and not to anger. 20 (158b) For the 
anger of the sons of man does not do that which is good before 
Yahweh. 


21 [22] But you must be of those who do the word and not of those 
who hear only - by which you are deceived.° 22 [23] For if one is he 
who hears * the word, but does not do /t; he’ is like a man who sees 
himself in the “mirrors of the serving women." 5." 23 ,24) For after he 
saw himself, he goes away from it, and forgets what he saw. 24 [25] 
But whosoever sees with fullness’ into the law of joy, and 
establishes: it, and does not forget what he heard, but does" /t, this 
one will be blessed’ in all his deeds. 


2s [26] However, if one among you thinks by himself that he serves 
Yahweh, 


° Or possibly ‘every son of man.’ 

> Or “obey.” The Hebrew word “ynw” (shama’) means both to “hear/listen” 
and to “obey.” 

“Verse numbers marked in manuscript mostly correspond to standard 
numbering in English translations. When the verse number in this manuscript 
differs from the standard numbering, the standard verse number is placed in 
brackets. E.g. verse 21 in this manuscript corresponds to verse [22] in standard 
Bibles. The verse numbered [21] in standard Bibles is absent in this ms. 

4 Or possibly “the very thing by which they deceive you.” 

© Or possibly “For if one does hear.” 

f Lit. “this one,” but means ‘he’ or ‘him.’ 

9 Lit. “serving ones” (feminine plural). 

* Hebrew “niNaוצה "מראות‎ — phrase quoted from Ex. 38:8. Because “N70” 
(mar’ah) (plural “nixרn”)‎ would usually mean ‘vision,’ an expression from the 
Tanach is used to ensure the correct meaning of ‘mirror.’ 

‘Or “completeness.” 

J Or “performs.” 

* Or “performs.” 

' Hebrew “wiTp” (qadosh) - lit. “set-apart” but often used for “blessed.” 


my 1137 “men רק‎ jor ΠΥ} ΤΝ AWN IPN) 
299 הַטָהוֹר‎ ΤΥΡΝΨΠῚ a7 2 טוֹב‎ IPR YD? "nvyNwWa 
Dnimna Va? הַהוֹלך‎ NAN AY AND AW? 2972 WIN 

DIPNIIYSa וְהָאַלְמֲנוֹת‎ 


3.19 

ONN‏ אֲהוּבִים IN‏ תַּחִשְׁבוּ שַׁהָאֲמוּנָה בְּישׁוּע הַמַּשִׁיתַ אֲדוֹנִינוּ 
שְׁנּוֹשָׂא פָנִים , כִּי INN NAY ON]‏ אֲצֵל הַבֵּית nyava pT‏ 
ANI‏ וּבְמַלִבּוּשִׁים OY] DWIAINA Ὃν ΤΗΝ 0) OY)‏ » 
DAN}‏ רוֹאִיס על AY‏ שְׁנּוֹשֶׂה' הַמִּלְבּוּשִׁים DY)‏ וְאוֹמְרִיס לו 
sy wd avi‏ הַטוֹב וְאוֹמְרִים לָעָנִי AW IN DOW TINY‏ לרגלינו 4 
OOM AWN DPN)‏ בְּטוֹב AI IY‏ רק WYN) DVOIV DAN‏ 
חילוּק רע ; שׁוֹמְעִים' לי אַחִים TIM NID DANN‏ בָּחַר 

OIA‏ בָּעוֹלֶס TID‏ הָעוֹשְׁרִיס בַּאֲמוּנָה 


* Or possibly “non”. 

° Alternative spelling for “nina”. The lexical form is normally spelled 
“naw” or ."שִׁירוּת"‎ 

“ Alternative spelling for “NWIIJW” (and could also be pointed with the exact 
same vowels, “nYiJW”). Take note that “nw” is also used as an alternative 
spelling for “Nw” in the Dead Sea Scrolls, e.g. “nw” for “Nw” (1Ω|53, Is. 
11:12); "ואשה"‎ for “NwNy” (XHev/Se49 f1R:9); “nwiJ” for “Nw” (40398 
f1_3:1 and 40266 f7i:4); “nwn” for “Nwn” (4Q417 f2i:23). 

“ Note that a participle is sometimes used with the same/similar meaning as 
an imperative. Compare e.g. Revelation 2:6[7], 2:13[14], 2:14[15], 6:16. See 
also Miguel Pérez Fernandez, An Introductory Grammar of Rabbinic Hebrew, 
Brill, 1997, pp. 138-139; M. H. Segal, A Grammar of Mishnaic Hebrew, 
Clarendon Press, p. 159. 


but does not keep his tongue with a bridle, but deceives” his heart,‘ 
this service to° Yahweh is not good. 26 [27] But the pure service, 
without lack before Yahweh the Father, is he° who goes to visit the 
fatherless ones and the widows in their distresses.' 


2:1 Beloved brothers, do not think that the faith in Yeshua Ha- 
Mashiach our Adon shows partiality. 2 For when" one arrives at the 
house of judgment,' with a golden ring and with lovely clothes, and 
also a poor one with worthless! clothes; 3 and you show partiality “ 
to him! who wears the lovely clothes, and say to him, “Sit on this 
good seat™ for us;"" and say to the poor, “Stand there” or “Sit at 
our feet.” 4 - Then they will not look justly° on this poor one, but 
you will be judges” who make a bad division.° 


s Listen to me beloved brothers, did not Yahweh choose the poor 
ones in this world, who are rich in faith, 


3 Compare chapter 3:2-3. 

> Or possibly “he only deceives.” 

< Meaning “himself.” 

Vit “of” 

© Or possibly “is this: he who.” 

fOr “sufferings.” 

9 Lit. “lifts up faces” — i.e. to respect/favor a particular individual more than 
others. Compare e.g. Lev. 19:15; Deu. 10:17; Pro. 18:5. 

Or af” 

‘Hebrew “τ 122” (beit din) — the standard term used for a “court of law.” 
J Lit. “bad.” 

* Lit. “look upon him.” 

‘Lit. “this one,” but often means ‘he’ or ‘him.’ 

™ Or ‘in this good place.” 

" Probably an expression (as in Ex. 24:14). Or possibly “by us.” 

° Or “well” or “favorably.” 

P Or “you will make a bad decision/division when you judge.” 

4 Or “decision.” 


DIN κ ININ “TINNY APN וְוֹרְשִׁים מַהַבְטָחָה שַׁהַבְטִיחַ‎ 
22ῃ שָׁעוֹשִׂים‎ NAD NID DPWYD) לְעֲנִי‎ WPA תַּעֲשׂוּ‎ DDN 
nen NIM , Ὁ9ψ 37 DANY “ONIN OEY PyNa 
DNA ; תַּקְרְאוּ‎ OMRY NY הַטוֹב‎ OWN וּמְגִדָּפִים‎ DDINND 
כָּמוֹךְ‎ “PY? WANN) NINA שָׁכָּתוּב‎ »92 NID wyn שָׁאַתָּם‎ 


NON WYH OIND רוֹאִיס עַל‎ DANY ONA IAN ϱ 312 VY 
22 02721 ΤΩΝ ON] 3 ,; כְּמוֹ הָעוֹבָרִים‎ NN “Dwyny] 
ANY ΠΙ 3 ,, 233 הַיֵיב‎ NIN TANA NVINI AID NDAD 

לא WON NIN 03 NIN‏ לא OND) ΓΝΎΤ‏ שַׁאַתָּה “ΣΝ‏ מִנָאַף 


* Or possibly “2inNXW”. The Tanach also sometimes uses the ‘infinitive 
absolute’ in this way (similar to a participle or ‘finite’ verb). See e.g. Is. 5:5, 
22:13, 59:13; 2 Chr. 31:10; Jer. 9:23; Hab. 3:13; Hag. 1:6; Ps. 35:16; Ezek. 1:14, 
etc. See also “piwy” for “Pwiy” (Jer. 22:3); “Ninn” for “XIN” (Is. 1:17). 

° Alternative spelling for “ὉΡΝΟΝΤ)91”. Such ‘defective’ spellings of masculine 
plural nouns/participles are commonly found in the Tanach. See e.g. Gen. 1:21 
;(תומם) 25:24 ,(תנינם)‎ Ex. 8:10 ;(חמרם)‎ Lev. 10:16 .(הנותרם)‎ Compare also 
chapter 4:15 and Jude v. 12. 

“ Although such spellings are generally used with plural nouns, a “” helping 
vowel is often inserted between a singular noun and a second person 
masculine singular suffix when the word is ‘in pause,’ e.g. “jh” (Gen. 12:2); 
“3953” (Gen. 17:13). Such ‘pausal’ pronunciations are often used throughout 
the Hebrew Revelation, James and Jude, even for words which are not in 
pause, and these spellings (e.g. “Tyר7”‎ instead of “Tyר7”)‎ do not indicate a 
plural noun. This is also attested in the Dead Sea Scrolls (indicated by vowel 
letters), e.g. “Py” (Deu. 5:20, 4Q41); “Pw” (Deu. 11:15, 4Q136); and rarely 
in the Masoretic Text: “NN wD” (Ezek. 35:11). Compare footnotes on 
chapter 1:3 and 4:1. 

“Ms. reads “wrymy” which is very likely a mistake for “וwJyni”.‎ 


° In the Hebrew Revelation and James, “1)°N” or “non” is generally used 
instead of “y>N”. The “1” or “nN” at the end does not always represent a third 
person singular pronominal suffix. 


and possessors® of the promise which he promised to those who 
love him? ϱ But you, you put the poor one to shame.” As for the rich 
ones, is it not they who do everything to you with force, and bring 
you out to the judgment? 7 And do they not reproach and 
blaspheme the good name of him whom you call upon? 


s If you‘ perform the law as it is written in the Torah,® “but you must 
love your fellow as yourself,” you do good. ο But if you show 
partiality® to man, you do sin and are convicted‘ by the law as 
transgressors.9 10 For if one establishes" the whole Torah - all of it 
— but sins in one matter he is guilty of the whole. 11 For he* who 
said, “You must not commit adultery,” he also said, “You must not 
murder.” So, if you do not commit adultery, 


? Or “heirs.” 

> Lit. “you made shame/disgrace for the poor one.” 

© Plural throughout verse, except for quote from the Torah which is singular. 
4 The Hebrew word ‘torah’ means “instruction” or “law.” The Creator 
established his perfect and everlasting Torah (instruction/law) as the basis of 
his covenant with his people. These instructions/laws were recorded by 
Mosheh in written form, and thus the Torah is also known as the ‘Law of 
Moses,’ although in reality it is Yahweh’s law/instructions (as covenant 
stipulations) for his people. 

© Lit. “look upon man.” 

fOr “punished” or “condemned.” 

9 Or possibly “just like the other transgressors.” 

» Or “performs.” 

‘Or “against one command.” 

J Meaning that someone who breaks one command (applicable to him/her) is 
not innocent when measured against the whole Torah, but guilty. This does 
not mean that such a person is guilty of breaking every command in the whole 
Torah. 

K Lit. “this one,” but often means ‘he’ or ‘him.’ 


ATH ΠῚ בִּשָׁבִיל‎ ,, NID IY עוֹבָר‎ NAN ANY 7 ΠΨνΤ ΡΩΝ 
ND JIN ;; בְּשְׂמְחָה‎ NID על יד‎ 1w9WIW ION Ind וְתֲַעֲשׂוּ‎ 
7293 TNINN רְחֲמִיס וְהָרַחֲמִיס‎ NYY NOW Ny מִשְׁפָּט רע עַל‎ 
JAN TAXY DONA הַמִּשְׁפט ,1 ומה תּוֹעֲלָת יש אַחִים אֲהוּבִים‎ 
Ww הַמַּעֲשִׂים וּלְהָאֲמוּנָהי לא‎ 17 W NII ANAND 17 ww 
TONY NINN IN NN TAX WY OND ;; ININ WIP NID? 
ὭΣΤ 02 תּאמַר‎ 029 THN [ιο OV] OV 29 09792 DAZ 
דָּבָר‎ DW לָהֶם‎ YIP לא‎ NIN) לָכֶם לְשוֹבַע‎ YM NI DVN) 
13 un 1 הַדְּבָרִיס‎ ΠΊ3 ODP ישׁ‎ N2yin A לְתוֹעָלֶת הַגּוּף‎ 
18] 17 VASYA NIN NN הַמִּעֲשִׂים‎ ID יש‎ NW DNA הָאֲמוּנָה‎ 
הַעִיד לי‎ DWVYND 72} הָאֲמוּנָה‎ W? 17 WNP TAN יכל‎ JAN 

אֲמוּנָתְךְ ΠΡ DYN ὋΝ DI PwYN DY‏ אֲמוּנָתִי DYYIN‏ שָׁלִי 


* Note that the definite article is often not merged with the inseparable 
prepositions in the Hebrew Revelation, James and Jude. This also happens 
occasionally in the Tanach, e.g. Gen. 39:11; Deu. 6:24; 1 Sam. 9:13, 13:21; Jer. 
44:22; Ezek. 40:25, 47:22; Ps. 36:6; Eccl. 8:1; Ezra 9:7, 9:15; Neh. 5:11, 9:10, 
9:19, 12:38; 2 Chr. 10:7, 25:10, 29:27, etc. 


but you do commit murder, ? you transgress° the law. 12 Because of 
this, you must speak and do as those who will be judged by the law 
with joy.° 13 But severe judgment will come on him who did not 
perform mercy; ° for the mercy boasts against the judgment. 


14 And what profit is there, beloved brothers, if one says that he has 
the faith, but he does not have the works? — For this faith does not 
have the ability to set him apart! ° 15 For if there is a brother or sister 
who lacks to sustain themselves every day,’ ιο] and one of you 
speak words of comfort to them: “May Yahweh give you to 
gratification,” 9 - but he does not give them anything to profit the 
body, what profit will they have by these words? 1617] So the faith, 
if it does not have the works, is dead by’ itself. 


17 [18] Truly, one is able to say, “You have the faith; but I have the 
works. Bear witness to me of your faith with' your works; I am also 
bearing witness to you of my faith, for I have works.”! 


* Lit. “if you are not committing adultery, but you do commit a murder.” 
> Lit. “passing over the law.” 

© Could also possibly mean ‘law of joy.’ 

4 Or “compassion.” 

© Or “to sanctify him.” 

fOr “day by day.” Lit. “every day and day.” 

9 Probably refers to both food and clothing, etc. 

SOF in” 

‘Or “by.” 

J Or “also |, even by my works, bear witness to you of my faith.” 


DI DIVYA JID עוֹשֶׂה‎ DAN TAN DW PND אַתָּה‎ 19) 18 
לידע שְׁהָאֲמוּנָה‎ DDN רוֹצָה‎ FIN 20) 19 מַאֲמִינִים וְרֹעֲדִים‎ 19 
IY PTV) ONT ΘΗΝ] NID ננגן‎ 20 NIN מַעֲשִׂים מַת‎ 723 
AID [221 גג‎ NAVIN עַל‎ AIP? 2 NX שְׁהַבִיא‎ ῬΨΥΩ TP 
יִד הַמַּעֲשִׂים‎ 20} PYYNA 209 שְׁהָאֲמוּנָה‎ NINA? NAN תּוּכַל‎ 
מְקוּיִםי הַתּוֹרָה שְנָּאֲמַר‎ NY [211 22 הָאֲמוּנָה בְּמֲלוּאָה‎ Nvy 


7 == 


וָאֲבָרָהֶם הָאֲמִין 122 וַַחְשְׁבָהָ לו NPTS‏ 


* Ms. reads “iJ>niaN” — probably a mistake written in anticipation of the 
common phrase “Jpyיו‎ pחצי .-אבותינו אברהם‎ 

° Crossed out and replaced with “N99” above line - in same script as main 
text. 


18 19] You,* you believe that Yahweh is one - you do good; the 
satans” also believe so, and tremble. το zo] But do you want to 
know‘ that® the faith without works is dead? 20,21; Was not our 
[father] Avraham * justified * by his works, when? he brought his son 
as an offering on the altar? 2122] And by this, you yourself are able 
to see that the faith performed" in his works - and by the works, 
the faith was made complete. 22 23; And by this the Torah' was 
established! — which was spoken: “And Avraham believed in 
Yahweh, and he reckoned! it to him as righteousness.” 


3 “You” is singular throughout this paragraph, speaking to each person 
individually. 

> The Hebrew word “γον” (satan) literally means “adversary” or “accuser.” If it 
has the definite article (The Adversary) it is normally used as a title (e.g. Zech. 
3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.) and is transliterated as ‘Ha-Satan’; 
however, ‘satan’ (usually without the article, or plural) is used for 
‘enemy/adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 

© Or “are you willing to realize.” 

4 Or “how.” 

“The Hebrew name for ‘Abraham.’ 

fOr “Did not Avraham our [father] justify himself.” 

9 Or “because.” 

"Or “worked.” 

‘When Torah is used as a name, it can refer specifically to the written law (as 
covenant stipulations), but also more generally to the first five books of the 
Bible (the Pentateuch), or sometimes even to the entire Old Testament. 

J Crossed out in ms. and replaced with “fulfilled” above line — in same script as 
main text. 

"μι "δαϊα5 


‘Or “counted it for him.” 


23 ;1-14 ז OMX 0739? PWIYI‏ לראוֹת PTVS) OTNDY‏ עַל 
יִד IY TAD NI) OVYID‏ יד 2g NWN]‏ )125 )594( וְכַדּוֹמָה ΠΙΡ‏ 
τ» SY PTDY) WN NID ANID ANI‏ הַמַּעֲשִׂים 179 "ADNPPY‏ 
ODI‏ וַתּטְמָנִם ;ג ]26[ 33 9D‏ שָׁהַגּוּף 273 רוּחַ NID‏ מַת 12 

ΤΙ» NIN OVYN 723 הָאֲמוּנָה‎ 


579 ג 
IVT) 7197 IVA TNX 22 PND IN ODNN NN‏ שְׁהָעוֹנֶשׁ 
?27 יוֹתֵר }211 , 73 NAINA DONVIN ὯΝ‏ 09997 וּמִי NIW‏ 
WN NIN IIT OWA NON‏ קָדוֹש )92 “NOW‏ אֶת 9D‏ 990 
ΥΡΊ3 OVID NY “OADM WAY AND ;‏ 112 לְהַנְהִיג 
ONIN‏ כְּרְצוֹגָינוּ 4 DI)‏ הַסְּפִינוֹת DANY 29 JY ON‏ גְּדוֹלִים 
וְהוֹלְכִיס pryina‏ הָרוּחַ 


* Crossed-out letters. 

Ρος “‘nanp2w”. Although “nnnp” looks like a second person masculine 
singular (2ms) verb, it is actually third person feminine singular (3fs), formed 
on analogy with Ill-n verbs. In Mishnaic Hebrew, the use of “nn” at the end of 
lll-n ‘perfect’ 3fs verbs was also extended to some Ill-\ verbs, which resulted 
in spellings where 3fs and 2ms ‘perfect’ verbs can look identical. See e.g. 
"קראתה"‎ for “ANI” (Mishnah Yevamot 12:3, mss. Kaufmann and Parma); 
"יצאתה"‎ for “ONY?” (Mishnah Arachin 7:5, Kaufmann ms.). In the Hebrew 
Gospels, this phenomenon is also found in II-Vowel verbs, e.g. “nna” for 
“np” (Luke 8:55, Vat. Ebr. 100 et al.); “nny” for “nsר”‎ (John 11:20, Vat. 
Ebr. 100 et al.); “nnnapw” for “nnpw” (John 11:31, Vat. Ebr. 100 et al.). Here 
in the Hebrew Epistle of Ya’aqov, this same phenomenon has simply been 
extended to the root “N72.” 

“This is a Qal ‘infinitive construct’ from the root “yסר"‎ with “2” preposition. 


“Or possibly “0797900”. 


23 [241 And now you* are able to see that man is justified’ by the‘ 
works, and not by the faith alone. 24 [25] (159a) And like this — Rachav® 
the harlot - was she not justified by the works when’ she received 
the spies and hid them? 2s [26] For as the body without ruach? is 
dead, so the faith without works is dead. 


3:1 Beloved brothers, not every one of you" must be an expert 
teacher;' and know! that the punishment will be greater.“ 2 For we 
sin in many words.' But he who does not sin in any word,” he is a 
set-apart man, and able to bridle the whole body. 3 And look," we 
steer® the horses with a bridle, to lead them according to our will. 4 
And also the ships, although they are great, and go by the force of 
the wind? — 


° Plural. 

> Or “justifies himself.” 

© Or “his.” 

4 The Hebrew name for ‘Rahab.’ 

© Or “did she not justify herself.” 

fOr “because.” 

3 The Hebrew word for “spirit,” “breath” or “wind.” (See glossary for more 
information.) 

° Lit. “you [plural] must not be everyone an expert teacher.” 
‘Hebrew “110910 bya” - lit. “a master of teaching.” 

J Plural imperative. 

* Or “exceedingly great.” 

'Or “in many things” — probably used here with a double meaning. 
™ Or “any thing” — probably used here with a double meaning. 
"Or “behold.” 

° Or “guide” or “direct.” 

P Or “sail by means of strong wind.” 


TA NNW NIP NID יד‎ IY עַל 79 3 מְנֹהָגִים'‎ AN 
וּפוֹעֶלְת דְּבָרִיס‎ NIV! IPN ND Ww 72 ; TNO 
היא‎ WIN ON ; FIT) DW? WAN 105 YUN ANT 0757) 
IYNIIDNA הַלָשוֹן‎ FDI MInNYa עוֹלֶס מְלוּאָה‎ WN 905 
DNA אוֹתָנוּ בּהֲלִיכָתַינוּ‎ “ὙΠ 0} הַגּוּף‎ 22 NN וּמַחֲטִיא‎ 

"Dag נִבְהָר'‎ WAY 


* Ms. uses abbreviation “3"»5 9x” — could also possibly be read as 

“15 "אף על פי‎ (same meaning). 

° Or possibly “D’Aֶהְנִמ”.‎ 

° Alternative spelling for “Wya199”. 

4 Alternative spelling for “Ty2)”. 

* Alternative spelling for “oJn Na”. The full title found in the Tanach is 
“DIN ."גיא בן‎ 


yet® they are steered” by a small rudder which is under the power 
of‘ the messenger.® 


5 So the tongue is a small member, and makes great words.° Look,’ 
a small fire kindles a great forest! ο And also the tongue is like an 
eternal fire, full of iniquities; so is the tongue among our members, 
and /t causes the whole body to sin, and kindles us in our walk,° if 
it is kindled from Gei-Hinnom." 


* Lit. “although it is so.” 

> Or “guided” or “directed.” 

“Lit. “in the hand of” - a frequent expression in Hebrew. Here it possibly 
alludes to the power/authority of the messenger’s tongue, which steers the 
ship by bringing instructions to the helmsman (compare below footnote). 

4 The helmsman had to receive his steering instructions from the captain/ 
officers, often via a messenger (the helmsman was usually positioned away 
from the captain). See e.g. Jonah chapter 1, where the captain came to speak 
with Jonah during the crisis of the storm — he was not the person physically 
steering the ship. 

© Or “does great things.” 

‘Or “behold.” 

9 Or “behavior” or “conduct.” The Hebrew root-word “Tn” (halach) is often 


used idiomatically in the Tanach, and can refer to the way one lives and 
behaves, as well as to one’s attitudes. See e.g. 1 Kin. 9:4 (to walk before 
Yahweh in integrity means to do everything Yahweh has commanded and to 
keep his statutes and judgments); Ex. 16:4 and Deu. 8:6 (to walk in Yahweh’s 
Torah/ways means to live out/do Yahweh’s will/commandments); Deu. 4:3, 
6:14, 8:19 (to walk after other gods means to follow/serve/seek other gods); 
Deu. 13:5(4) (to walk after Yahweh means to follow Yahweh, to keep his 
commandments and to obey his voice); Gen. 5:22-24, 6:9, (to walk with 
Yahweh means to live in a close relationship with Yahweh, being righteous and 
blameless); Mic. 6:8 (to walk humbly with Elohim means to be humble before 
Elohim, to do justice and to perform steadfast kindness); Mic. 2:3 and Dan. 
4:34(37) (to walk in pride means to be proud and do arrogant things), etc. 

° Lit. “The valley of Hinnom.” This Hebrew word is transliterated into Greek as 
‘Gehenna,’ and is inaccurately translated as ‘Hell.’ This is a literal valley right 
next to Jerusalem ordained for future punishment. See Mat. 25:41-46 in the 
HebrewGospels.com version: “And then he will say to those who are on the 


ninnan 5359 yawn 73 ;‏ וְהָעוֹפוֹת וְהַנְּחֲשִׁים שְׁהַמָּה 
בַּיבָּשֶׁה WD NN 02a IN‏ הַטָכַע iWon 23Ν ; OTND IW‏ 
לא 9D‏ שׁוּם NYA OTN‏ כִּי NN‏ רע וּמְלוּאָה ϱ NYDN DPA‏ 
על יִד הַלָשׁוֹן מִשַׁבָּחִים DY) AND 717 ὋΝ‏ יד וֹאתי 
ΌΡΝ3 NNY ὈΊΝΏΡ ὯΝ DWDIPN‏ אֲלהִיס ,, 7909 NY? TAN‏ 
Nav‏ וּקְלָלוֹת DONN JD WAR INI‏ אֲהוּבִיס ,, }79 Ν)}‏ מַעיִין 
OD AA ww‏ מְלוּחִים וּמָתוּקִים ,, אוֹ »799 YW ΝΥ‏ תְּמָרִיסי 
OWN 19} IN WW “yD?‏ 79 הַמַּעְנֶין לא 252 YM?‏ מַיִם 
ὈΡΡΊΤ 0} ONIN‏ 


* Hebrew ms. has abbreviation “y"yy”, which could also be read “Ny T? ”ול‎ 
(masculine). Note that “1197” is sometimes referred to as masculine in 
Hebrew, e.g. Ps. 22:16; Job 27:4; Lam. 4:4. Compare also verse 6, where 
several masculine verbs are used with “192”. 

° Note that a date palm is also considered an “Ny”. See e.g. Joel 1:12. 
“Crossed out and replaced with “o)Nn” - in same/similar script as main text. 
“This is an alternative form of the ‘infinitive construct with “9” preposition 
(root: “jnJ”). Normally spelled “nn” in the Tanach. 


7 For the nature of all the animals, and the birds, and the serpents,’ 
which are on the dry land or in the sea, is like the nature of man.” ϱ 
But the tongue, no‘ man is able to bridle, for it is evil and is full of 
the poison of death. ο With the tongue we praise Yahweh the Father, 
and with it we curse® the man who ἰο' in the image of Elohim.’ 10 
From one mouth there comes out praise and curses; but it must not 
be so, beloved brothers. 11 For is there indeed a fountain which has 
in it salt and sweet waters? 12 Or is a tree of dates! able to give oil," 
or a vine - figs? So' the fountain is not able to give salt and sweet 
waters. 


left side... go into the fire of Gei-Hinnom, which is prepared for Ha-Satan and 
his messengers... And these will go into the fire of Gei-Hinnom, but the 
righteous ones will go into everlasting light.” To learn more about the Biblical 
definition of ‘Gei-Hinnom,’ see Jer. 7:30-33, Is. 30:33, 66:24, etc. 

° Or possibly ‘reptiles.’ 

> Possibly means that the nature of all (i.e. the greatest majority of) animals 
allows them to be taught and trained just like humans can be taught and 
trained. The Greek version paraphrases and states that all animals have been 
tamed by man. 

© Hebrew often uses “no” or “not any” or “all” to refer to the majority. 
(Compare above footnote.) 

4 Or “speak with contempt of” or “declare insignificant.” 

© Or possibly “who was made in the image of Elohim.” 

f Usually translated as ‘God.’ In Hebrew however, the word ‘luck’ or ‘fortune’ is 
pronounced as “gad” and sometimes as “god” (medieval) — see e.g. Gen. 
30:10-11; Josh. 11:17; Isa. 65:11. Therefore we prefer not to use ‘God.’ 

9 Or “a date palm.” The word for “dates” in the Hebrew ms. is crossed out 
and replaced with “figs” (in the same/similar script as main text). 

h Most seeds contain a low percentage of oil, which is hard to extract. 
However, olive oil is easily extracted from the flesh of the fruit, which contains 
a large percentage of oil. The Tanach even refers to “olive trees” as “yaw yy” 
(‘ets shemen) — “trees of oil,” with the same Hebrew word used here for ‘oil.’ 
Thus, it is evident that James is speaking of olive oil specifically. The Greek 
translation even replaced the term ‘oil’ with ‘olives’ to avoid confusion. 

‘Or “Thus” or “Even so.” 


on בָּכֶם מַרְאֶה לי הֲלִיכָתוֹ‎ WAN DIN NNW 79 ;; 
PX וְשִׂנְאָה‎ ΠΩ͂Σ 072372 WW OND ;ג אֲנָל‎ 197032 
חָכְמָה‎ IPN NY 33 is WON] 1317 VPWN ΟΔῚ NINN 
12 33 16 DIVYIN) ὈΊΝΠῸ מִלְמַעֲלָה רק מַהָאֲדָמָה‎ NAW 
JAN .; OY] יש הַרְבֵּה דְּבָרִים‎ NID וְשְׂנְאָה‎ NIP ww 
DIY “72 IN) 75} NPNNIZ ND מִלְמַעְלֶה‎ NIN 
DANN) DONT NIN yYinws וּמָהִיר‎ ΠΌ 85 9D) וּבְנַחַת‎ 

לְטוֹבָה ולא מַשִׂאוּי 0979 וַחֲנִיפוֹת 


* Ms. uses abbreviation “5”ΓΝΊ”. Could also be read as “15 ירnאו"‎ (same 
meaning). 

° Or possibly “ΠΌ»»92”. 

“Or possibly “HNWמ”‎ or “iNWDמ”‎ or “ἽΝ ΨΩ” (alternative pronunciations). 
The lexical form is often spelled “Niwn?. 


13 Whosoever is wise and understanding among you, let him show 
me his good walk? with wisdom. 14 But if there be jealousy and 
hatred in your hearts, do not boast and do not lie against the truth. 
15 For this is not wisdom which comes from above; but from the 
earth, from the man, and from the satans. 16 For in whomsoever 
there is jealousy and hatred, in him” there are many evil things.‘ 


17 But the wisdom from above is firstly? pure; and afterwards 
shalom,‘ and with rest, and is able to reconcile, and quick to listen, 
full of mercy; and lastly /tis to" goodness’ and not fo partiality: or 
flattery.“ 


° Or “behavior” or “conduct.” The Hebrew root-word “Tn” (halach) is often 
used idiomatically in the Tanach, and can refer to the way one lives and 
behaves, as well as to one’s attitudes. See e.g. 1 Kin. 9:4 (to walk before 
Yahweh in integrity means to do everything Yahweh has commanded and to 
keep his statutes and judgments); Ex. 16:4 and Deu. 8:6 (to walk in Yahweh’s 
Torah/ways means to live out/do Yahweh’s will/commandments); Deu. 4:3, 
6:14, 8:19 (to walk after other gods means to follow/serve/seek other gods); 
Deu. 13:5(4) (to walk after Yahweh means to follow Yahweh, to keep his 
commandments and to obey his voice); Gen. 5:22-24, 6:9, (to walk with 
Yahweh means to live in a close relationship with Yahweh, being righteous and 
blameless); Mic. 6:8 (to walk humbly with Elohim means to be humble before 
Elohim, to do justice and to perform steadfast kindness); Mic. 2:3 and Dan. 
4:34(37) (to walk in pride means to be proud and do arrogant things), etc. 

> Lit. “this one,” but often means ‘he’ or ‘him.’ 

© Or “words” — continuing the theme of the “tongue.” 

4 Lit. “at the first.” 

© Or “innocent” or “blameless.” 

f Meaning “complete” or “peaceful.” 

9 Or “to make peace.” 

" Or “it leads to goodness” or “it causes goodness.” 

‘Or “that which is good.” 

J Lit. “lifting up faces” — i.e. to respect/favor a particular individual more than 
others. Compare e.g. Lev. 19:15; Deu. 10:17; Pro. 18:5. 

Or “hypocrisy.” 


ג FAN‏ הַפירוֹת מַהַצִידְקוּת “NY‏ בְּשָׁלוֹם לאִילָה 
הַמִּקַיִמִיס הַשָׁלוֹם 


פֶּרֶק ל 

; וּבְשְׁבִיל NA AN‏ מִלְחְמָה בְּתוֹכִיכָסי NID‏ בְּשְׁבִיל 
חֲמִדֹתֵיכֶם הַלוֹחֲמִים בְּאֵיבְרֹתֵיכֶם , TOWN] OMA‏ 
A MN IPN) WIN OPIN DAPI “iN‏ וְהַכֹּל 
בְּשְׁבִיל DAN) ; ὈΡΖ9Τ IYN OMNY 291 ΤῸ‏ עוֹשִׂים 
ΠΖ}9ῃ‏ וְלא נַעֲנָה 2103 DONNY‏ מִתְפַקְלִים ANID , NYT‏ 
DAN NID N9NIDI‏ יוֹדָעִים ADINY PAY‏ עוֹלָם NIN AAD‏ 
שונא TIN‏ וּמִי NIN AAD OPIYD ADIN NPAT AYINW‏ 
יִהִיָה Ny? NAW‏ 


* Or possibly “ΠΡ.” - but note that singular passive verbs are sometimes 
used with plural subjects. See e.g. Gen. 35:26, 46:22; Ex. 27:7, 35:24; 2 Sam. 
21:10; 1 Kin. 8:26, etc. 

° In the Tanach, a number of prepositions take a ‘plural’ form when a suffix is 
attached, e.g. “D7 y” (Ex. 5:21); “oDֶהיֵרֲחֲַא"‎ (Gen. 41:23). In the Hebrew 
Revelation, James and Jude, the ‘plural’ form is used with a wider range of 
prepositions whenever a second person suffix is attached. Compare also 
footnote on chapter 1:3 and 2:8. 

“Ms. has “o1iNnh” — probably a spelling mistake for “DוIאתמ".‎ 

“In the Hebrew Revelation and James, “2X” or “NN” is generally used 
instead of “y>N”. The “1” or “nN” at the end does not always represent a third 
person singular pronominal suffix. 


18 But the fruits of righteousness are sown in shalom? for” those 
who establish the shalom. 


4:1 And why® does war® happen’ in your midst?! Is it not because 
of your desires" which fight in your members?' 2 So you desire,’ but 
do not receive; and he* who takes revenge and stays angry' does 
not profit by it. And why all this? - Because you™ do not pray, 3 and 
when you do a prayer, it is not answered because you pray 
wrongly.” 


4 O adulterer and adulteress, do you not know that whosoever loves 
this world, he hates Yahweh? So, whosoever wants to be a lover® of 
this world, he will be a hater? of Yahweh. 


nu vu 


° ‘Shalom’ means “wholeness,” “completeness, 
‘Shalom’ was also used as a greeting. 

> Or possibly ‘by.’ 

© Or “perform.” 

¢ Lit. “because of what.” 

© Or “fighting” - Hebrew text uses same root-word twice in this verse, and 
repeats it again in verse 7. 

‘Lit. “come.” 

9 Or “among you.” 

"Or “lusts.” 

‘l.e. “body parts” — could also refer to one’s inner parts, and possibly to 
members of the assembly/community. 

J Or “covet.” 

* Verbs are singular in the second half of this sentence. 

'Or “bears a grudge” — compare Lev. 19:18, where the same Hebrew words 
are used. In Mat. 22:39 Yeshua referred to Lev. 19:18 as the second greatest 
command in the Torah. 

™ Plural. 

"Lit. “in evil.” 

° Or “friend.” 


P Or “enemy.” 


wellbeing” or “peace.” 


ΠΝ) NII Ὀ3Π3 WN מְתַשִׁבְתָּסי שְׁהַתּוֹרֵה‎ ONN IN ; 
NAW וְנוֹתֵן‎ ε NA? ΤΉΝ 7329 DNDN NIN בְּתוֹכֵיכֶםי‎ 
הַשְׁפָלִיס‎ NX WAM ΠΊΠ} WN ΠΎΠΠΨ 153 THN 
np? מוּכְנָעִים‎ ΠΠ PWIY. , הָרָמִים'‎ ΤΝ וּמַשְׁפּיל‎ 

וְתַלְחֲמוּי >32 הַשְׂטָנִים ANIA‏ מִמּכֶם 


* This is either a participle with a ‘perfect’ ending (such mixed forms do 
occasionally occur in the Tanach, e.g. “oninnwhn” in Ezek. 8:16; see also 
"תבאתי"‎ in 1 Sam. 25:34 (Ketiv), which looks like a combination of the perfect 
"באת“‎ and imperfect “‘Nan”); or else this is a contraction of “Onawn nh” 
and should be pointed as “Omnawnn” (See e.g. “ΠΝΟΤ”, Mal. 1:13). Compare 
also Jude v. 21, and Rev. 16:9. 

° See footnote on chapter 4:1. 

° Probably an alternative word/spelling for “nix”. Alternatively, “nypsxn’— 
could possibly be a spelling mistake for “nix”. 

“ See Ezek. 17:24 and 2 Sam. 22:28. 

* Or possibly “yan2ny” - but compare “Dימnולה"‎ in verse 1. 

"For the use of “n” instead of “>” see footnote on chapter 1:4. 


5 Or do you think that the Torah says in vain thatthe ruach® which 
dwells inside you,” it desires‘ against the commandments of 
Yahweh? ° 


6 Yet he gives much steadfast love, for the Torah says that Yahweh 
exalts the humble ones, and humiliates the proud® ones.’ 7 
Therefore you must be humble’ before Yahweh, and fight against 
the satans" - they will flee away from you. 


*The Hebrew word for “spirit,” “breath” or “wind.” Apart from these basic 
uses, ruach can also refer to a person’s emotions, will or attitude (e.g. Gen. 
26:35, 41:8; Josh. 2:11; Judg. 8:3; Is. 57:15; Ps. 32:2; Job 21:4; Pro. 16:18). See 
glossary for more information. 

> James specifically addresses people who love this world (see also “adulterer 
and adulteress” in v. 4). Thus, it is not Yahweh’s Spirit which desires against his 
own commandments, but e.g. the spirit of a rebellious human being (Ps. 
78:8,10), the “spirit of the world” (1 Cor. 2:12), the “spirit of fornication” (Hos. 
4:12-13), etc. On the contrary, Yahweh’s Spirit enables those who serve him to 
obey his commandments (Ezek. 36:26-27; Rom. 8:4-9). 

© Or “covets.” 

4 This is not a direct quote from the Torah, but a principle found in the Torah 
and throughout the Tanach. See e.g. Ps. 78:8,10 (their spirit was unfaithful and 
they refused to keep Yahweh’s Torah); Gen. 6:5 and 8:21 (“heart” and “ruach” 
are synonyms, e.g. Ps. 78:8); Pro. 21:10 (“nephesh” and “ruach” can be 
synonymous, see glossary); Deu. 1:26-44 (when Yahweh commanded them to 
go, they wanted to stay; when Yahweh commanded them to stay, they 
wanted to go (“ruach” is connected to a person’s will/desires)); Deu. 31:27 
(they were stubborn and rebellious, they refused to obey Yahweh’s 
commandments). 

® Lit. “high” or “exalted” — but from a different root-word than the word 
“exalts” in first half of verse. 

‘See Ezek. 17:24 and 2 Sam. 22:28. 

9 Lit. “be humbled to” - or possibly ‘you must humble yourselves.’ 

“The Hebrew word “0” (satan) literally means “adversary” or “accuser.” If it 
has the definite article (The Adversary) it is normally used as a title (e.g. Zech. 
3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.) and is transliterated as ‘Ha-Satan’; 


ΤΝ DVN) DIZ NIN AVP? aso) ΠΊΠ}7 DINN "Ὁ}ΠΠΊΡ03 5 
וּתְנִשְׂאוּ סבְלוֹת'‎ ; 75} °[02222] WYN) ָדֵיכֶם הַחוֹטָאִים‎ 
ιο 1127 וּנמִ]צְחָקֵיכֶם' תַּתְהַפְּךּ 12927 וְשִׂמְחֲתֵיכָםי‎ 153} 
אַחִים‎ ,, DIZ NN Yaw? Ny? 792 מַכְנִיעִים אֶתְכֶם‎ 
PNNA 2°97 FZINW מִי‎ 9D 0739 23} 1525 IN אֲהוּבִיס‎ 
ΤΝ אַתָּה מְקַיִם‎ PX 13 תַּעֲשֶׂה‎ ΤΉΝ ON) בַּדָּת‎ 9°97 NIN 
JINN) WY? 22PW NID NY TAN Ta? Ψ) ,, הַדֶּת‎ 

אֲבָל מִי NX VI9W2 NAN‏ הָאֲחֲרִיס 


“Or possibly “01772999”. 

° Ms. has “02219” - either a scribal mistake or else possibly an unusual 
medieval spelling. 

° Or possibly “Τ1235”. 

“ Ms. has “ooיקחnsni”‎ - probably a scribal mistake. See also footnote on 
chapter 1:3. 

° See footnote on chapter 1:3. 

"See Lev. 19:16-17. 


s If? you bring yourselves” near to Yahweh, (1590) he himself will 
draw near to you. So, cleanse your hands,‘ ο sinners, and make your 
hearts pure! ο And take up® your burdens* and weep! And let your 
laughter be turned into weeping, and your joy into grief. 10 Humble 
yourselves before Yahweh, he himself will hear‘ you. 


11 Beloved brothers, do not go about with slander among 
yourselves, for whosoever goes about as a slanderer® against his 
brother, is a slanderer against the law;" and if you' do so, you do 
not establish: the law. 12 And there is only one who gives the law, 
who is able to punish“ and to forgive; but who are you to judge the 
others? 


however, ‘satan’ (usually without the article, or plural) is used for 
‘enemy/adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 

? Or “When.” 

> Or “draw near.” 

“Compare Ps. 24:4 and 73:13. The expression “your hands” means “what you 
do” or “your deeds.” See also Ps. 18:21-22(20-21) and Job 17:9 (“clean of 
hands” means “righteous”); Ezek. 23:37 and Is. 1:15-16 (“your hands are full of 
blood” means “you commit bloodshed”). 

4 Or possibly “bear.” 

© Or possibly “longsuffering.” 

f Hebrew “νον” (shama’) means to hear and act upon. 

9 Or “with slander.” 

"it is “against the law” to slander. See e.g. Lev. 19:16-17: “You must not go 
about as a slanderer against your people; you must not stand against the 
blood of your fellow; | am Yahweh. You must not hate your brother in your 
heart...” (Slander is associated with false witness and hatred.) 

‘Singular. 

J Or “perform.” 

*Or “condemn.” 


ὯΝ רוֹצִים‎ INN IN DPA אוֹמְרִיס‎ DANY OND PWIY 1, 
TAN OW לעֲמוֹד‎ ὯΝ הַוּאת וְרוֹצִים‎ Vy? IN למקוֹם‎ “7222 
מה‎ DYTP לא‎ OVNI 14 M192) 1Τ01 NWI וְלעשוֹת‎ NW 
NIN רוּח‎ NID OPIN יש‎ ΠῸ 73 ANN? NPA? 252ψ 
לוֹמַר‎ “ODA OMNI is JIN NN 12 וְאַחַר‎ vyw yor 
16 ואת‎ NIVY? ὯΝ רוֹצִיס‎ DYN NI NID שַירְצָה‎ ONA 
17 NYT ΝΠ DN “OPDINII ONIN DAN אֲבָל עַכָשָׁיו‎ 

NONZ AWN) NI וְאִינָה עוֹשֶׂה‎ 312 NivyY? YTPW »9 9 


P92 
; Ό22Υ NBY AYID ΟΥ 153} apyy הָעָשִׁירִים‎ ῬΨΩΥῚ , 
, WYP למאֲכְל‎ AM וְשׂמְלתֵיכֶם‎ πρ} “OpMDwy 
MY יִחֲלוֹד‎ *DyPayy וְכַסְפֿיכֶם'‎ Ἵ 
ISAPN ODN) WN כָּמוֹ‎ DPW NN FIN) MTY? 027 727? 
הַיָּמִיס‎ MINNA עֲשִׁירוּת‎ 


* This is an alternative form of the ‘infinitive construct’ with “9” preposition 
(root: “T7n”). Spelled “n399” in the Tanach. 

° Alternative spelling for “03278”. Such ‘defective’ spellings of masculine 
plural nouns/participles are commonly found in the Tanach. See e.g. Gen. 1:21 
;(תומם) 25:24 ,(תנינם)‎ Ex. 8:10 ;(חמרם)‎ Lev. 10:16 .(הנותרם)‎ Compare also 
chapter 2:6 and Jude v. 12. 

“Or possibly “Ὁ2»Π΄Ν}3” or "בִּגאֲוֹתֵיכֶם"‎ - but see footnote on chapter 1:3. 
“Or possibly “D2°n»Pwy” - but see footnote on chapter 1:3. 

* Phrase crossed out by original scribe. (Scribe seems to have written from 
memory and made a mistake.) 

"See footnote on chapter 1:3. 

® See footnote on chapter 1:3. 


13 And now, do you say, “Today or tomorrow we want to go to that® 
place or to this city, and we want to stay there one year and do 
business,” and make profit” - 14 while you do not even know what 
is able to happen tomorrow? For what are your lives? Is it not a 
ruach for a little time, and afterwards it goes away? 15 But you need ‘ 
to say: “If Yahweh wants, and we are alive, we want to do this.” 16 
But now you boast in your pride, and this leads to evil. 17 For 
whosoever knows to do good, and does not do it for him* it will be 
reckoned as sin. 


5:1 And now,’ o rich ones, cry out and weep about? the evil" that 
will come upon you. 2 Your riches have rotted, and your clothes 
became food as for the moth. 3 And your silver and your gold will 
rust, and this will be a testimony against you; and it will eat your 
flesh as fire does, for you will gather riches in the last days:' 


* Lit. “the.” 

> Or “trading” — Lit. “carrying/taking and giving.” 
© Or “you should say.” 

4 Or possibly ‘guilt.’ 

© Lit. “this one,” but often means ‘he’ or ‘him.’ 
‘or “Therefore.” 

9 Or “over.” 

Π Or “calamity” or “disaster.” 

‘Lit. “the end of the days.” 


yoy Π21ν9 ΠΝ α‏ שְׁתָּלִין אֲצַלידֵי צוֹעַק 399 וְצַעַקוֹתֵיהֶס 
OY 297 NA‏ מִהָאֲדוֹן DYNA 027 AY s ἸΠΊΝΩΝΙ‏ 
“DINN? DIN DDN , “ANY Dip? NY) ΤΊΠ ὈΡῚν‏ 
וַתָּמִיתוּ אוֹתוֹ NIN?‏ לא מִיחָה PwIY) , ODI‏ אַחִים DANN‏ 
תִּהְיֶה ?02 תִּקְוָה Ον‏ הָעָתִיד מַהָאָדוֹן ATWA 2ψ3 NNT‏ 
מִצַפָּה ον‏ הַפָּירוֹת ἸΠΥΡΤῚ YIN‏ היא עַל הַוֹרָה וּמַלְקוֹשׁ , 

ְאַף OMY‏ חַוְקוּ 02229 


* See footnote on chapter 4:1. 

; Spelling based on note in margin of ms. 
“Quoted from Job 21:12. 

“Or possibly “D782”. 


4 Look! - The wages of the hired laborer” that remains with you‘ 
overnight,° cries° out before me; and their outcries have come 
before the ears of Ha-Adon’ Tseva’ot.2 5 And you have had the 
desires" of this world, “and they rejoiced at the sound of a flute.”' 6 
And you declared the righteous guilty and killed him; and he did 


not protest against! you. 


7 Therefore beloved brothers, you must have hope because of the 
future* of Ha-Adon. Look,’ the owner of the field™ waits" for the 
fruits of the earth; and his hope? is on the early rain and latter rain. 
8 So also you, make your hearts strong! — 


° Or “Behold!” 

> Or “hireling.” 

© Singular — addresses people individually. 

4 Compare Lev. 19:13: “...the wages of the hired laborer must not remain with 
you overnight until the morning.” 

© Singular in Hebrew (“wages” is singular in Hebrew). 

fOr possibly “the Adon of.” 

9 “Tseva’ot” means “armies” and is used in various titles to stress the power of 
Yahweh. 

" Or “lusts.” 

‘Quoted from Job 21:12. The Hebrew word for “flute” which is used here as 
well as in Job 21 is from the root “axy” (agav) which means to “lust after.” 

J Or “he did not hinder/prevent you.” Take note that the “righteous” one 
mentioned here in verse 6 is singular, and likely refers to Yeshua who “did not 
open his mouth” against his unjust condemnation and the false accusations 
brought against him. Compare e.g. Is. 53:7-8 and Act. 8:32-35; Mat. 26:59-63, 
27:12-14, etc. 

* Or “future coming.” 

' Or “Behold.” 

™ Or “farmer.” 

"Or “looks with expectation” or “waits upon.” 

° Or “his expectation.” 


73 הָעָתִיד מַהָאָדוֹן ININD IN ; NADP‏ כְּנָנְדִּיכָסי אַחִיס 
אֲהוּבִים NOW TD‏ תְּבוֹאוּ PP‏ תַּתָּלָהי 3 הַשׁוֹפט τρὶν‏ 
292 הַפָּתַח io‏ אַחִים אֲהוּבִים NP‏ לָכָם לְמָשֶׁל הַצָעָרוֹת 
וְהַסִּיבְלוּת OWA DIP NATY ὈΡΝΡΠΠ‏ הָאֲדוֹן INI a.‏ 
NIN‏ מִשַׁבְּחִים IVY INP‏ וְהַסִּיבְלוּת APN‏ שְׁמַעְתָּם 
וְהַסוֹף מַהָאָדוֹן ODN‏ 79 הָאָדוֹן הוּא TPN 37} DT ΖΝ‏ 
OTIPN IAN 1,‏ 25 אַחִים IVAW ON DANN‏ לא בַּשָׁמַיִם 
OWA IN YINA IN‏ שְׁבוּעָה 


* See footnote on chapter 4:1. 
° Or possibly “APN”. 


For the future? of Ha-Adon is near. ο Do not sigh” against one 
another,‘ beloved brothers, that you do not come under control of 
a snare,° for the judge is standing before the door. 


10 Beloved brothers, take as a parable for yourselves, the sufferings 
and the endurance * of the prophets who spoke to you in the name 
of Ha-Adon. 11 Look,’ we commend those who have endured: ? for 
you have heard of the endurance" of ’Iyov,' and you have seen the 
end goa/ of Ha-Adon - that! Ha-Adon is an El* of mercies,’ and 
great of steadfast-love. 


12 But first of all," beloved brothers, you must not swear" — not by 
the heavens or by the earth or by any oath; 


* Or “future coming.” 

> Or “groan” or “grumble.” 

© Lit. “yourselves.” 

4 Or “stumbling block.” 

© Or “patience” or “longsuffering.” 

‘Or “behold.” 

9 Or “endured suffering.” 

» Or “longsuffering.” 

‘The Hebrew name for ‘Job.’ 

J Or “for.” 

ΚΕ’ (similar to ‘Elohim’) is usually translated as ‘God.’ In Hebrew however, the 
word ‘luck’ or ‘fortune’ is pronounced as “gad” and sometimes as “god” 
(medieval) — see e.g. Gen. 30:10-11; Josh. 11:17; Isa. 65:11. Therefore we 
prefer not to use ‘God.’ 

'Or “compassion.” 

™ Or possibly “before all of this.” 

"The Torah commands: “Yahweh your Elohim you must fear, and him you 
must serve and by his name you must swear” (Deu. 6:13). Whenever “swear” 
is condemned or used negatively in the Tanach it always refers to swearing 
falsely. See e.g. Zec. 5:3-4; Eccl. 9:2. 


אֲבָל דִּיבוּרְתֵיכֶם' MAN‏ הַן הַן ΝΡ]‏ לאו NIW OTD‏ תכשל 
DN} “22912 PAY NIN IAT APR 2312 07a TNN ON) ι;‏ 
TN‏ 072 בְּטוּב לב THN ὈΝῚ 1g OPN WIP ΤῚΝ ΠῚ‏ 
חוֹלָה WYR ONIATYNN OYPIN 17 NIP? Pry‏ תְּפִילָה 
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וְהַתְּפִילָה מַהָאֲמוּנָה NZINNZ Wy‏ וְהָאָדוֹן “DAP?‏ אוֹתו 
ON}‏ שְׁחְטָא »212 17 הַחֲטָאִיס 16 וְהַתְודּו NN‏ הַטֹאתָס 
THY‏ לְאָחָד וְכָל ΠΖ}9ῃ NYY? ΤΩΝ‏ בִּשְׁבֵיל VAN‏ 93 קָרוֹב 
PRP 292 1?‏ לכל NYP? WN‏ בָאֲמָת' ;, MIN ὉΔῚ‏ 
הַנָּבִיא הָיָה OTR‏ כָּמוֹנוּ DW) NI? NOW ΠΖ}9ῃ NYY)‏ וְלא 
ΝΊΝΗ Ὃν OW) NA‏ שָׁלשָׁה [ ] DW‏ וְחַצִי 


* See footnote on chapter 1:3. 

° Same meaning as “ND”, also attested more than 140 times in the Mishnah. 
“Or possibly “ion”. 

° Alternative spelling for “999nn9” - see footnote on chapter 1:5. 

“For the use of “n” instead of “»”, see footnote on chapter 1:4. 

\ Crossed-out letters. 

® Although this could possibly be a scribal mistake for “o>”, take note that 
similarly, the word “aw” in the Qal conjugation is also sometimes used with a 
causative meaning in the Tanach! See e.g. Nah. 2:3; Ps. 85:5; Deu. 30:3; Jer. 
29:14, 30:3, 30:18, 31:23, 33:26 (Ketiv); Joel 4:1 (Ketiv), etc. Compare also 
"לעמוד"@‎ in Jude v. 24. 

: Quoted from Ps. 145:18. 

' Crossed-out (repeated) word. 


but let your speech be: “Yes, yes,” and “No, πο” -- in order that you 
do not stumble. 


13 And if one among you endures” something, he must pray; and if 
one among you is with goodness of heart,‘ this one must sing 
psalms. 14 And if one is sick, he must call the elders of the assembly 
to him. And they must do a prayer for him and anoint him with oil 
in the name of Ha-Adon. 1s And the prayer of the faith will support 
the sick one, and Ha-Adon will raise him up; and if he had sinned, 
he will forgive him the sins. ιο And let them confess their sins one 
to another, and let everyone do a prayer for his fellow,* for “Yahweh 
is close to all who call upon him, to all who call upon him in truth.”’ 


17 And also Eliyahu’ the prophet was a man just like us, and he did 
a prayer” that rain should not come, and rain did not come on the 
land,' three and a half years. 


3 Meaning “let ‘yes’ be ‘yes’ and ‘no’ be ‘no’” — i.e. do not even lie in everyday 
speech. 

> Or “suffers.” 

< Meaning “is glad.” Compare e.g. 1 Kin. 8:66; Is. 65:14; Pro. 15:15, etc. 

4 Or “praises” or “songs of praise.” 

© Or “companion.” - Meaning “let them pray one for another.” 

Quoted from Ps. 145:18. 

3 The Hebrew name for ‘Elijah.’ 

"This does not mean that people may claim anything they want, and that they 
will receive it by simply believing ‘hard’ enough. Compare 1 Kin. 17-18. 
Yahweh first prophesied through Elijah that there would be no rain (1 Kin. 
17:1), then Elijah prayed that it would happen (Jas. 5:17) and it did. Years 
later, Yahweh told him that it would rain (1 Kin. 18:1), he prayed that it would 
happen (1 Kin. 18:42; Jas. 5:18) and it did. Elijah did not make this up himself. 
If Yahweh gives a prophecy, one can pray for its fulfillment with faith and 
confidence in Elohim, and not in oneself. 

‘Or ‘earth’ — probably refers to a wider region than the land of Israel, but not 
necessarily the entire world. Compare e.g. Jer. 25:11. 


ΤΝ DOWD ἹΠ OW) ΝΏΡΨ) ΠΖΛ9Τ NVY “FD ION? is 
J2? DIA TANY DNA DNN yy 7279 ΤΙΝ YINA ON” 


AYA IW‏ לרע VT 20 ININ YI TAN)‏ מִי YW‏ אוֹתו 
INYW VD‏ פה NY‏ מצִיל NAN? 192) NVA TAN DW)‏ 
עַווֹנוֹת 


* Ms. has abbreviation “>"nxi”. Could also be read as “15 ירnאו"‎ (same 
meaning). 


18 And afterwards he did a prayer that rain should come, so the 
heavens gave their waters and the earth its fruit. 


19 Brothers, if one among you wants to go* from the good way to 
the evil, and someone restrains” him - 20 know‘ that whosoever 
turns him back from his wickedness, 60a) he® will deliver a 
neshamah® from the death and make atonement for many 
iniquities. 


* Lit. “would go.” 

> Or “holds him back” or possibly “brings him back.” 
© Plural imperative. 

4 Lit. “this one,” but often means ‘he’ or ‘him.’ 
© The Hebrew word for “blowing/breath,” “soul” 
more information.) 


or “spirit.” (See glossary for 
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Introduction 


In merely one chapter, Jude (Yehudah) mentions at least ten events ® 
from the Old Testament time period, and lists the names of nine 
persons” and four places‘ known from the Old Testament! It should 
be obvious to any reader that Yehudah used the Old Testament 
scriptures as the basis of his epistle. 


Consistent with the theme of Old Testament examples, the Hebrew 
version of Jude v. 4 seems to discuss unbelievers in Old Testament 
times while the Greek version strictly refers to unbelievers in New 
Testament times! 


Jude v. 4: 


Translated from Οο.Ί.32: “For some sons of man came in 
among them - of those who were already written up ° for 
this condemnation® - and they were wicked ones, and 


31. Faith given to the set-apart ones (see e.g. Gen. 15:6; Ex. 14:31; Num. 
14:11; Heb. 11, etc.); 2. People brought out of Egypt; 3. Unbelievers 
destroyed; 4. Angels that sinned were cast down; 5. Sodom and Gomorrah 
destroyed; 6. Moses’ burial; 7. Cain (and Abel); 8. Balaam tempted by profit; 9. 
Rebellion of Korah; 10. Enoch who prophesied. 

> 1. Yahweh; 2. Michael; 3. Satan; 4. Moses; 5. Cain; 6. Balaam; 7. Korah; 8. 
Enoch; 9. Adam. 

°1. Egypt; 2. Sodom; 3. Gomorrah; 4. Gei-Hinnom (the valley of Hinnom, see 
also glossary). 

4 Or “recorded.” 

© Or “punishment.” 


hindered ° the steadfast-love of Yahweh’? in arrogance, and 
they did not believe in Yahweh and in his Mashiach." “ 


Translated from Greek (ESV): “For certain people have 
crept in unnoticed who long ago were designated for this 
condemnation, ungodly people, who pervert the grace of 
our God into sensuality and deny our only Master and 
Lord, Jesus Christ.” 


In the context of the numerous Old Testament examples used by 
Yehudah, it is possible that “among them” in verse four refers to 
people who lived in the Old Testament time period. 


On the other hand, The Greek version omits the phrase “among 
them,” and reads “our only Master and Lord, Jesus Christ" instead 
of “Yahweh and his Mashiach.” Thus, there is no hint from the 
Greek version that people in the Old Testament could believe in the 
Messiah! ° 


? Or “invalidated.” 
> The manuscript uses the Hebrew abbreviation ‘A’ (he) for “Ha-Shem,” which 


literally means ‘The Name.’ For further discussion on this abbreviation ‘7’, see 


pp. 62-69. Our translations employ ‘The Name’ Yahweh in every instance 
indicated by the Hebrew manuscripts. The only grammatically possible 
pronunciation of nin, from which all other abbreviations/contractions of the 


Name can be formed, is “Yah-weh” - with emphasis on the second syllable. 
For more information, see HebrewGospels.com/yhwh. 

© Or “presumptuously hindered the steadfast-love of Yahweh.” 

4 All emphasis throughout introductory sections was added for clarity. 
However, in the transcript/translation section, emphasis in the English 
translation reflects emphasis in the Hebrew text. 

* According to the Hebrew Gospel of John (1:36, HebrewGospels.com version) 
Yeshua Mashiach is “the Messenger of Yahweh.” The Messenger (or ‘Angel’) of 
Yahweh [Yahweh’s Mashiach] was known in the Old Testament, and led the 
Israelites through the wilderness and into the promised land (Ex. 3:2-6, 14:19, 
23:20-23; Num. 20:16; Judg. 2:1-4). In Ex. 3:2-4, 3:7, 3:16 and Judg. 6:11-14 
the ‘messenger of Yahweh’ is also called ‘Yahweh’ (i.e. Yahweh the Son). See 
footnote on p. 45 for a related discussion. 


Furthermore, the Hebrew version of Yehudah quotes a whole 
verse from the Hebrew Old Testament where the Greek version 
does not quote from the Old Testament at all! 


Jude v. 16: 


Translated from Oo.1.32 (quoted from Ps. 5:10(9)): “For 
there is no steadfastness in his? mouth,” their inside is 
destruction, their throat is an open grave, they flatter with 
their tongue.” 


Translated from Greek: “These are grumblers, discontented, 
going with their own lusts; and their mouth speaks proud 
things, flattering people for the sake of gain.” 


Having seen these differences between the Hebrew and Greek 
versions of Jude, we need to ask the next question: Is the Hebrew 
or Greek version of Yehudah the original? We will discuss this below 
in “Evidence of Authenticity and Interesting Readings.” 


° Could mean “their” (collective use). 
> Or “there is nothing steadfast/right in what they say.” 


Evidence of Authenticity 
and Interesting Readings 


Below we will examine a few amazing differences between the 
Hebrew and Greek versions of Jude, which indicate that the Hebrew 
version is authentic, while the Greek version is a translation thereof. 


Hebrew keyword repetition 


Although short, the Epistle of Jude (Yehudah) contains several 
sections and topics of discussion. These sections are sometimes 
linked together by the repetition of some key word which is 
repeated in both sections. Below is an example: 


Jude v. 19-20: 


Warning: “And these are in the flesh, and not in the 
Ruach."°° 


Exhortation: “But you, beloved brothers, strengthen 
yourselves in your faith by Ruach Ha-Qodesh."°° 


The keyword ‘Ruach’ (Spirit) beautifully links these two verses and 
two sections together. Though the above theme is also visible in 
the Greek version of Jude, below we will study an example where 
the keyword theme was lost in the Greek version and only 
preserved in the Hebrew version: 


? Or “Spirit.” 

> Translated from Oo.1.32. 

© Meaning “the Set-Apart Spirit.” 
“Translated from Οο.Ί.32. 


Jude v. 23-24: 


Exhortation (from Hebrew): “...but, keep a distance® from 
the sinners!” ° 


Conclusion (from Hebrew): “But he who is able to keep you 
without doubting and to set you before Ha-Adon without 
any sin..." 


Here the Hebrew version has a clear theme and link between these 
two sections in the Epistle of Jude, but in the Greek version the link 
is rather vague: 


Jude v. 23-24: 


Exhortation (from Greek): “hating even the garment 
stained by the flesh.” ° 


Conclusion (from Greek): “Now to him who is able to keep 
you from stumbling and to present you blameless...” ° 


This theme is not nearly as clear nor impressive in the Greek text as 
in the Hebrew. The Hebrew version uses the same root word (NON) 


in both verses, while the Greek version does not. 


Greek translators often rendered the same repeated Hebrew word 
with different synonyms, in order to create a translation which 
sounds elegant and avoids monotony.’ Although the Hebrew 
language exhibits an abundance of synonyms (that even Greek 


* Or “stay away.” 

> Translated from O0.1.32. 

“Translated from Oo.1.32. 

4 Quoted from the ESV. 

© Quoted from the ESV. 

f Apart from the example given below, compare also Ps. 17:14, 25:3, 45:4-5, 
56:8, etc. in Hebrew vs. Septuagint Greek. See also footnote on pp. 245-246. 


translators struggled to convey in translation)’ the repetition of a 
Hebrew keyword was often used to gain one's attention, place 
emphasis on a specific topic and to drive the point home. Below is 
an example from the Hebrew Masoretic Text vs. Septuagint Greek 
translation: 


Psalm 9:10: 
Hebrew Masoretic Text: 
בַּאֲרָה:'‎ τήῃνρ awd TI? awa ny pF" 


= “And Yahweh will be a refuge to the poor, a refuge in 
times of distress.” ° 


Greek Septuagint: “καὶ ἐγένετο κύριος καταφυγὴ τῷ πένητι 
βοηθὸς ἐν εὐκαιρίαις ἐν θλίψει” 


= “And the Lord was‘ a refuge for the poor, a helper in 
times of distress.” ° 


In the above example, the original Hebrew text repeats the keyword 
‘refuge,’ while the Greek translation elegantly but inaccurately 
changes the second occurrence of ‘refuge’ to ‘helper.’ 


A similar example can be seen in Jude v. 8-10, where the Hebrew 
version repeats the same word for “despise” twice in the section 


* E.g. the Hebrew Masoretic Text uses seven synonyms for “anger” in the Book 
of Psalms (qצק (אף, חמה, חרון, עברה, זעם, כעס,‎ but the Greek Septuagint 
translator(s) used only two synonyms for “anger” (θυµοσ and opyn, including 
compound forms) to translate these seven Hebrew words. Ps. 78:49 is a good 
example which illustrates that the Greek translator(s) could not match the 
number of synonyms used in the original Hebrew. 

> Lit. “at times in the distress.” 

© Or “is.” 

4 Lit. “in times in distress.” 


about cursing/blasphemy, while the Greek version eliminates the 
repetition by using two different Greek words: 


Jude v. 8-10: 


Translated from Oo.1.32: “And likewise those who despise 
the authority, and curse... these people curse while they 
know nothing, and also what they do know, they despise.” 


Translated from Greek: “But likewise also these... despise” 
authority, and blaspheme... these people blaspheme 
whatever they do not know, and what they do know... in 
these things they corrupt themselves.” 


The fact that the Hebrew preserves such repeated keywords which 
were lost in the Greek version, is an important indication that the 
Hebrew version is the original, while the Greek version is an 
interpreted translation. 


Explicit subject gapping 


Another good proof for the authenticity of this Hebrew version of 
Jude is ‘gapping.’ Although there are many” kinds of gapping in the 
Hebrew language, we want to discuss one particular type here, 
called ‘explicit subject gapping.’ 


Explicit subject gapping is very common in the Hebrew Old 
Testament. For example, a sentence (or paragraph) speaking of two 
or more persons, will only name each person once (or perhaps 
twice), and afterwards simply refer to “he,” “she,” or “they,” etc., 
without repeating the name(s). We also do this in English to some 


* Or “reject.” 

ΡΕ ο, gapping of explicit subject, gapping of explicit object, verb gapping, 
preposition gapping, etc. 

© Or ‘gapping of explicit subject.’ ‘Gapping’ is also known by the term ‘ellipsis.’ 


degree, but not as much as they liked to do this in ancient/biblical 
Hebrew. In the Hebrew Old Testament this is done to the extent 
that one often needs to pay close attention to the context, to 
determine exactly who the “he... he... he... he...” is referring to - the 
subject often changes without any warning. We say that the explicit 
subject is ‘gapped,’ or ‘understood by context.’ 


In cases where confusion is very likely to occur, translators often 
inserted the implied explicit subject to help their readers 
understand the text without any difficulty. 


Thus, if we compare two texts of the Bible in different languages, 
and find multiple and consistent examples of gapping in the one, 
and supplied subjects/objects in the other, we know that the less 
interpretive version is closer to the original. (This argument is 
especially strong in contexts where confusion is likely to occur if the 
subjects/objects are not stated explicitly.)° Let's first look at an 
example from the Hebrew Old Testament vs. the Greek Septuagint 
translation of the Old Testament, and then move on to an example 
in Jude: 


Genesis 12:7: 
Hebrew Masoretic Text: 
DNID YUNA YAN TY WN) OFAN ON יהוה‎ ΝΥ 


"naw DW 13] 


= “Then Yahweh appeared to Avram? and said, ‘To your 
seed will I give this land.’ And there he built an altar...” 


* Translators always strive to remove any possible ambiguity from their 
translations. If the resultant translation could cause confusion, translators 
would not leave out the explicit subject if it existed in the original text. 

> The Hebrew name for ‘Abram.’ 


The explicit subject of the Hebrew verb “jg?” (he built) is not written 


in the Hebrew Bible, it is only understood by context. The explicit 
subject “Avram” is gapped in the second part of this verse. Because 
the subject is not explicitly stated in the second part of this verse, 
the reader might think that the pronoun “he” refers to Yahweh, as 
Yahweh is the last named subject® in the narrative. But from the 
context it is clear that it was Avram who built the altar and not 
Yahweh. 


For easier reading and to remove any ambiguity, the Septuagint 
translators supplied (inserted) the explicit subject “Avram” in their 
Greek translation: 


Genesis 12:7: 


Greek Septuagint: “καὶ ὤφθη κύριος τῷ aBpau καὶ εἶπεν 
αὐτῷ τῷ σπέρματί σου δώσω τὴν γῆν ταύτην. καὶ 
ᾠκοδόμησεν ἐκεῖ αβραμ θυσιαστήριον” 


= “And the Lord appeared to Abram and said to him, Το 
your seed I will give this land.’ And there Abram built an 
altar..." 


In the Septuagint Greek translation, the explicit subject “Avram” 
(Abram) was inserted in the second part of this verse to avoid any 
possible confusion. The fact that the Hebrew version has the explicit 
subject gapped while the Greek Septuagint has it written, clearly 
shows that the Hebrew is the original version and the Greek is the 
second-hand, interpreted translation. 


Now, here is a similar example from the Hebrew vs. Greek versions 
of Jude: 


3 Although the name Abram occurs in this verse, he is only mentioned as an 
indirect object (the one to whom Yahweh appeared). 


Jude v. 5: 
Oo.1.32: 


Wy שהוציא את‎ AW רוצה להודיע 099 זאת‎ ὋΝ DAN” 
" ממצרים..‎ 


= “But I want to make this known to you, that he* who 
brought his people out of Mitsrayim..."° 


The Hebrew version of Jude v. 5 does not state the explicit subject 
but only refers to “he”* who brought them out of Egypt. One could 
then read the context and hypothesize whether the “he” specifically 
refers to Yahweh, or whether it specifically refers to his Messiah, as 
both are mentioned in the context: 


Jude v. 4: “..they did not believe in Yahweh and in his 
Mashiach.” 


Jude v. 5: “But I want to make this known to you, that he 
who brought his people out of Mitsrayim...” 


Who is the explicit subject of verse 5, is it “Yahweh” or “his 
Mashiach"? The answer is not stated® explicitly in the Hebrew 
version of Jude, and this is typical of original Hebrew documents. 


In this verse, various Greek translators/copyists of Jude inserted an 
explicit subject in an attempt to lessen the ambiguity. But 


8 Lit. “this one,” but often means ‘he’ or ‘him.’ 

> The Hebrew name for ‘Egypt.’ 

“Lit. “this one,” but often means ‘he’ or ‘him.’ 

4 A good answer based on the context of verses 1 - 5 would probably be that 

Yahweh brought them out of Egypt by his Messiah (the immediate context in 
the Hebrew version mentions both Yahweh and his Messiah). Still, there is no 
answer as to which name or title is the implied subject of verse 5. 


incredibly, the Greek manuscripts do not even agree among 
themselves as to the explicit subject! 


Many Greek manuscripts read? “κυριος” (Lord),” but quite a few 
read “Ιησούς” (Jesus), while yet others read “θεος” (God)!° The very 
oldest Greek manuscript of Jude v. 5 reads "θεος χριστος” (God 
Christ)? and some late copies read “κυριος moovg"' (Lord Jesus).2 


Which Greek reading is correct? Scholars argue back and forth 
about this issue.” Because Greek manuscripts contain so much 


“Take note that Greek abbreviations like “Kc” for “Kuptoc” are spelled out 
here for easy reading. 

> “κυριος” (or “o κυριος”) is attested in e.g. Codex Sinaiticus, 018, 020, 044, 
18, 35, 307, 436, 642, 1175, 1448, Byzantine MT, Textus Receptus, etc. 
-“Ίησους” (or “o ιησους”) is attested in e.g. Codex Alexandrinus, Codex 
Vaticanus, 33, 81, 88, 323, 424 (corrector), 665, 915, 1241, 1739, etc. 

4“ϱ θεος” is attested in e.g. Codex Ephreami (corrector), 5, 442, 621, 623, 
1243, 1845. 

© “Geoc χριστος” is attested in P72 — the oldest known copy of Jude v. 5. 

f “Kuptoc ιησους” (or “o κυριος ιησους”) is attested in manuscripts 1735, L241, 
L591, L1178. See e.g. Tommy Wasserman, The Epistle of Jude: Its Text and 
Transmission, Almqvist and Wiksell, 2006, p 262. 

$ The reading “κυριος ιησους” (Lord Jesus) is most likely a compilation of the 
readings “κυριος” and “tnoouc” found in various early Greek mss. However, 
P72 employs a compound subject “Θεος χριστος” (God Christ), which cannot 
be acompilation from any known Greek manuscripts (no other Greek ms. 
reads “χριστος”). This unique reading was possibly derived from the 
immediate context (v. 4) which refers to both Yahweh and his Messiah in the 
Hebrew version. (Note that Yahweh was often translated as Theos (see pp. 62- 
69); and Christos is the standard Greek translation for the Hebrew word 
Mashiach.) 

" E.g. “Some scholars support κύριος (Bauckham, Relatives of Jesus, 308-9; 
Landon, A Text-Critical Study of the Epistle of Jude, 75—76), especially on 
internal grounds (N W, C*, 630, 1505, etc.)... Supporting Ίησους are Wikgren, 
148-49; Osburn, The Text of Jude 5, 111-15; C. Bigg, The Epistles of St. Peter 
and St. Jude, 1901, 328; Bauckham, Jude, 2 Peter, 49.” — Thomas R. Schreiner, 
1, 2 Peter, Jude, The New American Commentary, Broadman and Holman, 
2007, p. 444 (footnote). See also Bruce Manning Metzger, A Textual 


variation in this verse, some scholars * have even hypothesized that 
the explicit subject was not written in the ‘original Greek’ text, but 
was later filled in differently by various copyists. However, no such 
‘original Greek’ manuscript has ever been found to settle the 
argument. 


It turns out that this textual problem in Jude is not solved by any 
Greek manuscript,” but rather it is solved and settled by the Hebrew 
version: The original Hebrew version had no explicit subject stated, 
and various Greek translators/copyists inserted different subjects in 
their Greek manuscripts as they saw fit. 


Not one of the various Greek or Greek-based readings is the 
original - the Hebrew reading is the original! The Latin Vulgate and 
the Syriac Peshitta also have the explicit subject inserted based on 
various Greek readings, and only the Hebrew version preserves the 
original uninterpreted reading. 


Explicit object gapping 


Explicit object gapping works just like explicit subject gapping, but 
the word/phrase in question is the object of the sentence rather 
than the subject. 


Commentary on the Greek New Testament, United Bible Societies, 2nd ed., 
1994, p. 657. 

3Ε.6. “The best attested reading Inoouc can only be a blunder. It seems 
probable that the original text had only o...” — Fenton John Anthony Hort, The 
New Testament in the Original Greek, Appendix I, Notes on Select Readings, 
Macmillan, 1882, p. 106 (appendix). 

> The Revised Standard Version (RSV) does read “he who saved...” — however, 
this was only a textual emendation with no supporting manuscript evidence. 
The RSV footnote states that “Ancient authorities read Jesus or the Lord or 
God. The updated New Revised Standard Version removed the emendation 
and reads “the Lord.” 


Let's first discuss one such example in the Hebrew Tanach, 
compared against the Septuagint Greek translation: 


Genesis 14:17-19: 
Hebrew Masoretic Text: 


..ὈΤΌΎΡ9 NY?”‏ וּמַלְכִּי"צָדָק 720 ON? rin DSW‏ וְין 
NAN‏ כהַן PY INP‏ וְבְרְכָהוּ "WNP‏ 


= “Then the king of Sedom came out... And Malki-Tsedeq 
the king of Shalem brought out bread and wine (and he is 
priest of° El Elyon). And he blessed him and said...” 


The explicit object of the Hebrew verb “ΠΘἼ3»' (he blessed him) is 


not written in the Hebrew Bible, it can only be known with certainty 
by reading the whole context. Because the explicit object “Abram” 
is gapped in the first part of verse 19, a person reading the narrative 
up to the point quoted above, might think that the pronoun “him” 
refers to the king of Sodom (mentioned in verse 17), or even to El 
Elyon (the most recent name/title in the narrative). However, when 
reading further, the context clearly shows that Abram is the person 
who was blessed in verse 19. 


To ensure that no misunderstanding could occur, the Greek 
translators or scribes supplied (inserted) the explicit object “Abram” 
in their translation: 


Genesis 14:17-19: 
Greek Septuagint: “Ἐξῆλθεν δὲ βασιλεὺς Σοδομων... καὶ 
Μελχισεδεκ βασιλεὺς Σαλημ ἐξήνεγκεν ἄρτους καὶ οἶνον: 


ἦν δὲ ἱερεὺς τοῦ θεοῦ τοῦ ὑψίστου. καὶ ηὐλόγησεν τὸν 
Αβραμ καὶ εἴπεν..." 


°Or “to.” 


= “And the king of Sodom came out... And Melchizedek the 
king of Salem brought out loaves and wine (and he was 
priest of God Most High). And he blessed Abram and 
said...” 


The fact that the Hebrew version has the explicit object gapped 
while the Greek Septuagint has it written, shows very clearly that 
the Hebrew is the original, unedited text, and that the Greek 
Septuagint is a second-hand, interpreted translation.” 


Now, let's investigate a similar example of explicit object gapping 
in the Hebrew epistle of Jude, contrasted with the Greek version: 


Jude v. 25: 
Oo.1.32: 


"לוה תהיה כבוד ותפארת ומלכות מעולם ועד עולס אמן" 


= “to him® be honor and glory and kingship, from 
everlasting and unto everlasting,‘ amein!” ° 


Byzantine Greek: “μόνῳ σοφῷ θεῷ σωτῆρι ἡμῶν, δόξα καὶ 
μεγαλωσύνη, κράτος καὶ ἐξουσία, καὶ νῦν καὶ εἰς πάντας 
τοὺς αἰῶνας. ἀμήν." 


* Note that this argument is especially strong in a context where confusion is 
likely to occur if the object is gapped (as in the example from Gen. 14 shown 
above). If there is no ambiguity, translators would not be inclined to add an 
explanation. 

> Lit. “this one,” but often means ‘he’ or ‘him. 

© A Hebrew idiom which often means “forever and ever” - see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. 41:14{13), 103:17, 106:48. 

4 When the Hebrew word “γον” (amein) is used adverbially, it means “surely” 
or “truly.” 


= “to the only wise God our Saviour, be glory and 
majesty, dominion and authority, both now and 
throughout all eternity. Amen.” 


The Greek version supplies the explicit subject “the only wise God 
our Saviour” where the Hebrew has it gapped and simply reads 
“him."* Again, discrepancies exist between various Greek 
manuscripts as to the exact wording of this verse: 


Jude v. 25: 
Byzantine MT: “μόνῳ σοφῷ θεῷ σωτῆρι ἡμῶν“ 
= “to the only wise God our Saviour” 
Miniscule 1175: “μονῶ σοφῶ σώτηρι nuov" 


= “to the Only Wise, our Saviour” 


cu 


Several famous Greek manuscripts: “ova θεω ow@mmpt 
"μῶν δια ιησου χριστου του κυριου ημων” 


= “to the only God our Saviour through Jesus Christ our 
Lord” 


Papyrus 72: “μονῶ θεώ ημων avrw δοξα... δια Moov 
χριστου του κυριου΄ ημῶν αυτώ δοξα” 


= “to our only God, to him be glory... through Jesus Christ 
our Lord, to him be glory” 


* Lit. “this one,” but often means ‘he’ or ‘him.’ 

δ Or possibly “to our only wise Saviour.” 

“E.g. Codex Sinaiticus, Codex Alexandrinus, Codex Vaticanus, etc. The Syriac 
Peshitta and Latin Vulgate also use very similar wording. 

4 Ms. reads “KUW” - indicating that the “w” is simply a mistake. 


These variants obviously represent the interpretation of various 
translators/editors.* 


The Hebrew reading simply has “him,” and various interpreters/ 
translators supplied the explicit subject as they thought best. The 
Syriac Peshitta and the Latin vulgate also insert the explicit object, 
based on the Greek. 


This again shows the uninterpreted Hebrew reading to be the 
original,” and the various differing Greek and Greek-based readings 
to be interpreted, second-hand translations. 


As with the Hebrew Revelation and James, this Hebrew version of 
Jude shows a surprising amount of authenticity which cannot be 
reclaimed from the Greek, Aramaic or Latin versions. Therefore, we 
can conclude that this Hebrew textual tradition has preserved the 
original text of the Epistle of Jude more accurately than the Greek, 
Aramaic and Latin versions. 


These unique readings and important examples of gapping in the 
Hebrew version indicate that the Greek text of Jude was translated 
from the original Hebrew text, with added interpretations and 
expansions. 


* Clearly, the different Greek readings cannot all be the original. So, how did 
these different Greek readings originate? If an explicit object was written in 
the so-called ‘Original Greek’ version, one would not expect such extended 
variations to occur in later copies. But if, on the other hand, the original 
version did not state the explicit subject, it is foreseeable that various 
scribes/translators would attempt to clear up the ambiguity — and of course, 
they would come up with various different wordings. Unfortunate for 
proponents of Greek primacy of the Epistle of Jude, there are no known Greek 
manuscripts which have the explicit object gapped in Jude v. 25. 

> The Hebrew reading of Jude v. 25 in Oo.1.32 is the only version which can be 
regarded as the base text from which all other versions could have originated. 
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NPN‏ יְהוּדָה 


APY? WI ΤΩΝ NX FIN מִיִשׁוּעֵי הַמְּשִׁיחַ‎ TAY NTI? 4 4 
, wD בְּישּׁעַ‎ DAMP) AND ‘Aya הַמְקוּדְּשִׁים‎ MWA 
אַחִיס‎ ; OVMNN וְשָׁלוֹם‎ TOM) NINN nan 029 יִתֵּן‎ mm 

IYNWITPI לָכֶם‎ INDI MYA INN אֲהוּבִים‎ 


° The number stated in brackets is the corresponding folio number of Οο.1.32 
on which this Hebrew transcript is based. 

° The short rabbinic spelling “iw?” used in the ms. was replaced with the full 
spelling “y1w>”. See footnotes on p. 6 for more information. 

“The Hebrew manuscript uses an abbreviation “A” for “Own”. It was common 
practice for many scribes to write ‘Ha-Shem’ or some abbreviation rather than 
writing the full name “nin?”. For further evidence that this abbreviation for 
‘Ha-Shem’ actually represents the name YHWH, see footnotes on Jas. 1:1 and 
Rev. 1:1. For a full justification that the true pronunciation of the Name is 
“n>”, based on the Masoretic Text, see HebrewGospels.com/yhwh. 


The Letter of Yehudah 


1:1 60a) Yehudah,* a servant of Yeshua” Ha-Mashiach® but a 
brother of Ya’aqov® the sent one, fo those who are set apart in 
Yahweh* the Father and hidden‘ in? Yeshua Ha-Mashiach. 2 May 
Yahweh give you much love and faithful kindness” and shalom and 
mercy. 


3 Beloved brothers, after I wanted to write to you about our set- 
apartness, | 


“The Hebrew name for ‘Jude’ or ‘Judah.’ 

> The Hebrew name for ‘Jesus’ — meaning ‘Yahweh is Salvation.’ 

© Or “The Messiah.” The Hebrew word “nw” (mashiach) was translated into 
the Greek ‘christos’ but should be clearly distinguished from the Catholic 
symbolic ‘Christ.’ Literal meaning: “anointed one,” usually referring to 
someone anointed as king of Israel, or as priest or prophet. However, when 
used as aname, it refers to the Son of Yahweh, whom he anointed as the 
ultimate King of Israel, the Everlasting High Priest, and the Prophet who would 
speak Yahweh’s words to his people — and if anyone disobeys him, Yahweh 
himself will require it of him. See Deu. 18:18-19 and Acts 3:22-23. 

“The Hebrew name for ‘James’ or ‘Jacob.’ 

* The manuscript uses the Hebrew abbreviation “A” for ‘Ha-Shem,’ which 
literally means “The Name.” Today still, many Jews will read “Ha-Shem” when 
they see the Creator's Hebrew name 717°’. For further discussion on this 
abbreviation ‘7’, see pp. 62-69. Our translations employ ‘The Name’ Yahweh 
in every instance indicated by the Hebrew manuscripts. The only 
grammatically possible pronunciation of nin?, from which all other 
abbreviations/contractions of the Name can be formed, is “Yah-weh” -- with 
emphasis on the second syllable. For more information, see 
HebrewGospels.com/yhwh. 

fOr “concealed.” Compare e.g. Ps. 32:7, Ρο. 61:5(4), where the same Hebrew 
root-word is used for “hiding place” or “shelter.” 

8 Or “set-apart by Yahweh the Father and hidden by Yeshua.” 

" Hebrew “Ton” (chesed) — could also be translated as “steadfast love” or 
“faithfulness.” 

‘Or “sanctification.” 


מָצָאתִי FWY?‏ לְהוֹכִים 027 בִּכְתָנִים' שְׁתִּחַזְּקוּ אָתְכָס 
ΤΙ) ΤΎΠΟΝ‏ לַקְּדוֹשִׁים , כִּי NPN‏ בְּנֵי ὈΠ3 DONA OTN‏ 
ONIN yy‏ שְׁנִּכְתָּבנִיס 12D‏ לוֹאת NN) WYN‏ רְשְׁעִיס 
וּמְעַכְּבִיס NW TOD‏ בְּמַזֹיד ὈΡΝῚ‏ מַאֲמִינִיס NYA‏ 
וּבָמִשִׁיחוֹ ; ON IAN‏ רוֹצַה NSINY AW NNT 0I7 WTINI‏ 
WY ΤΙΝ‏ מִמִּצָרַיִ הַמִית DNYS QW‏ לְהָאֵינוֹ" מאָמִינִיס ε‏ 
OI)‏ הַמִּלְאָכִים שָׁחְטָאוּ 


* Or possibly “manda”. 

° Note that masculine verbs are occasionally used with feminine subjects in 
Hebrew. See e.g. Judg. 21:21; 1 Sam. 25:27; 1 Kin. 22:36; Dan. 8:9; Neh. 6:9, 
13:19; 2 Chr. 15:7, 20:37, etc. 

“Margin reads “nw” — in different script than main text. (There is no 
difference between the note and the word in main text, except for the script.) 
“Or possibly “19ND” (alternative pronunciation). Also note that in the 
Hebrew Revelation and James, “1)°X” or “NN” is generally used instead of 
“pr”. The “1” or “nN” at the end does not always represent a third person 
singular pronominal suffix. 

* Note that the definite article is often not merged with the inseparable 
prepositions in the Hebrew Revelation, James and Jude. This also happens 
occasionally in the Tanach, e.g. Gen. 39:11; Deu. 6:24; 1 Sam. 9:13, 13:21; Jer. 
44:22; Ezek. 40:25, 47:22; Ps. 36:6; Eccl. 8:1; Ezra 9:7, 9:15; Neh. 5:11, 9:10, 
9:19, 12:38; 2 Chr. 10:7, 25:10, 29:27, etc. 


I found it necessary to rebuke you in writing that you should 
strengthen yourselves in the faith ° which was given to the set-apart 
ones. 4 For some sons of man‘ came in among them - of those who 
were already written up® for this condemnation® — and they were 
wicked ones, and hindered‘ the steadfast-love of Yahweh in 
arrogance,° and they did not believe in Yahweh and in his Mashiach. 


s But I want to make this known to you, that he" who brought his 
people out of Mitsrayim,' killed those who did not believe, two 
times: ο And also the messengers * who sinned, 


* Lit. “by writings” (plural). Could also possibly refer to the “writings” or 
“scriptures” — on which Jude based his epistle. 

> Lit. “faithfulness.” Hebrew “nJlnN” (emunah) - refers to both believing and 
doing (being faithful). See e.g. James 2:19-25[20-26]; 2 Chr. 19:9; 2 Kin. 
12:16(15); Is. 59:4; Hos. 2:22(20); Ps. 33:4, 143:1, etc. 

“Or “descendants of Adam,” meaning “people” or “humans.” 

4 Or “recorded.” 

© Or “punishment.” 

‘Or “invalidated.” 

8 Or “presumptuously hindered the steadfast-love of Yahweh.” 

"Lit. “this one,” but often means ‘he’ or ‘him.’ 

‘The Hebrew name for ‘Egypt.’ 

i Possibly refers to the second death, see v. 6-7 (“future day of judgment... the 
fire of Gei-Hinnom for ever”) and compare Rev. 2:10[11], 20:6, 20:14, 21:8. 
Could also possibly refer to the rebellion of Korah (v. 11, see also Num. 16) in 
which Yahweh (i) killed more than 250 leaders, and (ii) the next day killed 
14700 people who complained about this judgment. 

* Plural of Hebrew “7290” (mal’ach). Used for both human and heavenly 
messengers. The English word ‘angel’ is not really a translation — only a 
transliteration of the Greek ‘aggelos’ (messenger). Besides, the average 
person reading ‘angel’ would probably envisage some female figure with 
wings. Heavenly ‘mal’achim’ or messengers are distinct from the cherubim; 
they do not have wings and appear as men. (‘Angels’ and ‘men’ are used 
interchangeably — see e.g. Gen. 18. Compare Mat. 28:2-5 and John 20:12 vs. 
Mark 16:5 and Luke 24:4, also see Heb. 13:2.) Ironically, the ‘angels’ depicted 
in many Christian books look more like the evil spirits described in Zec. 5:9. 


ΘΠ‏ מִלְמַעֶלָה “OVD τν ΠΨΊΠ3 ONY) NAD‏ הַדִּין 
הָעָתִיד ,0 הַמִּקוֹמוֹת סְדוֹם ועמוֹרה וְכַדּוֹמָה DNA AI‏ 
IWIN‏ וְסוֹבְלִים ε “DIA IW VN TYD‏ וְכַדּוֹמָה IPN MNP‏ 
MAW] OY‏ וּמְקַלָלִים למַלכוּת PRY TP] IAN ϱ‏ 
NYwa‏ שְׁחוֹכק IW IPN »ψ3 \OWD DY‏ מֹשָׁה WIN‏ 

D7‏ לא 277 אוֹתוֹ רק WAN‏ לו 


* Alternative spelling for “197799”. 

° Note that this word has the definite article and is still in construct state 
based on context. This phenomenon is very common in the Hebrew 
Revelation, James and Jude, and also occurs in the Tanach - see e.g. Jude. 
16:14; 1 Kin. 14:24; 2 Kin. 16:14, 23:17; Jer. 25:26; 1 Chr. 9:26, etc. 
“Alternative spelling for “ON Na”. The full title found in the Tanach is 
“DIN .גיא בן‎ 


and were thrust down from above, they are being hidden in 
darkness until the future day of judgment. 7 And also the places 
Sedom? and ’Amorah,” who have likewise‘ become a proverb,® and 
are bearing* the fire of Gei-Hinnom' for ever. 


g And likewise? those who despise the authority,” and curse’ the 
kingship.’ ο But the messenger Michael," while disputing with Ha- 
Satan' because of the grave of Mosheh,™ did not even" curse him 
but said to him, 


°The Hebrew name for ‘Sodom.’ 

> The Hebrew name for ‘Gomorrah.’ 

© Lit. “like this.” 

4 Or “parable.” 

© Or “suffering.” 

‘Lit. “The valley of Hinnom.” This Hebrew word is transliterated into Greek as 
‘Gehenna,’ and is inaccurately translated as ‘Hell.’ This is a literal valley right 
next to Jerusalem ordained for future punishment. See Mat. 25:41-46 in the 
HebrewGospels.com version: “And then he will say to those who are on the 
left side... go into the fire of Gei-Hinnom, which is prepared for Ha-Satan and 
his messengers... And these will go into the fire of Gei-Hinnom, but the 
righteous ones will go into everlasting light.” To learn more about the Biblical 
definition of ‘Gei-Hinnom,’ see Jer. 7:30-33, Is. 30:33, 66:24, etc. 

8 Lit. “like this.” 

"Or “rulership.” 

‘Or “speak with contempt of” or “declare insignificant.” In context this isa 
synonym of “despise.” 

i Could mean ‘authority of the king.’ 

*Pronounced “Mi-cha-el” in Hebrew. 

‘The Hebrew word “γον” (satan) literally means “adversary” or “accuser.” If it 
has the definite article (The Adversary) it is normally used as a title (e.g. Zech. 
3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.) and is transliterated as ‘Ha-Satan’; 
however, ‘satan’ (usually without the article, or plural) is used for 
‘enemy/adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 

™The Hebrew name for ‘Moses.’ 

" Lit. “even so did not curse him.” 


DIY DVT NI) מְקַלָּלִיס‎ IN JAN yo ἸΠῚΝ WY הָאֲדוֹן‎ 
ΠΏ 3 מְבַוִּים 11 וְאוֹי לָהֶם‎ NO] OYTPW דָּבֶר וְאַף מַה‎ 
בַּלְעָם‎ IY וְנוֹפָלִים בַּנּפָּוֹן‎ PR IW AWD הוֹלְכִים עַל‎ 
11 קרח‎ IY וְנָהָרְגִיס 2103 הַמַּחֲלוקָת‎ ONY APN בְּשְׁבִיל‎ 
כַּעֲנָנִים 723 מַיִם‎ NAN מַתְּנוֹתֵיכֶם‎ OY גִיאוּת‎ 72/3 NN) 
19) 13 פֿירוֹת‎ "ONY שְׁהוֹלְכִים בָּרוּח וְאִילְנוֹתי שְׁאֵינֶם‎ 
ΠΠ ND?) NNW DI 14 וטיט‎ WOT YINZ DPWIW 0 7) 
אֲלְפִיס‎ 790Ν OY NI? הָאָדוֹן‎ NNT WX} הַשַׁבְעָה מַאֲדָם‎ 
לְרְשְׁעִיס בְּשְׁבִיל‎ vavn לעשוֹת‎ ;; OWITP i224 
TAP ND DAP NI) ΥΠ}93 PRD ,; מַעֲשֵׁיהָם הָרָעִיס‎ 

OWI 0A NIN‏ יחַליקון 


* Could also be pointed with a Dagesh as “NID NY’. 

° Alternative spelling for “o»xwiJ”. Such ‘defective’ spellings of masculine 
plural nouns/participles are commonly found in the Tanach, especially if the 
word already contains a vowel letter “>” or “1”. See e.g. Gen. 1:21 (Ό7»3Τ), 
25:24 ;(תומם)‎ Ex. 8:10 ;(חמרס)‎ Lev. 10:16 .(הנותרם)‎ Compare also Jas. 2:6 
and 4:15. 

“ Quoted from Ps. 5:10. 


“Ha-Adon® condemns’? you." 19 But these people curse while they 
know nothing, and also what they do know,‘ they despise. 


11 And woe to them! - For they are walking on the way of Qayin,® 
and are falling into the temptation of Bil’am* because of some 
profit, and are being killed because of the dispute’ of Qorach.? 12 
And they are prideful" with your gifts; and' they are like clouds 
without water which go with the wind, and trees that do not bear 
fruit, 13 and like the waves of the sea that throw out mire and mud. 


14 And Chanoch, the seventh from Adam, also prophesied about 
this, and said, “Look! - Ha-Adon will come with thousands of 
thousands, ten thousands of set-apart ones, 15 to execute judgment 
on the wicked ones because of their evil deeds.” 16 “For there is no 
steadfastness in his' mouth,” their inside is destruction,” their 
throat is an open grave, they flatter with their tongue.” ° 


° Or “The Lord” — Adon is the Hebrew word for ‘lord’ or ‘master.’ 

> Or “Ha-Adon, he will punish you.” 

© Likely refers to people who know the Torah (Yahweh's instructions/law) but 
refuse to obey. See e.g. Rom. 1:32. 

“The Hebrew name for ‘Cain.’ 

“The Hebrew name for ‘Balaam.’ 

fOr “division” — probably used with a double meaning. (See Num. 16.) 

® The Hebrew name for ‘Korah.’ 

"Or “proud” - lit. “owners of pride.” 

‘Or “but.” 

i The Hebrew name for ‘Enoch.’ 

* Or “behold.” 

‘Could mean “their” (collective use). 

™ Or “there is nothing steadfast/right in what they say.” - Meaning that they 
always tell lies, compare John 8:44. 

" Lit. “destructions” (plural). 

° Quoted from Ps. 5:10(9). 


TAY WDA YIN אַחִים אֲהוּבִים‎ ODN IAN ;ג‎ 
שׁאֲמְרוּ‎ 1, MWD yw מִכַתְּחִילָה מַהַשִׁלּחִיםי מַאֲדוֹנִינוּ‎ 
שְׁהוֹלְכִים‎ DW? “OPIN PI? DN לָכֶם 5 בְּאַחֲרִית‎ 
ΟΝ 20 בָּרוּח‎ NI) WAI NA IN) 1 תַּאֲֹתֵיהֶם‎ INN 
יד הָרוּחַ‎ Dy בַּאֲמוּנָתֵיכֶם'‎ DIN IPIN אַחִים אַהוּבִיס‎ ΤΝ 


DANI ΟΥ וּתְצַפִּים'‎ ΠΠ} בְּאֲתֲבַת‎ AYN a קוד‎ 
TY? (oo) לְהַיִים‎ YIW? מָאֲדוֹנִינוּ‎ 


* Based on the color manuscript photos, it seems that the scribe might have 
written “Dיnילשהמ?,‎ and then changed it to “Dיnולwnn’.‎ 

° In the Tanach, a number of prepositions take a ‘plural’ form when a suffix is 
attached, e.g. “O°” (Ex. 5:21); “oָיֵרֲתַא"‎ (Gen. 41:23). In the Hebrew 
Revelation, James and Jude, the ‘plural’ form is used with a wider range of 
prepositions whenever a second person suffix is attached. Compare also 
footnote on verse 20. 

“In the Tanach, second person plural suffixes are normally attached to 
feminine plural nouns with a “ .” helping vowel, e.g. “D_כיֵתֹ)ִּב”‎ (Ex. 3:22); 
“O>nNON” (Amos 5:12). In the Hebrew Revelation, James and Jude, the use 
of such helping vowels between the noun and suffix has been extended to 
singular nouns as well (the “2 ” does not make the noun plural). This is also 
rarely attested in the Tanach, e.g. “O2>NI1W” (Zeph. 3:20) and similarly (with 
plural-like form) “ךJnא)שHמ”‎ (Ezek. 35:11). Compare also footnote on verse 
18. 

“This is either an ‘imperfect’ verb with a participle ending (such mixed forms 
do occasionally occur in the Tanach, e.g. “Dninnwhn” in Ezek. 8:16; see also 
"תבאתי"‎ in 1 Sam. 25:34 (Ketiv), which looks like a combination of the perfect 
“ΤΝ.” and imperfect “Nan”); or else this could possibly be a mistake for 
“Ὅ»9Ν 9 or “98M”. Compare also Jas. 4:5 and Rev. 16:9. 


17 But you, beloved brothers, you must remember the word which 
was said from the beginning by the sent ones of our Adon Yeshua 
Ha-Mashiach, 18 that they said to you that, “In the last days* there 
will be scoffers beside” you, who walk after their desires.”° 19 And 
these are in the flesh, and not in the Ruach.° 


20 But you, beloved brothers, strengthen yourselves in your faith ° 
by Ruach Ha-Qodesh.' 21 And stand? in the love of Yahweh, and 
wait" on the mercies of our Adon Yeshua for eternal life,' 


* Lit. “At the end of the days.” 

> Or “near” or “alongside.” 

© Or “their own lusts.” 

4 The Hebrew word for “spirit,” “breath” or “wind.” (See glossary for more 
information.) 

© Lit. “faithfulness.” Hebrew “nJlnN” (emunah) - refers to both believing and 
doing (being faithful). See e.g. James 2:19-25[20-26]; 2 Chr. 19:9; 2 Kin. 
12:16(15); Is. 59:4; Hos. 2:22(20); Ps. 33:4, 143:1, etc. 

f Meaning “the Set-Apart Spirit.” 

8 Or “continue.” 

Or “look with expectation” or “look with hope.” 

‘Lit. “for life for ever.” 


YAN OMN DI 22‏ רחֲמִיסי ,, 23Ν‏ 1 זי DIN APN‏ בְּמַעֲשִׂים 
טוֹבִיס וְתִרְחֲקוּ yO‏ הַחַטָאִים WOW? »9»ψ πὶ FIX xe‏ 
אָתְכֶס DINN “Tiny 595 2a‏ 3397 הָאֲדוֹן בְּלִי DW‏ 
MAR AY ,; NON‏ כָּבוֹד ΠΉΝΘΠῚ‏ וּמַלְכוֹּת מַעוֹלֶם TY)‏ 

VOX עוֹלָס‎ 


᾿ Possibly a mistake for “Dי)ִמַnר”.‎ 

° Crossed-out letters. 

“ Although this could possibly be a mistake for “Tמyל1”‎ = “TYמyהלו",‎ 
compare a similar use of a Qal verb with causative meaning in Jas. 5:15. 


(160b) 22 and also you yourselves must be merciful. 23 Indeed, some 
of you are with? good deeds, but, keep a distance” from the 
sinners! * 


24 But he® who is able to keep you without doubting and to set you 
before Ha-Adon without any sin, 25 to him* be honor and glory and 
kingship, from everlasting and unto everlasting,’ amein!® 


°Or “some of you do have.” 

> Or “stay away.” 

“Or “But those of you who are with good deeds, you must keep a distance 
from the sinners.” 

4 Lit. “this one,” but often means ‘he’ or ‘him.’ 

* Lit. “this one,” but often means ‘he’ or ‘him.’ 

ΓΑ Hebrew idiom which often means “forever and ever” — see e.g. Jer. 7:7, 
25:5; 1 Chr. 16:36; Neh. 9:5; Ps. 41:14(13), 103:17, 106:48. 

8 When the Hebrew word “γον” (amein) is used adverbially, it means “surely” 
or “truly.” 
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Glossary 


Adon (Pl. ‘adonim’) Standard Hebrew word for ‘lord’ or ‘master.’ 


Amein Hebrew pronunciation of ‘Amen.’ When the Hebrew word 
“nN” (amein) is used adverbially, it means “surely” or “truly.” When used as a 


title, it means “Sure,” “Faithful” or “Truth.” 


Avraham The Hebrew name for ‘Abraham.’ 


Bavel The Hebrew name for ‘Babylon.’ 
Dawid The Hebrew name for ‘David.’ 
El Usually translated as ‘God.’ In Hebrew however, the word ‘luck’ 


or ‘fortune’ is pronounced as “gad” and sometimes as “god” (medieval) — see 
e.g. Gen. 30:10-11; Josh. 11:17; Isa. 65:11. Therefore we prefer not to use ‘God.’ 


Eloah Similar to El, see above note. 
Elohim Plural of Eloah, with same meaning (see above). 


Gei-Hinnom Lit. “The valley of Hinnom.” This Hebrew word is transliterated 
into Greek as ‘Gehenna,’ and is inaccurately translated as ‘Hell.’ This is a literal 
valley right next to Jerusalem ordained for future punishment. See Mat. 25:41- 
46 in the HebrewGospels.com version: “And then he will say to those who are 
on the left side... go into the fire of Gei-Hinnom, which is prepared for Ha-Satan 
and his messengers... And these will go into the fire of Gei-Hinnom, but the 
righteous ones will go into everlasting light.” To learn more about the Biblical 
definition of ‘Gei-Hinnom,’ see Jer. 7:30-33, Is. 30:33, 66:24, etc. 


Ha-Mashiach Or “The Messiah.” The Hebrew word “nw” (mashiach) was 
translated into the Greek ‘christos’ but should be clearly distinguished from the 
Catholic symbolic ‘Christ.’ Literal meaning: “anointed one,” usually referring to 
someone anointed as king of Israel, or as priest or prophet. However, when 
used as a name, it refers to the Son of Yahweh, whom he anointed as the 
ultimate King of Israel, the Everlasting High Priest, and the Prophet who would 
speak Yahweh’s words to his people - and if anyone disobeys him, Yahweh 
himself will require it of him. See Deu. 18:18-19 and Acts 3:22-23. 


Ha-Satan The Hebrew word “γον” (satan) literally means “adversary” or 
“accuser.” If it has the definite article (The Adversary) it is normally used as a 
title (e.g. Zech. 3:1; Job 1:6-11; Mat. 4:1; Mark 1:13, etc.) and is transliterated 
as ‘Ha-Satan’; however, ‘satan’ (usually without the article, or plural) is used for 
‘enemy/adversary’ (e.g. 1 Sam. 29:4; 2 Sam. 19:23(22); 1 Kin. 5:18(5:4), 11:14; 
Mat. 16:23, etc.) or as a synonym of ‘demon’ (e.g. Mat. 8:31; Mark 3:23; Rev. 
18:2, etc.). 


Mashiach See “Ha-Mashiach.” 

Menorah (Pl. ‘menorot.’) The Hebrew word for ‘lampstand.’ 
Mitsrayim The Hebrew name for ‘Egypt.’ 

Mosheh The Hebrew name for ‘Moses.’ 


Nephesh (Pl. ‘nephashot.’) Lit. “breath” (e.g. Job 11:20, 41:13), can mean 
‘person’ (e.g. Gen. 12:5, 14:21, 46:18-27; Ex. 16:16; Lev. 17:15), ‘life’ (e.g. Gen. 
19:17; Lev. 17:11), ‘soul’ (e.g. Ps. 49:16-20(15-19); Gen. 35:18; Ex. 30:16; Is. 
10:18; Ezek. 18:4), etc. But take note that nephesh rarely (if ever) refers to the 
spirit of a human [which continues to exist after a person dies] (contrast ruach 
and neshamah). Biblically speaking, a nephesh can die (e.g. Num. 6:6, 9:6; Lev. 
22:4; Ezek. 13:19). In the Hebrew Bible, nephesh often refers to a person’s being 
{also for animals] or to a person’s ‘self’ (e.g. Deu. 4:9; Num. 30:14; 1 Sam. 18:1; 
Gen. 1:20, 1:30, 12:13, 27:4); but is also often associated with a person’s will, 
desire or feelings (e.g. Ex. 23:9; Lev. 26:15; Deu. 24:15; Judg. 16:16, 18:25, 
2 Sam. 3:21; Is. 42:1, 55:2, Jer. 13:17, Ezek. 23:22, 24:21; Hos. 4:8; Zech. 11:8). 
It can also possibly refer to a person’s throat [through which air is breathed] 
(e.g. Ps. 69:2(1), 124:4-5; Jon. 2:6). 


Neshamah (Pl. ‘neshamot.’) The Hebrew word for “blowing/breath,” 
“soul” or “spirit.” Neshamah is also specifically used to refer to a person’s 
“spirit/soul” which continues to exist after a person dies (e.g. Rev. 6:9). 
Neshamah can overlap with nephesh [when referring to blowing/breath] (e.g. 
Gen. 2:7; Josh. 11:11); and with ruach [when referring to blowing/wind] (2 Sam. 
22:16; Ps. 18:16; Job 4:9); and with ruach [when referring to spirit/breath] (e.g. 
Job. 27:3, 33:4, 34:14; Dan. 10:17); but note that neshamah is only used with 
reference to Yahweh and humans, there is no definite example where 
neshamah is used for animals. (Compare Deu. 20:16 vs. Josh. 11:14, which 
indicates that neshamah did not include the animals.) In contrast to neshamah, 
nephesh and ruach are used with reference to Yahweh, humans and animals. 


Qadosh Lit. “set-apart” (for a special purpose, usually for Yahweh). It 
may also be used with the connotation of “blessed.” 


Ruach (Pl. ‘ruchot.’) The Hebrew word for “spirit,” “breath” or “wind.” 
Apart from these basic uses, ruach can also refer to a person’s emotions, will or 
attitude (e.g. Gen. 26:35, 41:8; Josh. 2:11; Judg. 8:3; Is. 57:15; Ps. 32:2; Job 21:4; 
Pro. 16:18). It can overlap with nephesh [when meaning “breath”] (e.g. Gen. 
7:15; Ex. 15:8; Is. 11:4; Jer. 10:14, 51:17; Ps. 33:6, 135:17; Job 12:10). Ruach can 
also refer to the “spirit” of a human, which continues to exist after a person 
dies, and can thus overlap with neshamah [when referring to “spirit/soul”] (e.g. 
Acts 7:59; John 19:30 (HebrewGospels.com version); Eccl. 3:21, 12:7; Num. 
16:22, 27:16; Is. 57:16). 


Ruach Ha-Qodesh The Hebrew phrase for “the Set-Apart Spirit.” 


Ruchot See “Ruach.” 

Satan See “Ha-Satan.” 

Sedom The Hebrew name for ‘Sodom.’ 

Shalom Lit. “wholeness,” “completeness” or “well-being,” can also 


mean ‘peace.’ ‘Shalom’ is also used as a greeting. 


She’ol The place of the dead. To learn more about the Biblical 
definition of She’ol, see: Gen. 37:35, Num. 16:30-33, 1Sam. 2:6, Is. 14:9-15, 
Ezek. 31:15-18, Jonah 2:3(2), etc. 


Shophar (Pl. ‘shopharot.’) The Hebrew word for “ram’s horn” or 
“trumpet.” 


Tanach ‘Tanach’ is a Hebrew acronym for ‘Torah, Nevi’im, Ketuvim,’ or 
in English, ‘The Law, the Prophets, the Writings.’ In other words, it refers to the 
entire so-called ‘Old Testament.’ 


Torah The Hebrew word ‘torah’ means “instruction” or “law.” The 
Creator established his perfect and everlasting Torah (instruction/law) as the 
basis of his covenant with his people. These instructions/laws were recorded by 
Mosheh in written form, and thus the Torah is also known as the ‘Law of Moses,’ 
although in reality it is Yahweh’s law/instructions for his people. When Torah is 
used as a name, it can refer specifically to the written law (as covenant 


stipulations), but also more generally to the first five books of the Bible (the 
Pentateuch), or sometimes even to the entire Old Testament. 


Ya’aqov The Hebrew name for ‘James’ or ‘Jacob.’ 


Yahweh The manuscript uses the Hebrew abbreviation “nN” for ‘Ha- 


Shem,’ which literally means “The Name.” Today still, many Jews will read “Ha- 
Shem” when they see the Creator’s Hebrew name nin’. Our translations employ 


‘The Name’ Yahweh in every instance indicated by the Hebrew manuscripts. As 
for pronunciation, the only grammatically possible pronunciation, from which 
all other abbreviations/contractions can be formed, is “Yah-weh” -- with 
emphasis on the second syllable. For more information, see 


HebrewGospels.com/yhwh. 


Yehudah The Hebrew name for ‘Jude,’ ‘Judah’ or ‘Judea.’ 
Yehudim The Hebrew name for ‘Jews.’ 
Yerushalayim The Hebrew name for ‘Jerusalem.’ 


Yeshua The Hebrew name for ‘Jesus.’ ‘Yeshua’ is short for ‘Yehoshua,’ 
and means ‘Yahweh is Salvation,’ see Mat. 1:21. 


Yisrael The Hebrew name for ‘Israel.’ 


Yochanan The Hebrew name for ‘John.’ 
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Yehudah v. 24-25: “But he who is able to keep you without 
doubting and to set you before Ha-Adon without any sin, 
to him be honor and glory and kingship, from everlasting 
and unto everlasting, amein!” 


